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Introduction, 


The chief excellence of this short poem consists in its 
containing some valuable information regarding the condition 
of education in Bengal during the 17th century. Mr. Adams 
appointed by Government, two centuries later,’ furnished а 
very valuable account regarding the condition of vernacular 
education in Bengal, specially in the primary stage. Systems 
change very slowly in this conservative country and the gap 
of a few centuries—say from the date of Dayáràm to the 
period of Mr. Adams—may as well be left out of account, The 
manuscripts of Sárad&-mangal available to us do not seem to 
be much later than the time of the composition of the book. 
T shall try to analyse the qualities of the poem Sarada-mangal 
from tho background of the educational system prevalent in 
the villages of Bengal at that period. 

The educational system then ín vogue might be traced 
from the Hindu period; some changes and innovations were 
mo doubt latterly introduced in process of time, but they 
were not such as to make any material difference. The 
present. work shows the characteristics of the Sanskritic system 
and is essentially Hindu in character. There is no per- 
coptible trace of Islamic influence in it. 


н The date of the poem ia а probable ooe. 
Adam's 
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‘Tho idea is derived from a Sanskrit maxim, found in the 
Panchatantra, Tn thie work we also learn that the proper 
nge to begin education is five, and if it is delayed nt all it 
should not go beyond seven years, Education has always been 
this country with a free use of cane and other 
Montessori method 
established some 
о ago in this country, was unknown but the result never- 
satisfactory. The community sanctioned these 
t will be а long one if we mention. all 4 
kinds of punishment In Sarada-mangal we get only а 
fow varieties such as 1 ing and sitting on the breast of 
the pupil for а specified time. 

We extract from the Calcutta Review, No. IV, p. 334, 
a description of 15 different kinds of punishment used = 
these, however, are now gradually falling into disuse, 

“A boy is made to bend forward with his face toward 
the ground; a heavy brick is then placed on his back, and 
another on his neck; and should he let either of them fall, 
within the prescribed period of half an hour or so, he is 
punished with the cane, 

A boy is condemned to stand for balf an hour or an 
hour on one foot ; and should he shake or quiver or let down 
the uplifted leg before the time, he is severely punished. 
A boy is made to sit on the floor in an exceedingly - 
constrained position, with one lez turned up behind his neck. 

“Tho is made to sit with his feet resting on two bricks, 
and his head bent down between both legs, with his hands: 
twisted round each lez so as painfully (о catch tho ears 

“A boy is made to hang for a few minutes, with hit 





imparted in 













punishments and the 
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“His hands and feet are bound with corde, to these 
members «o bound a rope is fastened, and the hoy is then 
hoisted up by means of a pulley attached to the beams or 
rafters of tho school. 


* Nettles, dipped in water, aro applied to the body, which 
becomes irritated and swollen; the pain is exerucintinz and 
whole day; but, however groat the itching 
the sufforer is not allowed to rub or touch 
the skin for relief, under the dread of a fagellation in 











is put up ina sack along with some nettl 
а eat or some other nolsome eresture, and then rolled along 
the ground, 

The fingers of both hands are inserted across each other 
With a stick between and two sticks without, drawn close 
together aud tied. 

A boy is made to measure so many cubits on the 
ground, by marking it along with the tip of his nose. 

“Four boys are made to seize another, two holding the 
arms and two the feet; they then alternately swing him and 
С throw him violently to the ground. 
wo boys are made to seize another by the ears ; and, 
With those organs well outstretched, he is made to run along 
for the amusement of the by-standers. 

A boy is gpnstrained to pull his own ears, and, if he _ 

Жай to extend them sufficiently, he is visited with a sorer 

chastisoment, 

“Two boys, when both have given offence, are made to 

Knock their уму several times against each other, 

who first comes ie school in the morning 
| of the сапе. the 
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boys that preceded him, the first being the pri 
ministration of them all." 

First of all, the poem emphasises the need of education 
and on this point the value given to education verges on a 
prolific and exaggerated importance. It is said that the king 
preferred that his son should be killed before his eyes than 
romain illiterate as a permanent eyesore to him. 

One interesting point to note is that a Pathsala or school 
received both male and fomale pupils. Even a princess did 
not feel it beneath her dignity to attend it. The Pardah 
systom was much in vogue and marriage of girls before 
puberty was not perhaps in existence as the cases of the 
five young princesses, daughters of the king of Vaideva, show. 
The young and beautiful princesses attended the Pathsala 
freely, met there a young man named Dhula-Kutya (the 
Prince of Sureswar used this nom de plume) talked with him 
and even went so far as to appoint him as their personal 
attendant, That young man, a staunch votary of the goddess 
of learning, condescended to hold this extremely derogatory 
post for pursuing his studies, Our folk-lore’ and evidences 
like those found in Sárada-mangal show that sometimes boys 





leged ad- 












 Twtewtuotion (pp. 10-11), Brief View of the Past oud Present State of Vernacular 
Mosen jo Benge! by the Her. 3, Long, as contained in Adwm's Report oo Vernsruler 
Tetimation jo Bengal and Behar, submitted to Government ia 1635, 1836 sod 1588, Bee 
чө Сена Review, No. IV, р, 3M. 

See ales {этчи зел by Jogendraosih Gupte, p. Заз, РА 
‘Bengali Rociety from Old Beogali Literature. Chapter on Kivestion, by the preseot writer, 
тїз. 

Лы thee two works mention is made of punishments koowa as (зт, 

INIRE filming Сайса» Review, No. 
Sate sins tof yaaa the 


bic EEG patting the offending lad fst cn the foor sod 
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and girls read їп the same school up toa certain stage and 
under certain circumstances. 

Of course it does not show a very high standard of 
morality in the Hindu society of that period when we find the 
five princesses abducted by their supposed Guru, But the 
girls were more tempted by a spirit of adventure and desire 
of acquisition of knowledge than any love for the young man, 
Pursuit of knowledge attracted them to such an extent that 
they passed through great sacrifice and hardships for the 
attainment of their object. 

‘Thus one prince was going to be killed by his own dear 
father and the five princesses courted infamy and hazarded 
everything dear to them to receive proper education as related 
in the story of Sarada-mangal and this shows, no doubt, the spirit. 
of the age and the fascination which learning had, at least 
for the people in the upper stratum of the Hindu society, 
However, in the story we learn, that the goddess Saraswati 
played a ruse with the princesses (Kalindi, Kigori, Umi, Rama 
and Bimala)! and put her favourite prince Lakshadhar (or 
Dhul&kutya who was once in her bad graces) in the Guru's 
stead, This plan was successful enough to make the princesses 
the wives of the prince, 

‘The poem Sarada-mangal belongs to the category of 
Mangal-Kavyas, as its name indicates. A poem of this class 
iw always written to extol a deity and preferably a female 
deity. The story develops round the central figure of a hero 
or heroine who is usually a votary of the particular deity for 
whose extolment the poem is written, ‘The deity on his or her 
side becomes active in order to support and favour this votary, 
‘especially in times of need, sometimes in a way which will 
‘be questionable to the humblest of mortals. Such illustra- 
tions are more or less to be found in all Mangal-Kavyas 











7 Amber aime we got in the extracts of Stradi-wanjal (in the Typical Selections, 
Part Ш, C, U). Tele Водањ, daughter of tbe Fütrs, oF minister of thy King of Valdera. 
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whether written i ur of Chandi, Manas, Dharma or any 
other deity. Among the Mangal-Kavyns, of course, volumi- 
mous po have been written in honour of Dharma (male 
deity), Chandi and Manasa (female deities), Mangal-Kavyns 
in honour of the female Sitala (the goddess of small- 
рох) Ganga (the С es), Sarnswati (the goddess of learning) 
nd the like are rather minor poems not possessing the 
nportance of tbe three Mangal-Kavyas we have alrendy 
statod and derive their importance from tho description of 
the educational system that was prevalent in the days of 
Hindu rule and lingered till the carly days of East Indin 
Company's rule with some tenacity. ‘The goddess Saraswati 
was ever active to support and help her votary the prince 
Lakshadbar of Sureswar country, She was not favourable to 
him at first, But once he succeeded in winning her favour, 
sho spared no pains to help him in times of need, true to the 
tradition of a Mangal-Kavya goddess, For her votary aho 
built a hut in a wood aod changed herself into an old Brahmin 
Indy ; for hor votary «he even went so far as to allow herself 
to be bound in fetters by him, She served as а boatman and 
did many a mean thing to help him. 

Tn translating and editing the work I relied on two sources 















































‘Laksbadbar. In due course the prince grew up and attained 
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moreover, I could secure very meagre information about the 
work and the post. I quote a few lines from the " History of 
Bengali Language and Literature" by D. C. Sen (p. 308) 
about Dayárim and his Вагайд-тапда! 








he goddess of learning, Saraswati, was not without her 
Votaries among the early Bengali poets, Of the numerous 
poems which glorify her, one by Dayarüm Das displays «ome 
poetic s "The book is divided into seventeen cantos and 
tells nn animated story describing how by the grace of the 
goddess one might achieve scholarship without much study. 
Dayaram was an inhabitant of the village of Kigarcchowk in 
Рага the District of Midnapore.” 















а Kagigaon 








Unfortunately the manuscript from which extracts in 
the Typical Selections are taken has not been found and 
my efforts to find it has been up till now without any success, 

Т hope, inspite of all the above shortcomings the little 
work will yet be of some interest to the readers, 


The Story (of Süradà-mangal). 





There was a country called Sureswar the name of whose 
king was Subahu; He was a vory illustrious ruler known for 
the integrity of his character and valour, But unfortunately 
һе had no son, After passing through much penance for a 
very long period, to propitiate the god Siva, the king at last 
wos blessed with л son. The name of this prince was 





that age when one is to begin education. ‘The charge of edu- 

cating him fell fo the hands of Pandit Gauridas who was also 

the king's family-priest, As ill luck would bave it, tho prince 
14 learn nothing, not even the alphabet inspite of all _ 

A of the Pandit to initiate him into the 
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avail anything. The mischance was due to some folly 
committed by the prince in hia previous life, When at 
last the sad information reached the king, he grew furious 
and ordered his £oforcal (the prefect of the police) to take 
the young prince to the execution-ground and there to 
decapitato him. Better to have no son than to have an illi- 
terate fool as son that was the king's idea, The kofowal, 
er, could not be so severe towards the prince especially 
Aw the goddess of learning, Saraswati, whispered into his ears 
pleading for b So the оё окса! let him free and showed the 
blood of a jackal to the king instead as a proof of the assassina- 
tion of the unfortunate prince, 

The prince after this incident fled to the woods and was 
wandering about when he suddenly saw a hut with an old 
woman ns its sole occupant, She was no other than the 
goddess of learning herself in disguise, Here the goddess 
nocosted the prince, sympathised with his lot and adopted 
him as bor child, 

Some time after this an incident occurred which gave a 
now turn to his life. The prince one day found himself alone ; 
ho heedlessly threw the sacred books of mother Saraswati 
into the water. The mischief was afterwards detected and the 
prince was subjected to hard punishment. He was bound 
band and foot and severely flogged, At this stage the prince 
narrated his story regarding bis futile attempts to acquire 
learning. This moved mother Saraswati and she divulged 
her identity. She instructed him to leave the forest and 
visit the Vaideva country where the king's five fair daughters 
were undergoing instruction at the hands of a Brahmin 
named Janirdana. The prince was instructed to do menial 
services for the fair ones, remaining incognito, He wasto 
Чо this for four years after which he would easily master all 
the subjects for study, The goddess said that he was to pass 
through an ordeal of this kind as in his past life he had not 
paid the fee due to his teacher, 
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‘The prince met the princesses duly and sought service 
under them. They took pity on his sad condition and appoint- 
ed him asa menial on a pay of one rupee and a half per 
month. The charges of board and lodging were paid from 
the state. 

He was required to do three kinds of work, 
(1) Cleansing and washing the school floor. 

(2) Kindling of lights in the evening. 
(3) Supplying sand and straw (or reed pen or chalk) for 
the princesses during school hours 
"The prince agreed to serve on these conditions. 
Some time elapsed in this way and the time for 
worshipping the goddess of learning came. The princesses 
made arrangements for the function with great eclat. They 
kept Dhula-kutya' (a name given him in contempt as ho 
supplied sand and straw) to be in charge of the offerings. This 
required him (о remain awake the whole night. He wns 
keeping night for watch when at midnight he saw a woman 
suddenly appear there and eat the offerings. Dhula- 
kutys, greatly incensed, arrested the woman taking her for a 
thief and made а free use of his cane on her back. The 
goddess nt this stage revealed herself to him and granted him 
the boon of mastering all learning without any further effort, 
and seemed to be well pleased with him for his faithfully 
performing his duty, though she was flogged by him. Sho 
thon left him with her blessings on him, 
. — In the morning the princesses arrived in the Pathsala and 
опе of them, Uma, distributed the Prasad (remnants of the 
food-stuif offered to the goddess) to all. Of course, what 
transpired in the night nobody could know, as it was kept 
ret by the prince. 

Now, one day the five princesses sat before their Guru 

torend. ‘Their ornaments glittered in the sun. But their 
ГЕ 


Shar hey тенет erga 
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minds were not quite as bright as their ornaments. Their 
Guru lost his senso of duty as teacher and stood supplicant for 
their love. They complied with his request. The Brahmin 
Janardan, their Guru, now made himself ready to elope with 
them to а foreign country, where he promised he would give 
the princesses the benefit of his entire scholarship so that they 
would become as learned ashe. ‘The difficulty on the way 
was loss of home-life with its great prestige. What will thoir 
porents, the king and the queen, say if they left them in that 
way? They would be subjected to n great scandal, bringing 
infamy on tho royal family. That was the point they wore 
revolving in their minds during school-hours, However, at 
last they made up their mind to sacrifice their reputation to 
get the grace of the goddess of learning, promised by Талгар, 
"у ordered a boat to be ready at night. Here the goddess 
Saraswati intervened again. She resolved to make all the five 
princesses her favourite's (Dhuli-kutya’s) wives. To effect 
this, she had to take recourse toa stratagem. She ordered the 
heavenly architect Viswakarma to build a boat and create 
river to elude Janürdan. ‘These were done as wanted by the 
goddess and the princesses left their parents’ palace in the 
darkness of night and reached this boat, 
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imprisoned him, After this, the old man from outside, flung 
abusive words at his son as best as he could. 

The goddess Saraswati, on the other hand, promised to her 
favourite prince Lakshadar (e, Dhula-kutyi) the hands of 
the five princesses’ and a restoration to his former position, 
She made him occupy the place of Janirdan in the boat. ‘The 
duty of the helmsman was performed by Saraswati herself. 
"The boat started, and by the grace of the goddess reached a 
Place in six hours which would ordinarily take six months, 
Daring the night he was not recognised but when the day 
dawned, the girls to their astonishment looked on the face of 
Dhult-kutya with gront amazement and confusion, Ho мая 
not Janirdant ‘The princesses blamed their sad lot and 
ultimatoly resigned themselves to their sad fato. 

At this stage mother Saraswati appeared again before 
these in the guise of an old Brahmin Indy and consoled the 
ncesses ая best sho could quoting illustrations from the 
Bhanera. Finally she blessed for the girls’ happiness in their 
conjugal life, 
‘Phe princesses now intended to live with their husband 
Dhula-kutya and asked him to build a house for them to live 
in? The prince now found an opportunity to repay, by a 
‘seasoned joke, the not very happy treatment he received at 
_ the hands of the proud princesses, So, he now informed them. 
Of his inability to erect any house for them, He was a mere 
i could not be an architect of worthy mansion for 
prine He demanded the wages that had fallen due 

to him up to then. This rotort embarrassed the princesses а 

|. Again the goddess Saraswati intervened in favour of 

е denr votary. bie ed before him and told him to take 
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courage, She would forthwith supply bim with a good 
dwelling, which she did in the following manner. 

‘The goddess Saraswati approached the chief Sidhu or 
merchant of the place, the grandson of Bejoy Datta, He 
was a god-fearing man and had great faith in the Brahmins. 
‘The goddess in the garb of a Brahmin approached him with 
а story and related that the king of ov was in groat 
distress, Having suffered the frowns of misfortune tho king 
had lost his kingdom and was living in the woods for twenty 
years, He was now seeking help from the merchant, ‘The 
goddess added, “ Will you kindly grant him the free use of 
your northern residence for only 10 days 2" 

Of course the merchant was too glad to help the king 
in distress and gave shelter to his family (riz., the princesse 
and prince Lakshadhar) as requested, 

Now, during this period Subshu, the father of prince 
Lakshadhar, never enjoyed а bit of peace in his mind. 
Не gradually experienced the bad grace of the goddess; 
of luck so much so that all his wealth vanished and his king- 
dom soon turned into а forest devoid of any human population. 
‘The king himself fell seriously ill, grew emaciated and became 
devoid of any physical strength. Не was reduced to such a 
light that there was no other help for him than selling bis 
^ Pakshiraj horse." It came to the notice of Dhuli-kutya 
(Princo Lakshadhar) who reported to Saraswati bout the 
horse. On this the goddess approached the king and bought 
the horse for a rupee only, to present it to the princo. ‘The 
cured by horse was suffering from old age and gout both of 
which were the blessing of the goddess. The prince made a 
pilgrimage riding on the horse. He journeyed to eighty-four 
holy places in a second, such was the speed of the horse 
Е аша though the айг. 

‘The king Subihu who witnessed this miracle was simply 
eee ай сй асои, таный 0а give u 
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of the goddess of learning who was still there in the guise of 
a Brahmin lady. 

The goddess indicated her favour by a smile, which acted 
ealing balm restoring the kingdom to its flourishing 
condition., Jungles wore cleared and money came to the 
coffers of the king in plenty. The disguised goddess then 
made a request to the king to give his daughters in marringo 
to Dhulā-kutyā. The king accepted the proposal of the 
goddess Saraswati in good grace, and in due course the marri- 
ago ceremony was performed with much pomp. ‘Ihe king and 
the queen were invited by mother Saraswati to favour her 
house with their presence, Then, other residents of palace 
were given due reception but the royal couple to their grent 
annoyance and surprise were received іп а stable. The goddess 
subjected them to а far greater indignity. А great number of 
curries were prepared and served to the guests in golden cups, 
but the royal couple were served in heavy and unseemly stone 
plates, The king, incensed at such a cruel treatment, did not 
show any courtesy or mark of recognition to his son and 
daughters-in-law. 

"he king on his return meditated on the ways of retaliati 
for the affront to which he had been subjected and invited the 
prince, his five wives and their mother (goddess Saraswati in 
disguise) to his palace and commanded the sentry to keep strict 
watch on them so that they might not Пее at night. He 
ordered that in case of their flight, not only the culprit, riz, 
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һа! 
kotowal. Her command was forthwith complied with, the 


princesses and ordered the king to save tho life of the fi 


prince and the princesses were taken back ngain and tho 
worship of the goddess Saraswati was performed by tho king 
with due pomp and ceremony. This propitinted the goddess 
and greatly pleased his subjects. Неге ends our story. 

N.B—D. C. Sen mentions 17 Cantos, Calcutta Uni- 
versity MS., however, though apparently a complete one, 
contains 15 cantos. Only the concluding lines seem to be 
missing in this MS, It bas got twenty pages having eight 
lines in each page, 
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Translation— 


I pray to mother Saraswati, the consort of the god 
Visuu. Oh holy Mother, who rides on the bird Koel, do please 

vmm бүт чөй 

чэч тү атк сенне s 

чїч win a wfaca wey 

Sov arene sce fen en a 

чт crt тте nf 1 

"зк a ecg nri unc confi a 

Sace vts fon fofan matai 

чуч оте ыл anfa wre 
| aen fafa wn тїз үт 

AUN чоё база йүз kea 


Jf da very peculiar that the bird Kobila or Kosi һал beso described Uy the post 


Dayirikm ae serving the porpose of "аваа" of cariar of the godien of learning, 
Sarsawan. Nowhere ia the whole range of Bengal literature or eleewhere snoiher 
example of it haa yet been found, ‘The һава of Saraswati, according to Devi Turkoa, 
ia Haee ot the grey gose hve — 
wow ofer ү: vafi fontan i 
тече ФЧ a erm o 
то he Dewean wide. we fnd, difference of opinion ealste, Thore, © pomrorh iv conshlered 
Ahe "hahapa" of багалы and not s gome. T remember to have peen some ol 
“of the сөйде өө viding a peacock. In the Purses abe is described as riding а Rake As we 
сме Koel performing the Гивеоп of "'bibama" ef Sevaewet im the Eiredamangal 






qeu er fuis fray, eye) Sarsawati. q ү 
However, na Sarsewati ix tbe presiding deity of rani, Kokila whose voice in the 
Када ole hi tanny uiia А БЕ rere кары элын ыа 
Сы a ant ми Sami ea 

War Мылы рен эм ты о 

mind вше how Saba 
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condescend to manifest thyself in my throat (inspiring my 
voice). You (the goddess Saraswati) yourself commanded me a4 
to compose this song and so 1 resign myself to your feet, 


Once upon a time there was a king called Subahu who 
ruled the country named Sureswar. The king had a world- 
wide reputation for charity and other virtues. He chastised 
Yamn, the lord of Death, and freed this world from his jaws 
So in that country of immortals people ceased dying. ‘The 
king became well-known throughout India. He is said to 
have once conquored even Krisua and Arjun, 


‘The king (Subahu) worshipped the god Siva fora hundred 
yours, observing fast all the time. This meritorious deed was 
rewarded by Siva who granted him the boon of a зоп, The 
king called his son Laksadhar (lit. Possessor of ^ Lakh) 
эл the sago Garga gave the name of Gobinda (lit. Possessor of 
cows) to Krişna, After the birth of the prince the ceremony 
of the sixth day was performed with mach pomp by worship- 
ping the goddess Sastht. In duo course, some time after the 2 
""rlee-eating '' ceremony was also performed. Eight orna- 
ments! were given to the prince for his person, made of 
costly stones and diamonds with lockets. He wore besides 
{td and bangles on his arms, And thus in a princely style 
And bellttinz his status, the child grew up, In his boyhood 
the prince was allowed to play with other boys. When he 
was only five he was so restless that he never would sit. 
quietly in the royal court for a few minutes. When his 
‘age was seven he still neglected his studies for which the 
‘king was so annoyed with him that he wished his death 

ther than he should remain an illiterate fellow all his — 
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lite. Pandit Gauridas was priest of the royal court, who 
advised the king on this matter (education of the prince), 
According to him, if a male child does not receive education, 
he is just like a Malati flower which spends its fragrance 
in the wilderness coming to no good of the world. If the 
child does not get education in proper time, his youth, indeed 
the whole of his life, is thus spont and he is bound to come 
to grief later on, Oh King, why do you neglect the education 
of your sou? His proper time to begin education is boyhood 
which is being wasted for nothing. When do you propose = 

norm тө fen fam ere 

OR en ae mm ete soie s 

meni ans ae {чө inf) 

ceifa are t са naf а 

мее Lem nra orem | 

манен tem эге festa i 

oen fem cm 

tm з n en 

чут ware ohi qn эту mi 

эт wm ntm rom ca cen a 

те oca fm oret жа 

nio te tenere fn s 

navore fag чума cum | 

afew 189 та efc эг com 
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to teach him the principles of Politics? Will it not be too 
late hereafter (for there is a season for everything)? He will 
gradually acquire those vices, natural to an illiterate man. 
King Subahu listened to the advice of the Brahman and 
worshipped the goddess Saraswati on an auspicious duy. 
Moog (а kind of peas), banana, paniphal, atap rice, jarful 
of sugar and other offerings, in observance of 16 necessary 
placed before the goddess. ‘The function was 
th the play of Mridanga, Mandir& and other 
musical instrument, The king gave to the priest (over and 
above his fee) a piece of silk cloth and “ Pamari" and then 
put his son under his charge (the priest being also the Pandit). 
He was required to educate the prince in all the four Sistras 
(here meaning languages) of Nagri, Persian, Bengali and 
Oriya, The prince was to be taught the lexicon of Amar and 
other writers(?). 
Gauridas then took the prince with him and initiated him 

into the mysteries of the Bengali alphabet (lit. he first wrote 
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" the Bengali alphabet “Ka” and “Kha”’) and then put a piece of 
chalk or "Khadi" into the hand of bis pupil to write witb, 
The teacher with a cane in hand then asked him to read, but 
the pupil began to weep in presence of his teacher. Не (the 
teacher) spread some dust on the floor, wrote the letter “Ka” 
(the first Bengali letter) on it and took the hand of his 
pupil in his own and helped him to draw the lines again and 
again round those he had written himself. In spite of his 
attompt he could not teach the prince to write even this first 
letter of Bengali and the teacher being angry gave him a 
sound beating. Not only that, sometimes he bound the boy 
with rope and at others he sat on the boy's chest putting his 

> whole weight on his slender body. In previous birth the 
prinoe had not paid his teacher's fees on finishing bis studios. 
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This omission was punished in his present life by Mother 
Saraswati in the aforesaid manner. Thus passed twelve years 
and all attempts on the part of the баги to teach the prince 
proved futile. He now began seriously to think as to what 
explanation he would give to the king, Long twelve years 
the Brühman attempted to teach the prince, yet the goddess 
Saraswati did not show any sign of favour. 


‘The matter being reported at last to the Durbar, diverse 
people passed various remarks, Some said that it was no fault 
of the prince but this was due to his ill luck, The king was 
not only mortified but lost his temper and in a hasty moment 
passed the order for his execution, saying (curtly) “I have no 
need of an illiterate son." So, the Kotwal (Prefect of Police) 
took the prince to the execution-ground and asked him to sit, 
with bis face towards the east in order to dispatch him. The 
goddess Saraswati came to learn all that had happened to her 
votary, He, who hears this song and worships Sarada (the 
goddess Saraswati), gets the privilege of sitting in the society 
of the learned. He, who hears this song, gets a male child if 
he has none, and becomes master of learning if he is not so, 
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Oh goddess Saraswati, poor Dayārām Das (the poet) is addicted 
to wrong ways, being vicious and wicked, pray forgive him 
and give him your grace, 

"The Kotowal said, “ Oh prince, you have yourself courted 
your death in this execution-ground. The king said, ' to what 
use have I worshipped the goddess of this Universe (meaning 
the goddess Saraswati) (if my son remains illiterate) so, cut 
his (my son's) head and bring it to me.’ This shows that the 
consort of the god Visnu (the goddess Saraswati) is ungracious 
toward you." The mother (Saraswati) then herself whispered 
to the ears of the Kotowal as follows :— 

“Hear me, Oh Kotowal, this prince is yet а child by 
nature. His life can be saved if he is allowed to flee, I shall 
cut the head of a jackal and present that to the king (in place 
of the prince's head) to satisfy him. My son, you may listen 
to this advice of mine and act up to it.” 
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(As this advice was communicated to the prince) he 
addressed the Kotowal, “Nothing can be better than this 
suggestion, You may accept the charge of my life as I take 
you nowas my foster-father. If my life is saved by the device, 
I shall be under а deep debt of gratitude to you, I am 
going away to some wild country in exile but I shall 
requite my debt to you on some day in future.” ‘The child 
took farewell of the Kotowal and followed the forest-path. 
‘The saving of his life was to him just like rebirth from his 
mother's womb. He felt no thirst, no hunger and it wax 
occasionally that he took some wild-fruite. Sometimes he 
took rest in mountain-caves but be was never hurt by the 
wild bears (who roamed there). 

The misery of her votary (appealed to the heart of the 
goddess Saraswati) and she took up the appearance of an old 
Brahman woman, made a hut in the forest and remained thoro. 
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In this guiso she was sitting in her hut, one day, when the 
Prince was passing by dressed in rags. Taking her to be a 
Brahman woman, tho boy bowed his head to her who (Saraswati 
—Visnu's wife) in return blessed him, The old Brahman lady 
(Saraswati) enquired, ** What is your name, Oh boy, and where 
do you live? May I know the reason of your sojourn in the 
woods ?'* "Ie boy replied, '* My luck, Oh Mother, is very bad, 
во you see the mark of cane and ropes on my body. I wasted 
long twelve увага of my boyhood in futile attempt to acquire 
learning, yet the goddess Saraswati did not show me any favour. 
Calling me an illiterate fool my parents ordered the Kotowal 
to kill me, who, however, (took pity on me) saved my lito 
acting as my god-father. Will you enquire of me further? 
My one reply to you їз * fate is at the root of everything,’ " 
‘The Brahman woman then said, “Look to my sad plight, my 
darling. I took curd and rice on the marriage night, a course 
to which I was led by my evil fate. It is prohibited to eat 
curd and rice on the night of one's marriage and as а result 
my husband has forsaken me and left me in this wood. Now, 
I beg in the town and live a wretched life. However, in a 
lucky moment I meet you, darling, here, and from to-day you 
are my foster-son. ‘Through your help, I shall now earn our 
living by selling wood in the market." 
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From that time the child remained in the house of Sarada 
(goddess Saraswati), but owing to ‘maya’ (divine illusion) he 
could not recognise the mother. The boy cut wood in the 
forest and brought them to Saraswati, who sold them in the 
market. In this way some days passed. One day the old 
woman went to the market (as usual), but the packet contain- 
ing the Gita and other holy scriptures were unheedingly loft 
bebind. 

At that time (floding himself alone) the prince trembled 
in rage for his illiteracy and threw the books (lit. aezxyat9?) 
into the sea (by way of hate and retaliation), The boy 
contemplated that these books were the cause of his life-long 
misory and felt groatly relieved by throwing them in a 
place beyond all chance of recovery. Тһе gods (in heaven) 
witnessed this and were filled with surprise. They thought 
over the matter a little and sent down Narada (the 
messenger-god) to the goddess Bharati (Saraswati), The sage 
took the goddess to task as in the valuable packet the names 
of Ridba-Krisna were the most precious in the holy books. 
‘These were for ever lost in the sea, The goddess herself got 
down into the very depth of the sen and recovered the 
ture. The god Krisna commanded his follower Agni (the 
god of fire) to preserve the divine books. Dayarim, who lives 
in Kasijoj-kigorchawk village, thus composes the story of 
Barada. 
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After recovering the manuscript from water, the consort 
of the god Visnu (Saraswati) became extremely angry, She 
(the goddess Kokilbahini) bound the lad Laksadhar and gave 
him а sound thrashing. The lad then said, " Oh god-mother 
what offence have E committed that you beat and admonish 
me thus, ‘The whole world knows that when a mother beats 
her son even the god of death (god Yama) cannot prevent 
the course. (By way of explanation I should say that) when 
I went to study I (often) got beating, the mark of cane you 
may stillsee in my back. Yet fate denied me learning. What 
could be more inhuman than that even my father ordered my 
execution for my illiteracy, It is through sheer luck and 
merit of past life that the Kotowal acted as my foster-father 
and saved my life, The goddess of Learning is unfavourable, 
so how can I resist all these miseries of forest-life, So, t 
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almanac, the chalk, the book-packet with all its contents and 
the eurséd cane are positively an eye-sore to me aud fain 
would I throw them into water (lit. lake) (to give vent to my 
hate) at the first opportunity, Lady, you are my foster-mother, 
you will be very sorry if I die, being ill-treated by you in this 
way for no real fault of mine.” 

On hearing the boy, the mother Strada became agai 
favourable to him and revealed herself to him, * Oh child," suid 
the goddess, ** in your previous life you completed your study 
with the help of a teacher but did not pay his fee and thus 
you are reaping its consequence in the present life. ‘There is 
^ country called Haideva whose king is happy, by the grace 
of Krişna to whom he is devoted. He has got five daughters. 
Those princesses—KAlindi, Kigori, Umà and the other two read 
with Janardana, their teacher, Goand serve them as а menial 
for four years. ‘Thus all your sins will be expiated and you 
will acquire proficiency in all the Sastras, Go and serve the 
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five girls as I bid you, said mother Kokilbahini. Оа learning — — 
the above from the mother, the prince left the place and 
reached the land of Baideva. — Dayárüm Das, «on of Vrasid, 
thus composes and sings the name of mother Sarada, 

‘Tho child reached the country of Baideva, as directed by 
the goddess Sirada, and met the princesses who were passing 
that way, One of the beautiful princesses asked the prince, 
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“ What is your name and where is your country?” Tow prince 
said in reply, “If there be any person who would appreciate 


real merit and engage me as а servant for moro food and 
lodging I oan surely give a good account of myself by serving. 
my master faithwlly. 1 shall do any service as Tabal) be 
directed to do.” Тре five princesses became highly amused at 
this (queer) answer and replied thus sympathetically, “You 
are now in a very pitiable condition and your voice 

weak. We shall give you quite enough food and d 
water to save you from collapsing. Besides you will get five 
sikis (ie. а rupee and а quarter) and clothing per month. Oh 
young man, you will have to do three kinds of work for us. 
You have to cleanse our school-room with a broom as well as 
spread disinfeotant liquid over the area, Besides you will 
have to kindle the evening light for worship and finally you 
will supply us with dust (or sand) and a piece of straw (writing. 
таша) during the time of our study," The lad agreed to 
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obey as directed with folded palms and from that moment he 
heonme a servant of the princesses. As the boy performs the 
three functions, riz, (1) cleansing the floor with broom and 
liquid, (2) kindling of evening light and (3) supplying the 
dust and straw, all people nicknamed him as Dhuli-katya. 
In this way the prince passed some days when the day for 
the worship of the goddess Sirads came by. In the auspicious 
tithi” of the Sree-Panchami, worship of the goddoss is held 
by the good people with much pomp, once a year. The 
princesses also worshipped the goddess of learning (with much 
ceremony). There were the sounds of conch bell, 
Mridanga, Muhuri and other musical instruments and there 
were Atap rice, jarfuls of sugar in "View" quantity, sweet 
vegitable roots and various other offerings incl ot 
gheo, honey, resin (a kind of incense), light and sweet-scentod 
sandal-paste, With sixteen kinds of offerings, mentioned in 
the scriptures (and with much ceremony) а brühmao (a priest) 
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worshipped the divine mother on behalf of the princesses, Р 
Mhe school (lit. Pathsala) contained a jar full of water and 
flower. Dhula-katya kept guard over the offerings keeping up 
the night. The princesses commanded as follows—“For any 
loss or damage of the various items of offering for worshipping 
the goddess Saraswati and which we are keeping under 
your eare—you should be responsible. If any of these be lost. 
or missing your head will be cut off, Who does not know 
that the head of Mahiravana (the Raksasa or Demon king of 
Patala or the nethorworld) was cut off by the son of Pabana 
(Hanuman of the Ramayana еріс могу)? 


(To be continued.) 
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DAYARAM'S SARADA-MANGAL 
> ктк BY 
T. C. Das Gurra, MA, Pu.D. 
Introduction. 


Tho chief excellence of this short poem consists in ite 
containing some valuable information regarding the condition 
of education in Bengal during the 17th century. Mr. Adams 
appointed by Government, two conturies later,’ furnished a 
very valuable account regarding the condition of vernacular 
education in Bengal, specially in the primary sage, Systems 
chango very slowly in this conservative country and the gap 
of a few centuries—say from the date of Dayarim to the 
period of Mr. Adams—may as well be left out of account. The 
manuscripts of Sárad&-mangal available to us do not seem to 
be much lator than the time of the composition of the book. 
I shall try to analyse the qualities of the poom Sarada-mangal 
from the background of the educational system prevalent in 
the villages of Bengal at that period. 

‘The educational system then in vogue might be traced 
from the Hindu period; some changes and innovations were 
oubt latterly introduced in process of time, but they 
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‘The iden is derived from a Sanskrit maxim, found in the 
Panchatantra, In this work we also learn that the proper 
age to begin education is five, and if it is delayed at all it 
should not go beyond seven years. Education has always been 
imparted in this country with а free use of cane and other 
varieties of punishment. The Froebel and Montessori method 
ordinarily known as the “Kindergarten,” established some 
time ago in this country, was unknown bat the result never- 
theless was satisfactory. The community sanctioned these 
punishments and the list will be a long one if we mention all 
kinds of punishment here, In Sarada-mangal we get only a 
fow varieties such as :—binding and sitting on the breast of 
the pupil for a specified time. 

We extract from the Calcutta Review, No. IV, p. 334, 
a description of 15 different kinds of punishment used ; 
thoso, however, are now gradually falling into disuse. 

“A boy is made to bend forward with his face toward 
tho ground; a heavy brick is then placed on his back, and 
another on his neck; and should he let either of them fall, 
within the prescribed period of balf an hour or so, he is 
punished with the cane. 

“A boy is condemned to stand for half an hour or an 
hour on one foot ; and should he shake or quiver or let down 
the uplifted leg before the time, he is severely punished. 

“A boy is made to sit on the floor in an exceedingly 
constrained position, with one leg turned up behind his neck. 

“He is made to sit with his feet resting on two bricks, 
and his head bent down between both legs, with his hands 
twisted round each leg so as painfully to catch the ears. 

"A boy is made to hang for a few minutes, with his head 
downwards, from the branch of a 
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receives one stroke of the cane on the palm of the hand, tho 
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“His hands and feet are bound with cords, to these 
members so bound a rope is fastened, and the boy is then 
hoisted up by means of a pulley attached to the beams or 
rafters of the school. 


“Nettles, dipped in water, are applied to the body, which 
becomes irritated and swollen; the pain is excruciating and 
often lasts a whole day; but, however great the itching 
and the pain, the sufferor is not allowed to rub or toi 
the skin for relief, under the dread of a flagellation in 
addition. 

“Tho boy is put up in a sack along with some nettles, or 
а cat or some other noisome creature, and then rolled along 
the ground, 

* The fingers of both hands are inserted across each othor 
with a stick between and two sticks without, drawn close 
together and tied, 

“A boy is made to measure so many cubits on the 
ground, by marking it along with the tip of his nosa, 

“Four boys are made to seize another, two holding the 
arms and two the feot; they then alternately swing him and 
throw him violently to the ground. 

“Pwo boys aro made to seize another by the ears ; and, 
with these organs well outstretched, he is made to run along 




















for the amusement of the by-standers. 


“A boy is constrained to pull his own ears, and, if he 
fail to extend them sufficiently, he is visited with a sorer 
ohastisoment. 

“Two boys, when both have given offence, are made to 


_ knock their heads several times against each other. 


“The boy who first comes to school in the morning 
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boys that preceded hi 
ministration of them all. 

First of all, the poom emphasises the need of education 
and on this point the value given to education verges on a 
prolific and exaggerated importanos. It is said that the king 
preferred that his son should be killed before his eyes than 
remain illiterate as a permanent eyesore to him." 


One interesting point to note is that а Pathsala or school 
received both malo and female pupils, Even a princess did 
not feol it beneath her dignity to attend it, Tho Pardah 
system was much in vogue and marriage of girls before 
puberty was not perhaps in existence as the cases of tho 
five young princesses, daughters of the king of Vaideva, show. 
The young and beautiful princesses attended the Pathsala 
freely, met there a young man named Dhula-Kutyà (the 
Prince of Suroswar used this nom de plume) talked with him 
and even went so far as to appoint him as their personal 
attendant. ‘That young man, a staunch votary of the goddess 
of learning, condescended to hold this extremely derogatory 
post for pursuing his studies. Our folk-lore* and evidences 
like those found in Sárada-mangal show that sometimes boys 
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sand girls read in the same school up to a certain stage and 
under certain eireumstances, 

Of course it does not show a very high standard of 
morality in the Hindu society of that period when we find the 
five princesses abducted by their suppowd Guru, But the 
girls were more tempted by a spirit of adventure and desire 
of acquisition of knowledge than any love for the young man. 
Pursuit of knowledge attracted them to such an extent that 
thoy passed through great sacrifice and hardships for the 
attainment of their object. 

Thus one prince was going to be killed by his own dear 
father and the five princesses courted infamy and bazarded 
everything dear to them to receive proper education as related 
in the story of Sarada-mangal and this shows, no doubt, the spirit 
of the age and the fascination which learning had, at least 
for the people in the upper stratum of the Hindu society, 
Howover, in the story wè learn, that the goddess Saraswati 
played а ruse with the princesses (KAlindi, Kigori, Uma, Ramā 
and Bimala)' and put her favourite prince Lakshadhar (or 
Dhulakatyé who was once in her bad graces) in the Guru’s 
stead. This plan was successful enough to make the princesses 
tho wives of the prince. 

‘The poem Sáradá-mangal belongs to the category of 
‘Mangal-Kavyas, as its name indicates, A poem of this olas 
ds always written to extol a deity and preferably a female 
deity. The story develops round the central figure of a hero 
ог heroine who is usually a votary of the particular deity for 
whose extolment the poem is written. The deity on his or her 
side becomes nctive in order to support and favour this votary, 
especially in times of need, sometimes in a way which will 
‘be questionable to the humblest of mortals. Such illustra- 
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whether written in honour of Chandi, Manasa, Dharma or any 
other deity. Among the Mangal as, of course, volumi- 
nous poems bave been written in honour of Dharma (male 
deity), Chandi and Manasi (female deities), Mangal-Kavyas 
in honour of the female deities Sitala (the goddess of small- 
pox) Ganga (the Ganges), Saraswati (the goddess of learning) 
d the like are rather minor poems not possessing the 
importance of the three Mangal-Kavyas we have already 
stated and derive their importance from the description of 
the educat system that was prevalent in the days of 
Hindu rule and lingered till the early days of Eust India 
Company's rule with some tenacity. The goddess Saraswati 
was ever active to support and help her votary the prince 
Lakshadhar of Sureswar country. She was not favourable to 
him at first, But once he succeeded in winning her favour, 
she spared no pains to help him in times of need, true to the 
tradition of a Mangal-Kavya goddess, For her votary sho 
built a hut in а wood and changed herself into an old Brahmin 
lady ; for her votary she even went so far as to allow herself 
to bo bound in fetters by him. She served as a boatman and 
did many a mean thing to help him. 
In translating and editing the work I relied on two sources 
(1) a manuscript preserved in the Calcutta University Library 
(C. U. MS. No. 3750) and (2) some printed extracts prescribed 
in the Typical Selections from Old Bengali Literature edited 





|. manuscript, I regret to say, is 
: 2 Pate de given. 
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moreover, Т could secure very meagre information about the 
work and the poet. I quote а fow lines from the * History of 
Bengali Language and Literature" by D. C. Sen (p. 368) 
about Dayarám and his Sarada-mangal : 

* The goddess of learning, Saraswati, was not without her 
votaries among the early Bengali poets. Of the numerous 
poems which glorify her, one by Dayarim Das displays some 
poetic skill, Тһе book is divided into seventeen cantos and 
tells an animated story describing how by the grace of the 
goddess one might achieve scholarship without much study, 
Dayarim was an inhabitant of the village of Kigar-chowk in 
Pargana Kagigaon in the District of Midnapore,” 





Unfortunately the manuscript from which extracts in 
the Typical Selections are taken has not been found and 
my efforts to find it bas been up till now without any success, 

I hope, inspite of all the above shortcomings the little 
work will yet be of some interest to the readers. 


The Story (of Saradà-mangal). 
There was a country called Sureswar the name of whose 


king was Subahu. He was a very illustrious ruler known for 
the integrity of his character and valour. But unfortunately 
he had no son, After passing through much penance for a 
very long period, to propitiate the god Siva, the king at last. 
was blessed with а son. The name of this prince was 
Lnkshadbar. In due course the prince grew up and attained 
that age when one is to begin education, The charge of edu- 
cating him fell to the hands of Pandit Gauridas who was also 
the king's family-priest, As ill luck would bave it, the prince 
could learn nothing, not even the alphabet inspite of all 
attemp/s on the part of the Pandit to initiate him into the 
mysteries of the Bengali alphabet. Coercion was freely 
employed while the prince also tried his utmost to master the 
alphabet but to no avail. No, not even tw: years of hard 
work on the part of both the teacher and the taught could 
А Е 
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avail anything. The mischance was due to some folly 
committed by the prince in his previous life. When at 
Inst the sad information reached the king, he grew furious 
мий ordered his kolora? (the prefect of the police) to take 
the young prince to the execvtion-ground and there to 
decapitate him, Better to have mo son than to have an illi- 
torate fool ая son that was the king's idea, The Добова, 
however, could not be so severe towards the prince especially 
as the goddess of learning, Saraswati, whispered into his ears 
pleading for his life. So the kolora? let him free an wed the 
blood of a jackal to the king instead as n proof of the nssassina- 
tion of the unfortunate prince, 

‘The prince after this incident fled to the woods and was 
wandering about when he suddenly saw a hut with an old 
woman as its sole occupant, She was no other than the 
goddess of learning herself in disguise, Here the goddess 
accosted the prince, sympathised with his lot and adopted 
him ax her child. 

Some time after this an incident occurred which gave а 
now turn to his life, The prince one day found himself alone ; 
he hoedlossly throw the sacred books of mother Saraswati 
into the water. ‘Tho mischief was afterwards detected and the 
prince was subjected to hard punishment, He was bound 
hand and foot and severely logged. At this stage the prince 
narrated his story regarding his futile attempts to acquire 
learning. ‘This moved mother Saraswati and she divulged 
her identity, She instructed him (o leave the forest and 
visit the Vaideva country where the king's five fair daughters 
wero undergoing instruction at the hands of a Brahmin 
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The prince met the princesses duly and sought service 
F — wmüerthem. ‘They took pity on his sad condition and appoint- 
ed him as а menial on a pay of one rupee and a half per 


month. The charges of board and lodging were paid from 
the state. 


Не was required to do three kinds of work, viz. :— 
(1) Cleansing and washing the school floor. 
(2) Kindling of lights in the evening. 
(8) Supplying sand and straw (or reed pen or chalk) for 
the princesses during school hours, 
4 ‘Tho prince agreed to serve on these conditions, 

Some time elapsed in this way and the time for 
worshipping the goddess of learning came. The princesses 
made arrangements for the function with great eclat. They 
kept Dhuli-kutya’ (a name given him in contempt as he 
supplied sand and straw) to be in charge of the offerings. This 
required him {о remain awake the whole night. He was 
keeping night for watch when at midnight he saw a woman 
suddenly appear there and eat the offerings. Dhula- 
kutys, greatly incensed, arrested the woman taking her for a 
thief and made а freo use of his cane on her back, The 
goddess at this stage revealed herself to him and granted him 
the boon of mastering all learning without any further effort, 
and seamed to be well pleased with him for his faithfully 
performing his duty, though she was flogged by him. She 
thon left him with her blessings on him, 

In the morning the princesses arrived in the Pathsala and 
one of them, Uma, distributed the Prasad (remnants of the 
Of conrse, what 
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minds were not quite as bright as their ornaments. Thoir 
ru lost his sense of duty as teacher and stood supplicant for — "28 
their love. They complied with his request. The Brahmin 
Janirdun, their Guru, now made himself ready to clope with 
them to a foreign country, where he promised he would give 
the princesses the benefit of his entire scholarship so that they 
would become as learned аз ће. ‘The difficulty on the way 
was loss of home-life with its great prestige. What will their 
parents, the king and the queen, say if they left them in that 
way? ‘They would be subjected to a great scandal, bringing 
infamy on the royal fan "That was the point they were f 
revolving in their minds during school-hours, However, at 
last they made up their mind to sserifice their reputation to 
get the grace of the goddess of learning, promised by Janardan. 
"They ordered a boat to be ready at night, Here the goddess 
Saraswati intervened again. She resolved to make all the five 
(Dhula-kutya’s) wives. "To effect 
had to take recourse to a stratagem, She ordered the 
heavenly architect Viswakarmá to build а boat and create a 5 
river to olude Janürdan. These were dono as wanted by the 
goddess and the princesses left their parents’ palace in the 
darkness of night and reacbed this boat, Now, in place of 
Janârdan, the goddess Saraswati put Dbhul&-kutyà by a 
stratagem which was ax follows, She approached the old 
father of Jan&rdan in the guise of Dhulé-kutyi and divulged 
to bim the plan made by this Brahmin teacher and warned _ 
him of the infamy and punishment that would inevitably be 
the consequence of such a course. On this the rage of 
the old Brahmin, father of Janardan, knew no bo 
But hiding bis rage he took recourse to a ruse. When 
his son was taking leave of his parents on the plea of going 
a distant land on а priestly call, his father advised him | 
perform the worship of the god Vishnu first before he 
as Jana 
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Œ imprisoned him, After this, the old man from outside, flung 
abusive words at his son as best as he could. 

‘The goddess Saraswati, on the other band, promised to hor 
favourite prince Lakshadar (ie, Dhula-kutya) the hands of 
the five princesses’ and a restoration to his former position. 
Sho made him occupy the place of Janardan in the boat, The 
duty of the helmsman was performed by Saraswati herself, 
"The boat started, and by the grace of the goddess reached a 
place in six hours which would ordinarily take six months. 

During the night he was not recognised but when the day 
dawn, the girls to their astonishment looked on the face of 
Dhuli-kuty® with groat amazement and confusion, Не was 
not Janardan! The princesses blamed their sad lot and 
у ultimately,rosigned themselves to their sad fate, 
. At this stage mother Saraswati appeared again before 
them in the guise of an old Brahmin lady and consoled tho 
princesses as best she could quoting illustrations from the 
Shastras, Finally she blessed for the girls’ happiness in their 
conjugal life. 
‘The princesses now intended to live with their husband 
Dhuld-kutya and asked him to build a house for them to live 
. ín? The prince now found an opportunity to repay, by а 
seasoned joke, the not very happy treatment he received at 
.— the hands of the proud princesses. So, he now informed them 
_ of his inability to erect any house for them, He was a mere 
servant and could not be an architect of a worthy mansion for 
_ (һә princesses, He demanded the wages that had fallen due 
to him up to then, This retort embarrassed the princesses a 
коой deal. Again the goddess Saraswati intervened in favour of 
dear votary. She appeared before him and told him to take 
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courage. She would forthwith supply him with a good 
dwelling, which she did in the following manner. 

The goddess Saraswati approached the chief Sidhu or 
merchant of the place, the grandson of Bejoy Datta. Не 
was a god-fearing man and had great faith in the Brahmins, 
The goddess in the garb of a Brahmin approached him with 
a story and related that the king of Baidev was in great 
distress, Having suffered tho frowns of misfortune the king 
had lost his kingdom and was living in the woods for twenty 
years, He was now seeking help from the merchant. ‘The 
goddess added, “ Will you kindly grant him the free use of 
your northern residence for only 10 days ?” 

Of course the merchant was too glad to help the king 
in distress and gave shelter to his family (viz,, the princesses 
and prince Lakshadhar) ал requested, 
Now, during this period Subihu, the father of prince 
Lakshadhar, never enjoyed a bit of powe in his mind. 
Не gradually experienced the bad graco of tho goddoss; 
of luck so much so that all his wealth vanished and his king- 
dom soon turned into а forest devoid of any human population. 
"Phe king himself fell seriously ill, grew emaciated and became 
devoid of any physical strength. Не was reduced to such a 
plight that there was no other help for him than selling his 
“ Pakshiraj horse.” It came to the notice of Dhula-kutya 
(Prince Lakshadhar) who reported to Saraswati about tho 
horse. On this the goddess approached the king and bought 
the home for a rupee only, to present it to the prince. The 
cured by horse was suffering from old age and gout both of 
which were the blessing of the goddess. The prince made m 
pilgrimage riding on the horse. He journeyed to eighty-four 
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A of the goddess of learning who was still there in the guise of 
a Brahmin lady, 

‘The goddess indicated her favour by a smile, which acted 
as л healing balm restoring the kingdom to its flourishing 
condition, Jungles were cleared and money came to the 
colfors of the king in plenty. The disguised goddess then 
made а request to the king to give his daughters in marriage 
to Dhuli-kuty&. The king accepted the proposal of the 
goddess Saraswati in good grace, and in due course the marri- 
ngo ceremony was performed with much pomp, ‘Ihe king and 
the queen were invited by mother Saraswati to favour her 
house with their presence. Then, other residents of palace 

were given due reception but the royal couple to their great 
annoyance and surprise were received in а stable, ‘The goddoss 
subjected them to а far greater indignity. A great number of 
curries were prepared and served to the golden cups, 
but the royal couple were served in heavy and unseemly stone 
platos. The king, incensed at such a cruel treatment, did not 
show any courtesy or mark of recognition to his son and 
daughters-in-law. 
"The king on his return meditated on the ways of retaliation 
for the affront to which he had been subjected and invited tho 
prince, his five wives and their mother (goddess Saraswati in 
disguise) to his palace and commanded the sentry to keep strict 
watch on them so that they might not flee at night. Ho 
ordered that in case of their flight, not only the eulprit, сё: 
i the Indy (goddess) but also the kofowal and the sentry would 
lose their heads. ‘The goddess, aware of the foul intention of 
the g, requested the goddess of sleep to keep the whole 
in deep slumber, That was done and at the right 
The king, in 
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princesses and ordered the king to save the life of the faithful 
kofowal. Her command was forthwith complied with, the 
prince and the princesses were taken back again and the 
worship of the goddess Saraswati was performed by the king 
due pomp and ceremony. ‘This propitinted the goddess 
and greatly pleased his subj Here ends our story. 

ALH.—D. С. Sen mentions 17 Cantos, Calcutta Uni- 
versity MS, however, though apparently a complete one, 
contains 15 cantos. Only the concluding lines seem to be 
missing in this MS, It bas got twenty pages having eight 
lines in each page. 
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‘Translation— 


I pray to mother Saraswati, the consort of the god 
Уйан. Oh holy Mother, who rides on the bird Koel,’ do please 
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condescend to manifest thyself in my throat (inspiring my 
voice). You (the goddess Saraswati) yourself commanded me 
to compose this song and so I resign myself to your feet. 





Once upon atime there was а king called Subahu who 
ruled the country named Sureswar. The king had a world- 
wide reputation for charity and other virtues, He chastised 
Yamn, the lord of Death, and freed this world from his jaws 
So in that country of immortals people ceased dying. The 
king became well-known throughout India, He is said to 
have once conquered even Krisna and Arjun, 











The king (Subahu) worshipped the god Siva fora hundred 
yours, observing fast all the time, ‘This meritorious deed was 
rewarded by Siva who granted him the boon of a on. The 
king oalled his son Lakgadbar (lit, Possessor of a Lakh) 
as tho sago Garga gave the name of Gobinda (lit. Possessor of 
cows) to Krişna. After the birth of tho princo the ceremony 
of the sixth day was performed with much pomp by worship- 
ping the goddess Sastht. Та due course, some time after the 
“‘rico-eating "" ceremony was also performed. Eight orna- 
ments! were given to the prince for his person, mnde of 
costly stones and diamonds with lockets. Ho wore besides 
tj and bangles on his arma. And thus in a princely style 
and befitting his status, the child grew up. In his boyhood 
the prince was allowed to play with other boys. When he 
was only five he was so restless that he nover would sit 
quietly in the royal court for a few minutes. When his 
age was seven he still neglected his studies for which the 
King was so annoyed with him that he wished his death 
vather than he should remain an illiterate fellow all his 
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life. Pandit Gnuridas was priest of the royal court, who 
advised the king on this matter (education of the prince), 
According to him, if a male child does not receive education, 
he is just like a Malati flower which spends its fragrance 
in the wilderness coming to no good of the world. If the 
child does not get education in proper time, his youth, indeed 
the whole of his life, is thus spent and he is bound to come 
to grief later on. Oh King, why do you neglect the education 
of your son? His proper time to begin education is boyhood 
which is being wasted for nothing. When do you propose 
Acum non fen fm ams | 
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to teach him the principles of Politics? Will it not be too 
late hereafter (for there is а season for everything) ? He will 
gradually acquire those vices, natural to an illiterate man. 
King Subahu listened to the advice of the Brahman and 
worshipped the goddess Saraswati on an auspicious day. 
Moog (a kind of peas), banana, paniphal, atap rice, jarful 
of sugar and other offerings, in observance of 16 necessary 
rituals, were placed before the goddess. The function was 
attended with the play of Mridanga, Mandira and other 
musical instrument, The king gave to the priest (over and 
above his fee) a piece of silk cloth and “ Pamari" and then 
put his son undor his charge (the priest being also the Pandit). 
Не was required to educate the prince in all the four Sastras 
(here meaning languages) of Nagri, Persian, Bengali and 
Oriya. Тһе princo was to be taught the lexicon of Amar and 
other writers(?). 
Gauridas then took the prince with him and initiated him 
into the mysteries of the Bengali alphabet (lit. he first wrote 
Xv өт mien eren 
чөт wom inte femen! wren a 
nen ncn nem түт) 
aee xmv cr sensn t 
ether erf frame cece 1 
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the Bengali alphabet "Ka" and“ Kha’) and then put a piece of 
chalk or “Khadi” into the hand of bis pupil to write with, 
‘The teacher with a cane in hand then asked him to read, but 
the pupil began to weep in presence of his teacher. He (the 
teacher) spread some dust on the floor, wrote the letter “Ka” 
(the first Bengali letter) on it and took the hand of his 
pupil in his own and helped him to draw the lines again and 
again round those he had written himself. In spite of his 
attempt he could not teach the prince to write even this first 
letter of Bengali and the teacher being angry gave him n 
sound beating. Not only that, sometimes he bound the boy 
with rope and at others he sat on the boy's chest putting his 
whole weight on his slender body. In previous birth the 
prinoe had not paid his teacher's foes on finishing bis studies, 
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This omission was punished in his present life by Mother 
Saraswati in the aforesaid manner. Thus passed twelve years 
and all attempts on the part of the Guru to teach the prince 
proved futile. He now began seriously to think as to what 
explanation he would give to the king. Long twelve years 
the Brahman attempted to teach the prince, yet the goddess 
‘Saraswati did not show any sign of favour. 


"The matter being reported at last to the Durbar, diverse 
poople passed various remarks. Some said that it was no fault 
of the prince but this was due to bis ill luck. The king was 
not only mortified but lost his temper and in a hasty moment 
passed the order for his execution, saying (curtly) “I have no 
need of an illiterate son." 80, the Kotwal (Prefect of Police) 
took the prince to the execution-ground and asked him to sit, 
with his face towards the east in order to dispatch him. The 
goddess Saraswati came to learn all that bad happened to he 
votary. Не, who hears this song and worships Sáradi (the 
goddess Saraswati), gets the privilege of sitting in the society 
of the learned, He, who hears this song, gets a male child if 
he has none, and becomes master of learning if he is not so. 
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Oh goddess Saraswati, poor Dayārām Das (the poet) is addicted 
ta wrong ways, being vicious and wicked, pray forgive him 
and give him your grace, 

‘The Kotowal said, " Oh prince, you have yourself courted 
your death in this execution-zround. Tho king said, * to what 
use have I worshipped the goddess of this Universe (meaning 
the goddess Saraswati) (if my son remains ill 
his (my son's) head and bring it to me,’ This shows that 
consort of the god Visnu (the goddess Saraswati) is ungracioux 
toward you.” The mother (Saraswati) then herself whispered 
to the ears of the Kotowal as follows ;— 

"Hear me, Oh Kotowal, this prince iy yet a child by 
nature. His life can be saved if he is allowed to flee. I shall 
cut the bead of a jackal and present that to the king (in place 
of the prince’s head) to satisfy him, Му son, you may listen 
to this advice of mine and sot up to it." 
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(As this advice was communicated to the prince) he 
addressed the Kotowal, “Nothing cam be better than this 
suggestion, You may accept the charge of my life as I take 
you now as my foster-father. If my life ix saved by the device, 
I shall be under а deep debt of gratitude to you. I am 
going away to some wild country in exile but I sh 
requite my debt to you on some day in future," The el 
took farewell of the Kotowal and followed the forest-path, 
The saving of his life was to him just like rebirth from his 
mother's womb. He felt no thirst, no hunger and it was 
occasionally that he took some wild-fruits. Sometimes he 
took rest in mountain-eaves but he was never hurt by the 
wild bears (who roamed there). 

‘The misery of her votary (appenled to the heart of the 
goddess Saraswati) and she took up the appearance of an old 
Brahman woman, made а hut in the forest and remained thero. 


forte rw Мө vov mmm а 
quies ben ona won ote + 
queat mp necne 
mem omm em 1 
691 
mem Yee абе em 
cem que ofa ont memi 
чч чёт ул fime af 
үчтөй cot чт tye 
qnit ore тз wie fe ern? e n 
att счет! fes cvi ue 1 
чт nm nta fer rn 
fe ate corta wr стщ onn 
fe viet ve men ennt 












i} 








DAYAIAM'S SÄRADAMANOAL з 


In this guiso sho was sitting in her hut, ono day, whon the 
prince was pasiing by dressed in rags. Taking her to be a 
Brahman woman, the boy bowed his head to her who (Saraswati 
—Visnu's wife) in return blessed him. The old Brahman lady 
(Saraswati) enquired, “ What is your name, Oh boy, and whore 
do you live? Мау I know the reason of your sojourn in the 
woods ? '* ‘The boy replied, ** My luck, Oh Mother, is very bad, 
40 you see the mark of сапе and ropes on my body. I wasted 
long twelve years of. my boyhood in futile attempt to acquire 
learning, yet the goddess Saraswati did not show me any favour. 
Calling me an illiterate fool my parents ordered the Kotowal 
to kill me, who, however, (took pity on me) saved my life 
acting a» my god-father. Will you enquire of me further? 
My one reply to you is ' fato is at tho root of everything.’ " 
‘The Brahman woman then said, "Look to my sad plight, my 
darling. I took curd and rice on tho marriage night, а course 
to which I was led by my evil fate, It is prohibited to eat. 
curd and rice on the night of one’s marriage and as a result 
my husband has forsakeo me and left me in this wood. Now, 
I beg in the town and live a wretched life, However, in а 
lucky moment I meet you, darling, here, and from to-day you 
awe my fostor-son. Through your help, I shall now earn our 
living by selling wood in the market." 

жт cron fg ewm fn 

quem n vt жу ба, 

fni com o pr ел 

we von үт абя onn a 

qun v an nion fent 

ttim Cen ver lev tín a 











3 T C. DAS GUPTA 


From that time the child remained in the house of Sarada 
(goddess Saraswati), but owing to ‘maya’ (divine illusion) he 
could not recognise the mother. The boy cut wood in the 
forest and brought them to Saraswati, who sold thom in the 
market, In this way some days passed. One day the old 
woman went to the market (as usual), but the packet contain- 
ing the Gita and other holy scriptures were unheedingly left 
behind. 

At that time (finding himself alone) the prince trembled 
in rage for his illiteracy and threw the books (lit. swerefata?) 
into the sea (by way of hate and retaliation). The 
contemplated that these books were the cause of his life-long 
misery and felt greatly relieved by throwing them in a 
place beyond all chance of recovery. The gods (in heaven) 
witnessed this and were filled with surprise, They thought 
over the matter a little and sent down Narada (the 
mossenger-god) to the goddess Bhürati (Saraswati), The sage 
took the goddess to task as in the valuable packet the names 
of Radha-Krisna were the most precious in the holy books. 
"These were for ever lost in the soa, The goddess herself got 
down into the very depth of the sen and recovered the scrip- 
lure. The god Krisoa commanded his follower Agni (the 
god of fire) to preserve the divine books. Dayaram, who lives 








in Kasijod-kigorehawk village, thus composes the story of 
Вагай. 
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Altor recovering the manuscript from water, the consort 
of the god Visnu (Saraswati) became extremely angry. She 
(the goddess Kokilbahini) bound the Ind Laksadhar and gave 
him а sound thrashing, ‘Tho lad then said, " Oh god-mothor 
what offence have I committed that you bent and admonish 
me thus. ‘The whole world knows that when a mother beats 
her son even the god of death (god Yama) cannot prevent 
the course, (By way of explanation I should say that) when 
I wont to study I (often) got beating, the mark of cane you 
may stillsee in my back, Yot fate denied me learning. What 
could be more inhuman than that even my father ordered my 
execution for my illiteracy, It is through sheer luck and 
morit of past life that the Kotowal aoted as my foster-father 
and saved my life. The goddess of Learning is unfavourable, 
so how can I resist all these miseries of forest-life, So, the 
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almanac, the chalk, the book-packet with all its contents and 
the cursed cane are positively an eye-sore to me aud fain 
would I throw them into water (lit. lake) (to give vent to my 
hate) at the first opportunity, Lady, you are my foster-mother, 
you will be very sorry if I die, being ill-treated by you in this 
way for no real fault of mine.” 

On bearing the boy, the mother Stradi became again 
favourable to him and revealed herself to him. “ Oh child,” said 
the goddess, '* in your previous life you completed your study 
with the help of a teacher but did not pay his fee and thus 
you are reaping its consequence in the present life, There is 
a country called Baideva whose king is happy, by the grace 
of Krişna to whom he is devoted. He has got five daughters. 
‘These princesses—Kalindi, Kisori, Umi and the other two read 
with Janardana, their teacher, Goand serve them as a menial 
for four years, Thus all your sins will be expiated and you 
will acquire proficiency in all the Sastras, Go and serve the 
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five girls as [ bid you, said mother Kokilbahini, On learning 
the above from the mother, the prince left the place and 
reached the land of Baideva. Day&ram Das, son of l'rasid, 
thus composes and sings the name of mother Вагай. 
‘Lhe child reached the country of Baideva, as directed by 
the goddess Sirads, and met the princesses who were passing 
that way. One of the beautiful princesses asked the prince, 
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“What is your name and where is your country? " Tho prince 
said in reply, "Lf thore be апу person who would appreciate 
real merit and engage me as a servant for mere food and 
lodging I ean surely give a good account of myself by serving 
my master wily. 1 shall do any service a» Т sball be 
directed to do” Tho five princesses became highly amused at 
this (queer) answer and replied thus sympathetically, “ You 
aro now in a very pitinble condition and your voice is very 
weak. We shall give you quite enough food and drinking 
water to save you from collapsing. Besides you will get five 
sikas (йе, a гареө and a quarter) and clothing per month, Oh 
young man, you will have to do three kinds of work for us. 
You have to cleanse our school-room with a broom as well as 
sproad disinfectant liquid over the area. Besides you will 
have to kindle the evening light for worship and finally you 
will supply us with dust (or sand) and a piece of straw (writing 
materials) during the time of our study." ‘The lad agreed to 
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obey ns directed with folded palms and from that moment be 
became a servant of the princesse. Ач the boy performs the 
three funotions, vis, (1) cleansing the floor with broom and 
liquid, (2) kindling of evening light and (3) supplying the 
dust and straw, all people nicknamed him ав Dhuli-katyi, 

In this way the prince passed some days when the day for 
the worship of the goddess Sirada came by. In the auspicious 
** tithi" of the Sree-Panchami, worship of the goddess is held 
by the good people with much pomp, once a year The 
princesses also worshipped the goddess of learning (with much 
ceremony), There were the sounds of conch-shell, bell, 
Mridangs, Muhuri and other musical instruments and there 
were Atap rice, jarfuls of sugar in "Visa" quantity, sweet 
vegitable roots and various other offerings inclusive of 
ghee, honey, resin (a kind of incense), light and «woet-sconted 
sandal-paste, With sixteen kinds of offerings, mentioned in 
the scriptures (and with much ceremony) a brahman (a priest) 
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worshipped the divine mother on behalf of the princesses. 
Tho school (lit. Pathsala) contained a jar full of water and 
flower, Dhuli-kutys kept guard over the offerings keeping up 
the night. The princesses commanded as follows—"For any 
Joss or damage of the various items of offering for worshipping 
the goddess Saraswati and which we are keeping under 
your eare—you should be responsible. If nay of these be lost 
or missing your head will be eut off. Who does not know 
that the head of Mahirivann (the Rakswa or Demon king of 
Patala or the netherworld) was cut off by the son of Pabann 
(Hanuman of the Ramayana epic story) ? 


(To be continued.) 
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Introduction. 





Tho chief excellence of this short poem consists in its 
containing somo valuable information regarding the condition 
of education in Bengal during the 17th century! Mr. Adams 
appointed by Government, two centuries later,’ furnished a 
very valuable account regarding the condition of vernacular 
education in Bengal, specially in the primary stage. Systems 
change very slowly in this conservative country and the gap 
of a few centuries—say from the date of Dayarim to the 
period of Mr. Adams—may as well be left out of account. The 
manuscripts of Sáradá-mangal available to us do not seem to 
he much later than the time of the composition of the book. 
I shall try to analyse the qualities of the poem Sirada-mangal 
from the background of the educational system prevalent in 
tho villages of Bengal at that period. 

‘The educational system then in vogue might be traced 
from the Hindu period; some changes and innovations were 
mo doubt latterly introduced in process of time, but they 
were not such as to make any material difference. The 
present work shows the characteristics of the Sanskritic system 
and is essentially Hindu in character. There is по per- 
ceptible trace of Islamic influence in it, 
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is derived from a Sanskrit maxim, found in the 
. In this work we also learn that the proper 
age to begin education is five, and if it is delayed at all it 
should not go beyond seven years. Education has always been 
imparted in this country with а free use of cane and other 
varieties of punishment. The Froebel and Montessori method 
ordinarily known as the “Kindergarten,” established some 
time ago in this country, was unknown but the result never- 
theless was satisfactory, The community sanctioned these 
punishments and the list will be а long one if we mention all 
kinds of punishment here. In Sarada-mangal we got only n 
fow varieties such as :—binding and g оп the breast of 
the pupil for a specified time, 

We extract from the Calcutta Review, No. IV, p. 334, 
^ description of 15 different kinds of punishment used ; 
those, however, are now gradually falling into disuse. 

“A boy is made to bend forward with his face toward 
the ground; а heavy brick is thon placed on his back, and 
another on his neck; and should he let either of them fall, 
within the preseribed period of half an hour orso, he ix 
punished with the cane. 

“A boy is condemned to stand for half an hour or an 
hour on one foot ; and should he shake or quiver or lot down: 
the uplifted leg before the time, he i» severely punished, 

“A boy is made to sit on the floor in an exceedingly 
constrained position, with опе leg turned up behind his neck. 

“The ix made to sit with his feot resting on two bricks, 
and his head bent down between both legs, with his hands 
twisted round each leg xo as painfully to catch tho oars, 

л boy is made to hang for a few minutes, with his head 
downwards, from the branch of a neighbouring tree. 
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"Mis bands and feet are bound with cords, to these 

TE members «o hound n rope is fastened, and the boy is then 

hoisted up by means of a pulley attached to the beams or 
rafters of the school. 





“ Nottles, dipped in wate 
becomes irritated and swoll 
often lasts a whole day; but, however great the itching 
and the pain, tho sufferer is not allowed to rub or touch 
the skin for relief, under the dread of a flagellation in 
addition, 

"Phe boy is put up in a sack along with some nettles, or 
а cat or some other noisome cresture, and then rolled along 
the groun 

“ The fingers of both hands are inserted across each other 
with a stick between and two sticks without, drawn close 
together and tied, 

“A boy i» made to measure so many cubits on the 
ground, by marking it along with the tip of his now. 

“Four boys are made to seize another, two holding the 
arms and two the feet; they then alternately swing him and 
throw him violently to the ground. 

— “Two boys are made to seize another by the oars; and, 
With these organs well outstretched, ho is made to run along 
for the amusement of the by-standers. 
4 boy is constrained to pull his own ears, and, if he 
fai to extend them sufficiently, he is visited with a sorer 
chastisement, 
“Two boys, when both have given offence, are made to _ 
knock their heads several timos against each other. 
("Thes first comes to school in the morning 
wes 0 e tke of the cane on the palm the land the 
wo strokes, and so esch in succession, as he 
E umbor of strokes equal to the number of 


are applied to the body, which 
the pain is exeruoiating and 
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boys that preceded him, the first being the privileged ad- 
ministration of them all," 

First of all, the poem emphasises the need of education 
and on this point the value given to education verges on a 
prolific and exaggerated importance. It is said that the king 
preferred that his son should be killed before his eyes than 
romain illiterate as a permanent eyesore to him. 

One interesting point to note is that a Pathsala or school 
received both male and female pupils, Even a princess did 
not feel it beneath her dignity to attend it. The Pardah 
systom was much in vogue and marriage of girls before 
puberty was not perhaps in existence as tho cases of tho 
five young princesses, daughters of the king of Vaideva, show. 
‘The young and beautifal princesses attended the Pathsala 
freely, met there a young man named Dhula-Kutya (the 
Princo of Sureswar used this nom de plume) talked with him 
amd even went so far as to appoint him as their personal 
attendant. That young man, a staunch votary of the goddess 
of learning, condescended to hold this extremely derogatory 
post for pursuing his studies. Our folk-lore and evidences 
like those found in Sárada-mangal show that sometimes boys 
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and girls read їп the same school up toa certain stage and 
under certain circumstances. 

Of course it does not show a very high standard of 
morality in the Hindu society of that period when we find the 
five princesses abducted by their supposed Guru, But the 
girls were more tempted by a spirit of adventure and desire 
of acquisition of knowledge than any love for the young man. 
Pursuit of knowledge attracted them to such an extent that 
they passed through great sacrifice and hardships for the 
attainment of their object. 

‘Thus one prince was going to be killed by his own dear 
father and the five princesses courted infamy and hazarded 
everything dear to them to receive proper education as related 
in the story of Sürada-mangal and this shows, no doubt, the spirit 
of the age and the fascination which learning had, at least 
for the people in the upper stratum of the Hindu society. 
However, in the story we learn, that the goddess Saraswati 
played a ruse with the princesses (KAlindi, Kigori, Uma, Rami 
and Bimali)' and put her favourite prince Lakshadhar (or 
Dhulakuty& who was once in her bad graces) in tho Guru's 
stead. This plan was successful enough to make the princesses 
the wives of the prince. 

"The poem Sáradá-mangal belongs to the category of 
Mangal-Kavyas, as its name indicates, A poem of this class 
is always written to extol a deity and preferably a female 
deity, ‘The story develops round the central figure of a hero 
or heroine who is usually a votary of the particular deity for 
whose extolment the poem is written. The deity on his or her 
side becomes active in order to support and fayour this votary, 
especially in times of need, sometimes in а way which will 
be questionable to the humblest of mortals. Such illustra- 
tions are more or less to be found in all Mangal-Kavyas 





! Another name we get im the extracta of SArudé-mangal (io the Typical сыен», 
Tai H, с. U. It ia Bielkbà, daughter of the Patra, or minister of the King of увита. 
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whether Written in honour of Chand à, Dharma or any 
other deity. Among the Mangal- of course, volumi- 
nous poems have been written in honour of Dharma (male. 
deity), Chandi and Manasi (female deities), Mangal-Kavyas 
in honour of the female deities Sitala (the goddess of smal 

pox) Ganga (the Ganges), Saraswati (the goddess of lear 
and the 
importance of t 
stated and derive their 
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ike are rather minor poems not possessing the 








е three Mangal-Kávyas we have already 
portance from the description of 
the educational system that was prevalent in the days of 
Hindu rule and lingered till the early days of t Indin 
Company's rule with some tenacity. Tho goddess Saraswati 
was ever netive to support and help her votary the prince 
Lakshadbar of Sureswar country, She was not favourable to 
him at first. But once he sucoeeded in winning her favour, 
she spared no pains to help him in times of need, true to the 
tradition of a Mangal-Kavya goddess For her votary sho 
built a һи! a wood and changed herself into an old Brahmin 
lady ; for her votary she even went so far as to allow herself 
to be bound in fetters by him. She served as а boatman and 
did many a mean thing to help him. 

Tn translating and editing the work I rolied on two sources 
(1) a manuscript preserved in the Calcutta University Library 
(C. U. М8, No. 3750) and (2) some printed extracts prescribed 
in the Typical Selections from Old Bengali Literature edited 
by D. C. Sen and published by the Calcutta University. The 
frst two pages of the manuscript being torn I relied on the 
printed matter ín translating the lines given hore. However, 
for the last portion I shall have to fall back upon the manus- 
«тірі again as the printed extracts are incomplete. "The. 
‘Teadings of the above two though different in man: places | 
_ 9h the whole tally in sense, Unfortunately I mot 

eee behead I searched for 
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moreover, I could secure very meagre information about the 
work and the poet. 1 quote a few lines from the * History of 
Bengali Language and Literature" by D. С, Sen (р. 868) 
about Dayárüm and his Sarada-mangal 
“The goddess of learning, Saraswati, was not without her 
s among the early Bengali poets. Of the numerous 
poems which glorify her, one by Dayarim Das displays some 
poetic skill. The book is divided into seventeen cantos and 
tells an animated story describing how by the grace of the 
goddess one might ach 
Dayaram was an inhabitant of the village of Kigar-chowk in 
Pargana Kagigaon in the District of Midnapore." 
Unfortunately the manuscript from which extracts in 
the Typical Selections are taken has not been found and 
iy efforts to find it has been up till now without avy success, 
Т hope, inspite of all the above shortcomings the little 
work will yet be of some interest to the readers. 


The Story (of Süradà-mangal). 


























There was a country called Sureswar the name of whose 
King was Subaha, He was a very illustrious ruler known for 
the integrity of his character and valour. But unfortunately 
he had no son, After passing through much penance for a 
very long period, to propitiate the god Siva, the king at last 
was blessed with a son. The name of this prince was 
Lakshadhar, In due course the prince grew up and attained 
“that age when one is to begin education. ‘The charge of edu- 
cating him fell to the hands of Pandit Gauridas who was also 
the king's family-priest, As ill luck would have it, the prince 
could learn nothing, not even the alphabet inspite of all 

tempts on the part of the Pandit to initiate him into the 

mysteries of the Bengali alphabet. Coercion was freely 





‘employed while the prince also tried his utmost to master tho 
alphabet. по avail, No, not even twelve years e hard 
: icher and t ght could 
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avail anything. The mischance was due to some folly 
committed by the prince in his previous life. When at 
last the sad information reached the king, he grew furious 
and ordered his kofomat (the prefect of the police) to take 
the young prince to the execvtion-ground and there to 
decapitate him, Better to have no son than to have an illi- 
terato fool ns son that was the king's idea. The kofowal, 
however, could not be so severe towards the prince especially 
as the goddess of learning, Saraswati, whispered into his ears 
pleading for his life, So the kotoa? let him free and showed the 
blood of a jackal to the king instead ля a proof of the assassina- 
п of the unfortunate рей 
‘The prince after this incident fled to the woods and 
wandering about when he suddenly saw a hut with an old 
woman as its sole occupant, She was no other than the 
goddess of learning herself in disguise. Hore the goddoss 
aooosted the prince, sympathised with his lot and adopted 
him as her child. 

Some time after this an incident occurred which gave a. 
now turn to his life. The prince one day found himself alone ; 
ho heedlessly threw the sacred books of mother Saraswati 
into the water. The mischief was afterwards detected and the 
prince was subjected to hard punishment, He was bound 
hand and foot and severely flogged, At this stage the princo 
narrated his story regarding his futile attempts to acquire 
learning. ‘This moved mother Saraswati and she divulged 
her identity. She instructed him to leave the forest and 
visit the Vaideva country where the king’s five fair daughters 
were undergoing instruction at the hands of a Brahmin 
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"The prince met the princesses duly and sought service 
under them. They took pity on his sad condition and appoint- 
ed him as а menial on а pay of one rupee and a half per 
“mith. Тһе игез of board and lodging were paid from 
the state. + 
He was requited to do three kinds of work, viz. :— 

(1) Cleansing and washing the school floor. 

(2) Kindling of lights in the evening. 

(8) Supplying sand and straw (or reed pen or chalk) for 

the princesses during school hours. 

‘The princo agreed to serve on these condition: 
Some time olapsed in this way and the time for 
worshipping the goddess of learning came. The princesses 
mado arrangements for the function with great eclat. ‘They 
kept Dhula-kutya’ (a name given him in contempt ashe 
supplied sand and straw) to be in charge of the offerings, ‘This 
required him to remain awake the whole night. Не was 
keeping night for watch when at midnight he saw a woman 
suddenly appear there and eat the offerings. Dhula- 
kutya, greatly incensed, arrested the woman taking her for a 
thief and mado а free use of his cane on her back, The 
goddess at this stage revealed herself to him and granted him 
tho boon of mastering all learning without any further effort, 
and seemed to be well pleased him for his faithfully 
performing his duty, though she was flogged by him. She 
then left him with her blessings on him, 

In the morning the princesses arrived in the Pathsala and 
one of chem, Umi, distributed the Prasad (remnants of the 
food-stuff offered to the goddess) to all. Of course, what 
transpired in the night nobody could know, as it was kept 
seoret by the 
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prince, б 
day the five princesses sat before their Guru. 
ornaments glittered in the sun. But their 
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minds were not quite as bright as their ornaments, Thoir 
Guru lost his sense of duty as teacher and stood supplicant for 
their love. ‘They complied with his request. ‘The Brahmin 
Janárdan, their Guru, now made himself ready to elope with 
them to а forvign country, where he promised he would give 
the princesses the benefit of his entire scholarship so that they 
would become as learned as he. The difficulty on the way 
was loss of home-life with its great prestige. What will thoir 
parents, the king and the queen, say if they left them in that 
way? They would be subjected toa great scandal, bringing 
infamy on the royal family, That was the point they were 
revolving in their minds during school-hours. However, at 
last they made up their mind to sacrifice their reputation to 
get the grace of the goddess of learning, promised by Jan&rdan. 
"They ordered a boat to be ready at night, Here the goddess 
Saraswati intervened again. She resolved to make all the five 
princesses her favourite's (Dhula-kutya's) wives. То effect 
this, sho had to take recourse to a stratagem. She ordered tho 
heavenly architect Viswakarma to build а boat and create а 
river to elude Janirdan, These were done as wanted by the 
goddess and the princesses left their parents’ palace in tho 
darkness of night and reached this boat, Now, in place of 
Janirdan, the goddess Saraswati put Dhuls-kutya by а 
stratagem which was as follows. She approached the old 
father of Janfirdan in tho guise of Dhuls-kutya and divulged 
to bim the plan made by this Brahmin teacher and warned 
him of the infamy and punishment that would inevitably be 
the consequence of such a course. On this the rage of 
the old Brahmin, father of Janardan, knew no bounds, - 
But biding hi» rage he took recourse to a ruse, When 

his son wns taking leave of his parents on the plea of going to 

A distant land on a priestly call, his Suber, savant Bist to 

perform the worship of the god Vishnu first » 

o as Janárdan sat to n I 
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After this, the old man from outside, flung 
abusive words at his son as best a» he could. 

‘The goddess Saraswati, on the other hand, promised to hor 
favourite prince Lakshadar (ie, Dhula-kutys) the hands of 
the five princesses! and n restoration to his former position. 
She made him occupy the place of Janirdan in the boat, The 
duty of the holmsman was performed by Saraswati herself. 
‘The boat started, and by the grace of the goddess reached a 
placo in six hours which would ordinarily take six months. 
Daring the night he was not recognised but when tho day 
dawned, the girls to their astonishment looked on the face of 
Dhula-kuty& with great amazement and confusion. He was 
not Jnnirdan! The princesses blamed their sad lot and 
ultimately resigned themselves to their sad fai 

At this stage mother Saraswati appeared again bofore 
thom in the guise of an old Brahmin lady and consoled the 
princesses as best sho could quoting illustrations from the 
Shistras. Finally she blessed for the girls’ happiness in their 
conjugal life. 

‘The princesses now intended to live with their husband 
Dhula-kutya and asked him to build a house for them to live 
in! The prince now found an opportunity to repay, by а 
seasoned joke, the not very happy treatment he received at 
the hands of the proud princesses, 80, be now informed them 
of his inability to erect any house for them. Не was а mere 
“servant and could not be an architect of a worthy mansion for 
the princesses, He demanded the wages that had fallen due 
to him up to then, This retort embarrassed the princesses а 
good deal. Again the goddess Saraswati intervened in favour of 

her dear votary. She appeared before him and told him to take 
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courage. She would forthwith supply him with a good 
dwelling, which she did in the following manner. 

The goddess Saraswati approached the chief Sadhu or 
merchant of the place, the grandson of Bejoy Datta, He 
was a god-fearing man and had great faith in the Brahmins, 
The goddess in the garb of a Brahmin approached him with 
а story and related that the king of Baidev was in great 
distress, Having suffered the frowns of misfortune the king 
һай lost his kingdom and was living in the woods for twenty 
years, He was now seeking help from the merchant, "The. 
goddess added, “ Will you kindly grant him the free use of 
your northern residence for only 10 days ?” 

Of course the merchant was too glad to help the king 
in distress and gave shelter to his family (ciz., the princesses 
and prince Lakshadhar) as requested. 

Now, during this period Subihu, the father of prince 
lakshadhar, never enjoyed a bit of peace in his mind. 
He gradually experienced the bad grace of the goddoss 
of luck so much so that all his wealth vanished and his king- 
dom soon turned into а forest devoid of any human population, 
‘Tho king himself fell seriously ill, grew emaciated and became 
devoid of any physical strength. He was reduced to such a 
plight that there was no other help for him than selling his 
“Pakshiraj horse.” It сате to the notice of Dhula-kutya 
(Prince Lakshadhar) who reported to Saraswati about the 
horse. On this the goddess approached the king and bought 
the horse for a rupee only, to present it to the prince. ‘The 
cured by horse was suffering from old age and gout both of 
which were the blessing of the goddess. The prince made a 
pilgrimage riding on the horse. He journeyed to eighty-four 
holy places in a second, such was the speed of the horse 
which travelled though the air. 

‘The king Subaha who witnessed this miracle was simply 

H his own accord, wished to give up his 
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of the goddess of learning who was still there in the guise of 
a Brahmin lady. 

‘The goddess indicated her favour by a smile, which acted 
as a healing balm restoring the kingdom to its flourishing 
condition. Jungles were cleared and money came tg the 
coffers of the king in plenty. The disguised goddess then 
made a request to the king to give his daughters in marriage 
to Dhuli-kuty&. The king accepted the proposal of the 
goddess Saraswati in good grace, and in due course the marri- 
ago ceremony was performed with much pomp. ‘The king and. 
the queen were invited by mother Saraswati to favour her 
house with their presence. Then, other resid: of palace 
were given due reception but the royal couple to their gront 
annoyance and surprise were received in a stable. ‘The goddess 
subjected them to a far greater indignity. A great number of 
curries woro prepared and served to the guests in golden cups, 
but the royal couple were served in heavy and unseemly stone 
plates, The king, incensed at such a cruel treatment, did not 
show any courtesy or mark of recognition to his son and 
daughtors-in-law. 

"The king on his return meditated on the ways of retaliation 
for the affront to which he had been subjected and invited the 
prince, his five wives and their mother (goddess Saraswati in 
disguise) to his palace and commanded the sentry to keep strict 
watch on them so that they might not flee at night. Ho 
ordered that in case of their flight, not only the culprit, riz, 
the lady (goddess) but also the koforal and the sentry would 
lose their heads. ‘The goddess, aware of the foul intention of 

the king, requested the goddess of sleep to keep the whole 
palace in deep slumber. That was done and at the right 
moment she left the palace with her five кш. л Мар m 
he morning, was highly enraged to learn what had passed in 

Ho ‘and ordered the Kofowal to be beheaded, The kofowat 

‘taken to the execution-ground when the goddess again 

sared, described the 
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princesses and ordered the king to save the life of the faithful 
Aotowal. Her command was forthwith complied with, the 
prince and the princesses were taken back again and the 
worship of the goddess Saraswati was performed by tho king 
with due pomp and ceremony. ‘This propitiated the goddess 
and greatly pleased his subjects. Here ends our story. 

N.B.—D. C. Sen mentions 17 Cantos, Calcutta Uni- 
versity MS, however, though apparently a complete one, 
contains 15 cantos, Only the concluding lines seem to be 
g in this MS, It bas got twenty pages having eight 
lines in each page. 




















DAYARAM'S SARADAMANGAL. 
"Translation— 


I pray to mother Saraswati, the consort of the god 
Visnu. Oh holy Mother, who rides on the bird Koel,’ do please 
ed fee 
чө уу агы ситен a 
чч wfecm a fica urn y 
cn атла ro afin re a 
evt отч эчи fa 
MEA чка ач ати ncs сөө а 
чч roa few fofem mentai 
[vt mC ом» жаа» з 
aon бөө woy wee үа, 
чч 108 кабул ате mtn a 
A ON de very peculiar that the bird Kokila or Koel bus bean described by the рөн. 
DayMrhm sa serving the purpose of “bahana” or carrier of the godless of learsing, 
Borsawatl. Nowbere in the whole range of Bengali Uterstare ar «енисе another 
xímple of it baa уш been found. ‘The Ыйша of багыты, according 1o Dort Parina, 
Зи Mampan or the grey goose. Thos — 
"чен ofan tgs wafer Гече! 
wont тече о себеи i 
їз the Deccan side. we lid, difference of epition авіа, There, а равона ie considered 
Se the “hahana” "of Saraswati and oot а рол, I remember to have seen some ull statines 
Jf vha goddess riding a pescoek. In (he Purana aba ia described we ridiog а fuka Ae we 
wee Kosi performing the function of “bibspa™ ef Saraswati in the Shrodamangal” 
da belief certainty current io the Hindu commanity of Mediaeval Bengal) w i» the Velis 
«зон раене fnot iw brought borse to us. Tt wae the sacrifice of the bind 
white solour) to the golden CAVES чы COM Чүчү, AY I rette 
СТ 
‘However, sa Зможа би the presiding deity of aio, Kokil whae төшө in the 
‘Tog iria ia maturi seled with ми. Though, the goldene bern! baing 








favoured white birds Jet «mother form of ber ba of dark complexion 
ү мн ‘Keel in of the same colour as that of Nila-Saraowall (iterally 
he Tantras о 
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condescend to manifest thyself in my throat (inspiring my 
voice). You (the goddess Saraswati) yourself commanded mo 
to compose this song and so I resign myself to your feet, 


Once upon а time there was a king called Subahu who 
ruled the country named Sureswar. The king had a world- 
wide reputation for charity and other virtues. Не chastised 
Yama, the lord of Death, and freed this world from his jaws 
So in that country of immortals people ceased dying. The 
king became well-known throughout India, He is said to 
have once conquered oven Krisna and Arjun. 


The king (Subahu) worshipped the god Siva for a hundred 
years, observing fast all the time, This meritorious deed wax 
rowarded by Siva who granted him the boon of a son. The 
king called his son Laksadhar (lit. Possossor of a Lakh) 
as the sage Garga gave the name of Gobinda (lit, Possessor of 
cows) to Krisna. After the birth of the prince the ceremony 
of the sixth day was performed with much pomp by worship- 
ping the goddess Sastht, In due course, some time after the 
“‘ricosoating '' ceremony was also performed, Eight orna- 
monts’ were given to the prince for his person, made of 
costly stones and diamonds with lockets. He wore besides 
tid and bangles on his arms. And thus in a princely style 
and bofitting his status, the ohild grew up. In his boyhood 
the prince was allowed to play with other boys. When he 
was only five he was so restless that he never would sit 
quietly in the royal court for a fow minutes, When his 
age was seven he still neglected his studies for which tho 
king was so annoyed with him that he wished his death 
Tuther than he should remain an illiterate fellow all his 
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life, Pandit Gauridas was priest of the royal eourt, who 
advised the king on this matter (education of the prince). 
According to him, if male child does not receive education, 
he is just like a Malati flower which spends ita fragrance 
in the wilderness coming to no good of the world, 1f tho 
child does not get education in proper time, his youth, indeed 
the whole of his life, is thus spont and he is bound to come 
to grief Inter on. Oh King, why do you neglect the education 
of your son ? His proper time to begin education is boyhood 
which is being wasted for nothing, When do you propose 
0] owe төө fre {ет Ferien i 
ct тї) ач тта ete жени i 
неет ate eRe ante siete 
teers эта уйт con ntf 1 
ча тө Lum ere emeret 1 
wana tem won атказ 
ча eres тз fem ere чт 
mnn n дн ленет 
atf imr cobi усе эту e 
эти тїт тте rom cr com a 
n von fem cmt n | 
mnn tnn төлөт fen 1 
жч fag чума cvm i 
frui чө tm nyc wor onm 
сїйл чө» vts ites 
үтте» ver few foste feft v 
ages rte fe fent ат ягу, 
Gre wr co nie уч 
чїч afe чар n my vfi fem 
s coti nef fen a 
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to tonch him the principles of Politics? Will it not be too 
late horeafter (for there is а season for everything) ? Не will 
gradually acquire those vices, natural to an illiterate man. 

King Subahu listened to the advios of the Brahman and 
worshipped the goddess Saraswati on an auspicious day, 
Moog (а kind of pens), banana, paniphal, atap rice, jarful 
of sugar and other offerings, in observance of 16 necessary 
rituals, were placed before the goddess, The function was 
attended with the play of Mridanga, Mandira and other 
musical instrament, The king gave to the priest (over and 
above his fee) а piece of silk cloth and " Pamari" and then 
put his son under his charge (the priest being also the Pandit), 
Не was required to educate the prince in all the four Sastras 
(hore meaning languages) of Nagri, Persian, Bengali and 
Oriya. Тһе prince was to be taught the lexicon of Amar and 
other writers(?). 

Gauridas then took the prince with him and initiated him 
into the mysteries of the Bengali alphabet (lit. he first wrote 


чт жт mitem ongertmmes з 
чт rem (Из emen) эта 
жөө Deore лөт тт! 
үт Ger eke eee ate 
often чч fece aceite 
cam Foes fon fore ien 
sfera norm pice аниа 
чё чил fow tiim enm y 
mrs m fen qn 
At nf fe fec a 
жт e cem etit qun 
m of f fem mr a 
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the Bengali alphabet "Ka" and "Kha'') and then put a piece of 
chalk or “Khadi” into the hand of his pupil to write with, 
The teacher with a cane in hand then asked him to read, but 
the pupil began to weep in presence of his teacher, Не (th 
teacher) spread some dust on the floor, wrote the letter “Ka” 
(the first Bengali letter) on it and took the hand of his 
pupil in his own and helped him to draw the lines again and 
again round those he had written himself, In spite of his 
attempt he could not teach the prince to write even this first 
letter of Bengali and the teacher being angry gave him a 
sound beating. Not only that, sometimes he bound the boy 
with rope and at others he sat on the boy's chest putting bis 
whole weight on his slender body. In previous birth the 
princo bad not paid his teacher's fees on finishing his studies. 





fefecu «ey ay fanta э once) 
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‘This omission was punished in his present life by Mother 
Saraswati in the aforesaid manner. Thus passed twelve years 
and all attempts on the part of the Guru to teach the prince 
proved futile. He now began seriously to think as to what 
explanation he would give to the king, Long twelve years 
the Braman attempted to teach the prince, yet the goddess 
Saraswati did not show any sign of favour. 


The matter being reported at last to the Durbar, diverse 
people passed Various remarks. Some said that it was no fault 
of the prince but this was due to his ill luck. ‘The king was 
not only mortified but lost his temper and in a hasty moment 
passed the order for his execution, saying (curtly) “I have no 
need of an illiterate son." So, the Kotwal (Prefect of Police) 
took the prince to the execution-ground and asked him to sit, 
with his face towards the east in order to dispatch him. The 
goddess Saraswati came to learn all that had happened to her 
votary. He, who hears this song and worships Sérada (the 
goddess Saraswati), gets the privilege of sitting in the society 
of the learned. He, who hears this song, gets a male child if 
he bas none, and becomes master of learning if he is not so, 
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Oh goddess Saraswati, poor Dayarim Das (the poet) is addicted 
to wrong ways, being vicious and wicked, pray forgive him 
and give him your grace. 

‘The Kotowal said, “Oh prince, you have yourself courted 
your death in this execution-ground. The king said, ‘to what 
use have I worshipped the goddess of this Universe (meaning 
the goddess Saraswati) (if my son remains illiterate) во, eut 
his (my son's) head and bring it to me,” This shows that the 
consort of the god Visnu (the goddess Saraswati) is ungracious 
toward you.” The mother (Saraswati) then herself whisperod 
to the ears of the Kotowal as follows :— 

"Hear me, Oh Kotowal, this prince іч yet а child by 
nature, His life can be saved if he is allowed to flee. Т shall 
cut the head of a jackal and present that to the king (in place 
of the prince’s head) to satisfy him, My son, you may listen 
to this advice of mine and act up to it.” 


worm fes сатса fug чай, 
с\т eod xoa fica inf 1 
fas fe те ace vtero 
чүт er of ites e a 
Alteroative rending afiar ° хати fW " йе C. U. MS, Хо, ST. 
сеа эя а {зоя сөтөл! i 
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(As this advice was communicated to the prinoe) ho 
addressed the Kotowal, "Nothing can bo better than this 
suggestion, You may accept the charge of my life as I take 
you nowas my foster-father. If my life is savod by tho device, 
I shall be under а deep debt of gratitude to you. I am 
going away to some wild country in exile but I shall 
requite my debt to you on some day in future," The child 
took farewell of the Kotowal and followed the forest-path. 
"The saving of his life was to him just like rebirth from his 
mother's womb. He felt no thirst, no hunger and it was 
occasionally that he took some wild-fruits. Sometimes he 
took rest in mountain-caves but be was потег hurt by the 
wild bears (who roamed there). 

The misery of her votary (appealed to the heart of the 
groddoss Saraswati) and she took up the appearance of an old 
Brahman woman, made а hut in the forest and remained there. 


feet ate Мө ennemi 
eet tren coe ions efr 

aue eto mp seme 

ptem mcm rs 

жч те tm mon ce 

nmm cn fo rom т 

new an of ont EWA» 

чот Hv y from! f 

quan cree het ant 

DR осе yen vtae eet enm a 

at обе foo сенбе vim | 

чө Dom чт fore fnr a y 
fe ч стн ov отч, 
fe tace теле күн 














Edd 
мә 0790 hae илы i 






DAYARAM’S BARADAMANGAT, n 


In this guise sho was sitting in her hat, ono day, when the 
prince was рая оҳ by dressed in rags, Taking her to be m 
Brahman woman, the boy bowed his head to her who (Saraswati 
—Visnu's wife) in return blessed him, The old Brahman lady. 
(Saraswati) enquired, '' What is your namo, Oh boy, and where 
do you live? May I know the reason of your sojourn in the 
woods? ™ ‘The boy replied, '* My luck, Oh Mother, is very bad, 
40 you sov the mark of cane and ropes on my body. I wasted 
long twelve years of my boyhood in futile attempt to acquir 
loarning, yet the goddoss Saraswati did not show me any favou 
Calling mo an illiterate fool my parents ordered tho Kotowal 
to kill me, who, however, (took pity on me) savod my life 
acting as my god-father, Will you enquire of me further? 
Му one reply to you is fate is at the root of everything.’ " 
‘The Brahman woman then said, “Look to my sad plight, my 
darling. I took curd and rice on the marriage night, a course 
to which I was led by my evil (мє. It is prohibited to eat. 
curd and rice on tho night of one's marríage and as n result 
тау husband has forsaken me and left me in this wood. Now, 
I beg in the town and live a wretched life. However, in a 
lucky moment I meet you, darling, here, and from to-day you 
are my foster-son. Through your help, I shall now earn our 
living by.selling wood in the marke 
жит cce бу uten fe i 
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From that time the child remained in the house of Вагай 
(goddess Saraswati), but owing to ‘maya’ (divine illusion) he 
could not recognise the mother. The boy cut wood in the 
forest and brought them to Saraswati, who sold them in the 
market. In this way some days passed. Опе day the old 
woman went to the market (as usual), but the packet contain- 
ing the Gita and other holy scriptares were unheedingly left 
hohind, 

At that time (finding himself alone) the prince trembled 
in rage for his illiteracy and threw the books (lit. asaret Р) 
into the sea (by way of hate and retaliation). The hoy 
contemplated that these books were the cause of his life-long 
misery and felt greatly rolieved by throwing them in a 
place beyond all chance of recovery. The gods (in heaven) 
witnessed this and were filled with surprise. They thought 
over the matter ^ little and sent down Narada (the 
messenger-zod) to the goddess Bhárati (Saraswati), The sage 
took the goddess to task as in the valuable packet the names 
of Ridha-Krisna were the most precious in the holy books. 
‘These were for ever lost їп the sea, The goddess herself got 
down into the very depth of the sex and recovered the serip- 
ture. The god Krisna commanded his follower Agni (the 
god of fire) to preserve the divine books. Dayaram, who lives 
in Kasijod-kidorchawk village, thus composes the story of 
Sarada, 
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After recovering the manuscript from water, the consort 
of the god Visnu (Saraswati) became extremely angry. She 
(the goddess Kokilbahini) bound the lad Laksadhar and gave 
him a sound thrashing. The lad then said, “ Oh zod-mother. 
what offence have I committed that you beat and admonish 
me thus. ‘The whole world knows that when a mother beats 
her son even the god of death (god Yama) cannot prevent. 
the course. (By way of explanation I should say that) when 
I went to майу I (often) got beating, the mark of cane you 
mny stillsee in my back, Yot fate denied me learning. What 
could be more inhuman than that even my father ordered ту 
execution for my illiteracy, It is through sheer luck and 
merit of past life that the Kotowal acted as my foster.fathor 
and saved my life, ‘The goddess of Learning is unfavourable, 
жо how can І resist all these miseries of forest-life. So, the 
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almanac, the chalk, the book-packet with all its contents and 
the cursed cane are positively an eye-sore to me and fain 
would I throw them into water (lit. lake) (to give vent to my. 
hate) at the first opportunity, Lady, you are my foster-mother, 
you will be very sorry if I die, being ill-treated by you in this 
way for no real fault of mine.’ 

On hearing the boy, the mother Saradi became again 
favourable to him and revealed herself to him. “ Oh child," said 
tho goddess, *“ in your previous life you completed your study 
with the help of a teacher but did not pay his fee and thus 
you are reaping its consequence in the present life. There is 
^ country called. Baideva whose king is happy, by the grace 
of Krişna to whom he is devoted. He has got five daughters, 
‘Those princesses—Kalindi, Kisori, Uma and the other two read 
with Janirdana, their teacher, Goand serve them as а menial 
for four years. Thus all your sins will be expiated and you 
will acquire proficiency in all the Sistras, Go and serve the 
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five girls as { bid you, said mother Kokilbihini. On learning 
the above from the mother, the prince left the place and 
reached the land of Baideva, Dayarim Das, son of Prasad, 
thus composes and sings the name of mother Sarada. 

‘Tho child reached the country of Baideva, as directed by 
the goddess Sirada, and met the princesses who were passing 
that way. One of the beautiful princesses asked the prince. 


чө cmm m A ore fie ws 
EI 

cvm wc wie fece cm fn 
eov temen 

fe orte em ctc em fn 
anser ont few onm i 

Mf t en fo vf cm ty 


orton cmt seen a 





10 


в T.C. DAS GUPTA 


* What is your name and where is your country?” The princo 
said in reply, “If there be any person who would appreciate 
real merit and engage me as а servant for mere food and 
lodging I can sus give а good account of myself by serving 
wy master faitbully, I shall do any service as I shall be 
directed to do” The five princesses became highly amused at 
this (queer) answer and replied thus sympathetically, “You 
are now in a very pitiable condition and your voice is very 
weak. We shall give you quite enough food and drinking 
water to save you from collapsing. Besides you will get five 
sikis (i.e, а rupee and a quarter) and clothing per month. Oh 
young man, you will have to do three kinds of work for us. 
You have to cleanse our school-room with a broom as well as 
sproad disinfectant liquid over the area. Besides you will 
have to kindle the evening light for worship and finally you 
will supply us with dust (or sand) and a piece of straw (writing 
materials) during the time of our study." The lad agreed to 
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obey as directed with folded palms and from that moment he 
became a servant of the princesses, As the boy performs the 
three functions, riz, (1) cleansing the floor with broom and 
liquid, (2) kindling of evening light and (3) supplying the 
dust and straw, all people nicknamed him as Dhuli-katya. 

In this way the prince passed some days when the day for 
the worship of the goddess Sirada came by. In the auspicious 
*' tithi* of the Sree-Panchami, worship of the goddess is held 
by the good people with much pomp, once a year. Tho 
Princesses also worshipped the goddess of learning (with mach 
ceremony). There were the sounds of conch-shell, bell, 
Mridanga, Muburi and other musical instruments and there. 
were Atap гїсө, jarfuls of sugar in "Visa" quantity, sweet 
vogitable roots and various other offerings inclusive of 
ghee, honey, resin (a kind of incense), light and sweet-scented 
sandal-paste, With sixteen kinds of offerings, mentioned in 
tho scriptures (and with much ceremony) a br&hman (а priest) 
сая жич сөт cen NIC а 
Pet aron fee ат тө! 
uut fic em at тч эй 
faeit ees fs oi mere y 
feni спре vorm nna i 
atacar st wen enn 
et crim үй nm tm 
ei fes com foveam + 
Atm xen төбөт fer umi 
чта fea wt fic eon 
Ms noi fer dcm 
mor fce nm fut ent a 








т чт мт fes dar mi 





б 


30 T.C. DAS GUPTA 


worshipped the divine mother on behalf of the princesses, 
The school (lit. Pathsāla) contained a jar full of water and 
flower, Dhuli-kutya kept guard over the offerings keeping up 
the night. The princesses commanded as follows—"For any 
loss or damage of the various items of offering for worshipping 
the goddess Saraswati and which we are keeping under 
your eare—you should be responsible. If any of these be lost 
or missing your bead will be cut off, Who docs not know 
that the head of Mahirivana (the Raksass or Demon king of 
Patala or the netherworld) was oat off by the son of Pahana 
(Hanuman of the Ràmäyana epic story) * 


(To be continued.) 
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The chief excellence of this short poem consists i 
containing some valuable information regarding the condit 
of education in Bengal daring the 17th century.’ Mr, Adams 
appointed by Government, two centuries later,’ furnished a 
very valuable account regarding the condition of vernacular 
education in Bengal, specially in the primary stage, Systems 
change very slowly in this conservative country and the gap 
of a few centuries—say from the date of Dayarim to the 
period of Mr. Adams—may as well be left out of account. Tho 
manuscripts of Sáradá-mangal available to us do not seem to 
be much later than the time of the composition of the book. 
I shall try to analyse the qualities of the poom Sarada-mangal 
from the background of the educational system prevalent in 
the villages of Bengal at that period. 

The educational system then in vogue might be traced 
from the Hindu period ; some changes and innovations were 
mo doubt latterly introduced in process of time, but they 
жеге not such as to make any material difference. ‘The 
present. work shows the characteristies of the Sanskritic system 
and is essentially Hindu in character. There is no por- 
coptible trace of Islamic influence in it. 

È : RAMOS REM ak Memini B Аааа in Bengal amd Behar, submitted to 
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The idea is derived from a Sanskrit maxim, found in the 
Panehatantra.' In this work we also learn that the proper 
age to begin education is five, and if it is delayed at al 
should not go beyond seven years. Education has always been 
imparted in this country with a free use of cane and other 
varioties of punishment. The Froebel and Montessori method 
ordinarily known as the “Kindergarten,” established some 
time ago in this country, was unknown but the result never- 
The community sanctioned these 
bo a long one if we mention all 
kinds of punishment here. In Sarada-mangal we get only а 
fow varieties such as :—binding and sitting on the breast of 
tho pupil for a specified time, 
Wo extract from the Calcutta Review, No. IV, p. 334, 
a description of 16 different kinds of punishment used ; 
these, however, are now gradually falling into disuse. 
“A boy is made to bend forward with his face toward 
the ground; a heavy brick is then placed on his back, and 
another on his neck ; and should he let either of them fall, 
within the prescribed period of half an hour or so, he is 
punished with the cane, 
“A boy in condemned to stand for half an hour or an 
hour on one foot ; and should he sbake or quiver or let down 
the uplifted leg before the time, he is severely punished. 
"A boy is made to sit on the floor in an exceedingly 
constrained position, with one leg turned up behind his neck, 
"He is made to sit with his feet resting on two brick 

and his head bent down between both legs, with his hands 
‘twisted round each leg so as painfully to catch the ears. 

boy is made to hang for a few ee his head 
downwards, from the branch of a neighbouring 
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"Mis hands and feet are bound with cords, to these 
members so bound a rope is fastened, and the boy is then 
hoisted up by means of a pulley attached to the beams or 
rafters of the school. 





“ Nettles, dipped in water, are applied to the body, which 
becomes irritated and swollen; the pain is excruciating and 
often lasts a whole day; but, however great the itching 
and the pain, the sufferer is not allowed to rub or touch 
the skin for relief, under the dread of a flagellation in 
addition. 

“The boy is put up in a sack along with some nettles, or 
а ent or some other noisome creature, and then rolled along 
the ground. 

“ The fingers of both hands aro inserted across each othor 
with a stick between and two sticks without, drawn close 
together and tied, 

“A boy is made to measure so many cubits on the 
ground, by marking it along with the tip of his nose. 

“Four boys are made to seize another, two holding the 
arms and two the feet; they then alternately swing him and 
throw him violently to the ground. 

“Two boys are made to seize another by the ears ; and, 
with these organs well outstretched, he is made to run along 
for the amusement of the by-stander: 

“A boy is constrained to pull his own ears, and, if he 
fail to extend them sufficiently, he is visited with a sorer 
Chastisement, 

“Two boys, when both have given offence, are made to 
knock their heads several times against each other. 

"The boy who first comes to school in the morning 
receives one stroke of the cane on the palm of the hand, the 
next receives two strokes, and so each in succession, as he 
arrives, receives a number of strokes equal to the number of 
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boys that preceded him, the first being the privileged ad- 
ministration of them all" 

First of all, the poom emphasises the need of education 
and on this point the value given to education verges on a 
proliflo and exaggerated importenee. It is said that the king 
preferred that his son should be killed before his eyes than 
romain illiterate as а pormanent eyesore to him? 











One interesting point to note is that a Pathsala or school 
received both male and female pupils, Куеп a princess did 
not feel it beneath her dignity to attend it. ‘The Pardah 
system was much in vogue and marriage of girls before 
puberty was not perhaps in existence as the oases of the 
five young princesses, daughters of the king of Vaideva, show. 
"The young and beautiful princesses attended the Pathnala 
freely, met there a young man named Dhula-Kutyh (the 
Prince of Sureswar used this nom de plume) talked with him 
and even went so far as to appoint him as their personal 
attendant, ‘That young man, a staunch votary of the goddess 
of learning, condesoended to hold this extremely derogatory 
post for pursuing his studies, Our folk-lore’ and evidencos 
like those found in Siradi-mangal show that sometimes boys 


+ dutrodoetioo (рр. 19-10, Bret View of the Pust and Prosent Stata of Verosenlar 
анемію in angai by the Ber. J. Long. ax contsined in Adam's Repu en Vernavular 
Vaveslion io Benga! «ed Iehor, тїй te Оена în 183), 1896 and IM, Bee 
siso Catenin йе, Ме. IV, p. Эм. 

des vino Гаваа Wanin һу Jogendransth Gupta, р. 233. thee эй Aapecte of 
Пина Sindy frons Old Bengali Literature, Chapter oo Elaretion, Vy the present weiter, 
те 10100. 
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and girls read in the same school up to а certain stage and 
under certain circumstances. 

Of course it does not show a very high standard of 
morality in the Hindu society of that period when we find the 
five princesses abducted by their supposed Guru, But th» 
girls were more tempted by a spirit of adventure and desire 
of acquisition of knowledge than any love for the young man. 
Pursuit of knowledge attracted them to such an extent that 
they passed through groat sacrifice and hardships for the 
attainment of their object. 

















‘Thus one prince was going to be killed by his own dear 
father and the five prinowssex courted infamy and hazarded 
everything dear to them to receive proper education as related. 
in the story of Sárada-mangal and this shows, no doubt, the spirit 
of the age nnd the fascination which learning bad, at least 
for the people in the upper stratum of the Hindu society. 
However, in the story we learn, that the goddess Saraswati 
played а ruse with the princesses (KAlindi, Kicori, Umi, Rama 
and Bimal)! and put her favourite prince Lak&hadhar (or 
Dhul&kuty& who was once in her bad graces) in the Guru's 
stond, This plan was successful enoügh to make the princesses 
the wives of the prince. 

The poem Saradi-mangal belongs to the category of 
Mangal-Kavyas, as its name indicates, A poem of this class 
is always written to extol a deity and preferably n female 
deity, "The story develops round the central figure of а hero 
or heroine who is usually а votary of the particular deity for 
whose extolment the poem is written. ‘The deity on his or her 
side becomes active in order to support and favour this votary, 
especially in times of need, sometimes in а way which will 
be questionable to the humblest of mortals, Such illustra- 
tions are more or less to be found in all Mangal-Kayyus 
\ ay 
. ^ Айы osme we get 

Hc vu. m 














ла the вигода uf Вага енны) би tbe Туре) бенен, 1 
daughter of the Pitra, or minister ef the King of Vaidere. 
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whether written in honour of Chandi, Manasa, Dharma or any 
other deity, Among the Mangal-Kavyas, of course, volumi- 
nous poems bave been written in honour of Dharma (male 
deity), Chandi and Manasa (female deities). Mangal-Kavyas 
in honour of the female deities Sitala (the goddess of small- 
pox) Ganga (the Ganges), Saraswati (the goddess of learning) 
and the like are rather minor poems not possessing the 
importance of the three Mangal-Kavyas we haye already 
stated and derive their importance from the description of 
the educational system that was prevalent in the days of 
Hindu rule and lingered till the early days of East India 
Company's rule with some tenacity. The goddess Saraswati 
Was ever active to support and help her votary the prince 
Lakshadhar of Sureswar country. She was not favourable to 
him at first. But once he succeeded in winning her favour, 
she spared no pains to help him in times of need, true to the 
tradition of a Mangal-Kavya goddess, For her votary she 
built a hut in a wood and changed herself into an old Brahmin 
Indy ; for her votary she even went so far as to allow herself 
to be bound in fetters by him. She served as a boatman and 
did many a mean thing to help him, 
Tn translating and editing the work I relied on two sources 
(1) а manuseript preserved in the Calcutta University Library 
(C. U. М8. No. 3780) and (2) some printed extracts prescribed 
in the Typical Selections from Old Bengali Literature edited 
by D. C. Sen and published by the Calcutta University, ‘The 
first two pages of the manuscript being torn I relied on the 
printed matter in translating the lines given here. However, 
Хоке last portion I shall have to fall back upon the manus- 
cript again as the printed extracts are incomplete. ‘The 
readings of the above two though different in many places 
оп the whole tally in sense. Unfortunately I could not 
secure any other copy anywhere though I searched for them 
very hard, The С, U, manuscript, I regret to say, is also not 
Complete as only “Dhula-kutya’s Pala” is given there and, 



















~ 


ars 






DAYARAM’S SARADA-MANGAL т 


E moreover, I could secure very meagre information about the 

work and the post, I quote а few lines from the “ History of 
Bengali Language and Literature” by D. С. Sen (р. 365) 
about Dayàram and his Sirada-mangal : 

‘The goddess of learning, Saraswati, was not without her 
Votaries among the early Bengali poets. Of the numerous 
poems which glorify her, опе by Dayaram Das displays some 
poetic skill, The book is divided into seventeen eantos and 
tells an animated story describing how by the grace of the 
7 goddess one might achieve scholarship without much study. 
ә Dayárüm was an inhabitant of the village of Kigar-chowk in 
Pargana Kacigaon in the District of Midnapore.” 














Unfortunately the manuscript from which extracts in 
the Typical Selections are taken has not been found and 
my efforts to find it has been up till now without any success, 

I hope, inspite of all the above shortcomings the little 
work will yet be of some interest to the readers. 





The Story (of Sarada-mangal). 


"There was а country called Sureswar the name of whore 
king was Subahu. He was a very illustrious ruler known for 
the integrity of his character and valour, But unfortunately 
he had no son, After passing through much penance for a 

2 very long period, to propitiate the god Siva, the king at Inst 
was blessed with а son. The name of this prince was 
Lakshadhar. In due course the prince grew up and attained 
that age when one is to begin education. The charge of edu- 
cating him fell to the hands of Pandit Gauridas who was also 
the king's family-priest. As ill luck would have it, the prince 
could learn nothing, not ‘even the alphabet inspite of all 
attempts on the part of the Pandit to initiate him into the 
mysteries of the Bengali alphabet, Coercion was freely 

E employed while the prince also tried his utmost to master the 
alphabet but to no avail. No, not even twelve years of hard 
work on the part of both the teacher and the taught could 

hs 
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avail anything, The mischance was due to some folly 
committed by the prince in his previous life. When at 
last the sad information reached the king, he grew furious 
and ordered his ofoical (the prefect of the police) to take 
the young prince to the execution-ground and there to 
deonpitate him. Better to have no son than to have an illi- 
terate fool ns son that was the king's idea, The kofowal, 
however, could not bo so severe towards the prince especially 
as the goddess of learning, Saraswati, whispered into his ears 
pleading for his life. So the Добова let him free and showed the 
blood of a jackal to the king instead ns a proof of the assassinn- 
tion of the unfortunate prince 

‘The prince after this incident fled to the woods and was 
wandering about when he suddenly saw a hut with an old 
Woman as йя sole ocoupant, She was no other than the 
goddess of learning herself in disguise, Hore the goddess 
accosted the prince, sympathised with his lot and adopted 
him as her child. 
Some time after this an incident occurred which gave n 
new turn to his Ше, The prince one day found himself alone ; 
he heedlessly threw the sacred books of mother Saraswati 
into the water. Tho mischief was afterwards detected and the 
princo was subjected to hard punishment. He was bound 
hand and foot and soverely flogged, At this stage the prince 
narrated his story regarding bis futile attempts to acquire 
learning. This moved mother Saraswati and she divulged 
hor identity, She instructed him to leave the forest and 
visit the Vaideva country where the king's five fair daughters 
were undergoing instruction nt the hands of a Brahmin 
named Janérdana, The prince was instructed to do menial 
sorvions for the fair ones, remaining incognito. He was to 
do this for four years after which be would easily master all 
the subjects for study. ‘The goddess said that he was to pass 
‘through an ordeal of this kind as in his past life he had not 
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The prince met the princesses duly and sought service 
under them. ‘They took pity on his sad condition and appoint- 
ed him asa menial on а pay of one rupeo and a half per 
month. ‘The charges of board and lodging were paid from 
the state, 

Не was required to do throe kinds of work, eiz, :— 

(1) Cleansing and washing the school floor. 
g of lights in the evening, 
sand and straw (or reed pen or chalk) for 
ncesses during school hours. 

‘The prince agreed to serve on these conditions. 

Some time elapsed in this way and the time for 
worshipping the goddess of learning came. The princesses 
made arrangements for the function with great eclat, ‘They 
kept Dhula-kutya' (а name given him in contempt as he 
supplied sand and straw) to be in charge of the offerings, Thi 
required him to remain awake the whole night. He was 
keeping night for wateh when at midnight he saw a woman 
suddenly appear there and eat tho offerings. Dhula- 
kutya, greatly incensed, arrested the woman taking her for a 
thief and made а free use of hi» cane on her back, The 
goddess at this stago revealed herself to him and granted him 
the boon of mastering all learning without any further effort, 
and seemed to be well pleased with bim for his faithfully 
performing his duty, though she was flogged by him, Sho 
then left him with her blessings on him, 

In the morning the princesses arrived in the Pathsala and 
‘one of them, Umi, distributed the Prasad (remnants of the 
food-stuff offered to the goddess) to all. Of course, what 
transpired in the night nobody could know, as it was kept 
secret by the prince. 

Now, опе day the five princesses sat before their Guru 
toread. Their ornaments glittered in the sun. Bat their 
i were өрмө! oa the door which saved the parpose af aboard, The pupilo 
9б the eebool i thair early stages w Alphabet са wanda with а straw or read. 
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minds were not quite as bright as their ornaments. ‘Their 
Guru lost his sense of duty as teacher and stood supplicant for 
their love. They complied with his request. ‘The Brahmi 
Јапагдап, their Guru, now made himself ready to elope with 
them toa foreign country, where he promised he would give 
the princesses the benefit of his entire scholarship so that they 
would become as learned ashe. — The difficulty on the way 
was loss of home-life with its great prestige. What will their 
parents, the king and the queen, say if they left them in that 
way? They would be subjected toa great scandal, bringing 
infamy on the royal family. That was the point they were 
revolving in their minds during school-hours. However, nt 
last they made up their mind to sacrifice their reputation to 
got the grace of the goddess of learning, promised by Jan&rda: 
‘They ordered n boat to be ready at night. Here the goddess 
Saraswati intervened again, She resolved to make all the five 
princesses her favourite's (Dhuli-kutya’s) wives. ‘To effect 
this, she had to take recourse to a stratagem. She ordered the 
heavenly architect Viswakarmá to build a boat and create a. 
river to elude Janárdan. ‘These were done ax wanted by the 
goddess and the princesses left their parents’ palace in the 
darkness of night and reached this boat, Now, in place of 
Janirdan, the goddess Saraswati put Dhuli-kutya by a 
stratagem which was a» follows, She approached the old 
father of Javārdan in the guise of Dhula-kutya and divulged 
to him the plan made by this Brahmin teacher and warned 
him of the infamy and punishment that would inevitably be 
the consequence of such a course, On this the rage of 
the old Brahmin, father of Janardan, knew no bounds. 
But hiding his rage he took recourse to а ruse, When 
his son was taking leave of his parents on the plea of going to 
a distant land on a priestly call, his father advised him to 
the worship of the god Vishnu first before he started. 
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imprisoned him. 
abusive words at 





After this, the old man from outside, flung 
on as best as he could. 

‘The goddess Saraswati, on the other hand, promised to her 
favourite prince Lakshadar (ie, Dhuli-kutya) the hands of 
the five princesses’ and a restoration to bis former position, 
She made him occupy the place of Jan&rdan in the boat, The 
duty of the helmsman was performed by Saraswati herself, 
‘The bont started, and by the grace of the goddess reached a 
place in six hours which would ordinarily take six months. 
During the night he was not recognised but when the day 
dawned, the girls to their astonishment looked on the face of 
Dhuli-kuty& with great amazement and confusion. He was 
not Janardan! The princesses blamed their sad lot and 
ultimately resigned themselves to their sad fate, 











At this stage mother Saraswati appeared again before 
them in the guise of an old Brahmin lady and consoled the 
princesses as best she could quoting illustrations from the 
Shastras. Finally she blessed for the girls’ happiness in their 
conjugal life, 





The princesses now intended to live with their husband 
Dhula-katya and asked him to build a house for them to live 
in? Tho prince now found an opportunity to repay, by а 
seasoned joke, the not very happy treatment he received at 
the hands of the proud princesses. So, he now informed them 
of his inability to erect any house for them, He was a mero 
servant and could not be an architect of a worthy mansion for 
the princesses, He demanded the wages that had fallen due 
to him up to then, This retort embarrassed the princesses а 
good deal. Again the goddess Saraswati intervened in favour of 
her dear votary. She appeared before him and told him to take 
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courage, She would forthwith supply him with a good 
dwelling, which she did in the following manner. 

The goddess Saraswati approached the chief Sadhu or 
merchant of the place, the grandson of Вејоу Datta, He 
was n god-fearing man and had great faith in the Brahmins, 
The goddess in the garb of a Brahmin approached him with 
a story and related that the king of Baidev was in great 
distress. Having suffered tho frowns of misfortune the king 
had lost his kingdom and was living in the woods for twenty 
yours. He was now seeking help from tho merchant, Tho 
Goddess added, * Will you kindly grant him the free use of 
your northern residence for only 10 day: 

Of cours the merchant was too glad to help the king 
in distress and gave shelter to his family (eis, the princesses 
and prince Lakshadhar) as requested, 

Now, during this period Subshu, the father of prince 
Laksbadhar, never enjoyed а bit of peace in his mind. 
He gradually experienced the bad grace of the goddess 
of luck so much so that all his wealth vanished and his king- 
dom soon turned into а forest devoid of any human population, 
‘Tho king himself fell seriously ill, grew emaciated and became 
devoid of any physical strength. Не was reduced to such a 
plight that there was no other help for him than selling: his 
“ Pakshirjhorse," It came to the notice of Dhula-kutya 
(Princo Lakshadhar) who reported to Saraswati about the 
hore, On this the goddess approached the king and bought 
the horse for » rupes only, to present it to the prince. ‘The 
cured by horse was suffering from old age and gout both of 
which were the blessing of the goddess. The prince made a 
pilgrimage riding on the horse. He journeyed to eighty-four 
holy places in a second, such was the speed of the horse 
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« of the goddess of learning who was still there in the guise of 
n Brahmin lady. 

‘The goddess indicated her favour by a smile, which acted 
as a healing balm restoring the kingdom to its flourishing 
condition. Jungles were cleared and money came to the 
coffers of the king in plenty. The disguised goddess then 
made a request to the king to give his daughters in marriage 
to Dhuli-kutya. The king accepted the proposal of the 
goddess Saraswati in good grace, and in due course the marri- 
афо ceremony was performed with much pomp. "Ihe king and 
the queen were invited by mother Saraswati to favour her 
house with their presence. Then, other residents of palace 
were given due reception but the royal couple to their gront 
annoyance and surprise were received in a stable, — "The goddess 
subjected them to a far greater indignity, A great number of. 
curries were prepared and served to the guests in golden cups, 
but the royal couple were served in heavy and unssemly stone 
plates. ‘The king, incensed at such a cruel treatment, did not 
show any courtesy or mark of recognition to his son and 
daughtors-in-law. 

‘The king on his return meditated on the ways of retaliation 
for the affront to which he had been subjected and invited the 
prince, his five wives and their mother (goddess Saraswati in 
disguise) to his palace and commanded the sentry to keep strict 
watch on them so that they might not flee at night, He 
ordered that in case of their flight, not only the culprit, efz 
the Indy (goddess) but also the koora? and the sentry would 
lose their heads. ‘The goddess, aware of the foul intention of 
the king, requested the goddess of sleep to keep the whole 
palace in deep slumber. ‘That was done and at the right 
moment she left the palace with her five girls. ‘The king, in 
the morning, was highly enraged to learn what had passed in the 
night and ordered the kotoia? to be beheaded, ‘The kofowal 
was taken to the execution-ground when the goddess again 
appeared, described the whole life-story of the prince and the 
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princesses and ordered the king to save the life of the faithful 
Aolowal. Her command was forthwith complied with, the 
prince and the princesses were taken back again and the 
worship of the goddess Saraswati was performed by the king 
with due pomp and ceremony. This propitiated the goddess 
and greatly pleased his subjects. Here ends our story. 

N.B-—D. C. Sen mentions 17 Cantos. Calcutta Uni- 
versity MS, however, though apparently a complete one, 
contains 15 cantos. Only the concluding lines seem to be 
missing in this MS, It has got twenty pages having eight 
lines in each page. 











DAYARAM'S SARADAMANGAL 
‘Translation— 


1 pray to mother Saraswati, the consort of the god 
Visnu, Oh holy Mother, who rides on the bird Kool, do plenso 
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condescend to manifest thyself in my throat (inspiring my 
voice). You (the goddess Saraswati) yourself commanded me = 


to compose this song and so I resign myself to your feet 





Once upon a time there was a king called Subshu who 
ruled the country named Sureswar, The king had а world- 
wide reputation for charity and other virtues. He chnstised 
Yama, the lord of Death, and freed this world from his jaws, 
So in that country of immortals people ceased dying. "The 
king became well-known throughout India. He is ваја о 
have once conquered even Krisna and Arjun. n 


The king (Subahu) worshipped the god Siva fora hundred 
observing fast all the time, ‘This meritorious deed was 
rewarded by Siva who granted him the boon of a son, The 
king called bis son Laksadhar (lit. Possessor of а Lakh) 
as the sage Garga gave the name of Gobinda (lit, Possessor of 
cows) to Kriena. After the birth of the prince the ceremony 
of the sixth day was performed with much pomp by worship 
ing the goddess Sastht. In due course, some time after the 
rice-eating" ceremony was also performed, Eight orna- 
ments! were given to the prince for his person, made of 
costly stones and diamonds with lockets. He wore besides 
tad and bangles on bis arms. And thus in a princely stylo 
and befitting his status, the child grew up. In his boyhood 
the prince was allowed to play with other boys. When he 
was only five һе was so restless that he never would sit 
quietly in the royal court for a few minutes. When his 
age was seven he still neglected his studios for which the 
king was so annoyed with him that he wished his death 
rather than he should remain an illiterate fellow all his 
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lite. Pandit Gauridas was priest of the royal court, who 
ndvised the king on this matter (education of the prince). 
According to him, if a male child doos not receive education, 
һө is just like а Malati flower which spends its fragrance 
in the wilderness coming to no good of the world. If the 
child does not get education in proper time, his youth, indeed 
the whole of his life, is thus spent and he is bound to come 
to grief later on. Oh King, why do you neglect the education 
of your son? His proper time to begin education is boyhood 
which is being wasted for nothing. When do you propose 
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to teach him the principles of Politics? Will it not be too 
late hereafter (for there is a season for everything)? He will 
gradually acquire those vices, natural to an illiterate man, 
King Subahu listened to the advios of the Brahman and 
worshipped the goddess Saraswati on an auspicious day. 
Moog (а kind of peas), banana, paniphal, atap rice, jarful 
of sugar and other offerings, in observance of 16 necessary 
rituals, were placed before the goddess. The function was 
attended with the play of Mridanga, Mandir& and other 
musical instrament. The king gave to the priest (over and 
above his fee) a piece of silk cloth and "Pamari" and thon 
put his son under his charge (the priest being also the Pandit). 
He was required to educate the prince in all the four Sastras 
(here meaning languages) of Nügri, Persian, Bengali and 
Онуд. Тһе prince was to be taught the lexicon of Amar and 
other writers(?). 
Gnuridas then took the prince with him and initiated him. 

into the mysteries of the Bengali alphabet (lit, he first wrote 

AS өт mtm engeren 1 

tn rem (Мк femen! wa а 

atatea зета nem ner i 

quw Mery ene теле ete 

"бүт inte бита чис 1 

чи» fv (т facra атса 

чїч mor gren ана 

aret wi Few vtr temm y 

mna nm fene y 





" 





DAYARAM'S SARADAMANGAL. a" 


the Bengali alphabet “Ka” and **Kha'*) and then put a piece of 
chalk or “Khadi” into the hand of his pupil to write with, 
‘The teacher with a cane in hand then asked him to read, but 
the pupil эсап to weep in presence of his teacher, He (the 
toacher) spread some dust on the floor, wrote the letter "Ka'* 
(the first Bengali letter) on it and took the hand of his 
pupil in his own and helped him to draw the lines again and 
again round those he had written himself. In spite of bis 
attempt he could not teach the prince to write even this first 
letter of Bengali and the teacher being angry gave him n 
sound beating. Notonly that, sometimes he bound the boy 
with rope and at others he sat on the boy's chest putting his 
whole weight on his slender body. In previous birth the 
prinoe bad not paid his teacher's fees on finishing his studies, 
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This omission was punished in his present life by Mother. 
Saraswati in the aforesaid manner. Thus passed twelve years 
and all attempts on the part of the Guru to teach the prince 
proved futile. He now began seriously to think as to what 
explanation he would give to the king. Long twelve years 
the Brábman attempted to teach the prince, yet the goddess 
Saraswati did not show any sign of favour. 


"The matter being reported at last to the Durbar, diverse 
people passed various remarks. Some said that it was no fault. 
of the prince but this was due to bis ill luck. The king was 
not only mortified but lost bis temper and ín a hasty moment 
passed the order for his execution, saying (сигу) “I have no 
need of an illiterate son." So, the Kotwal (Prefect of Police) 
took the prince to the execution-ground and asked him to sit, 
with his face towards the east in order to dispatch him. The 
goddess Saraswati came to learn all that had bappened to her 
votary. He, who hears this song and worships Süradà (the 
goddess Saraswati), gets the privilege of sitting in the society 
of the learned, Не, who hears this song, gets a male child if 
he has none, and becomes master of learning if he is not wo. 
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Оһ goddess Saraswati, poor Dayarim Das (the poet) is addicted 
to wrong ways, being vicious and wicked, pray forgive him 
and give him your grace. 

‘The Kotowal said, “Ob prince, you have yourself courted 
your death in this exeoution-ground. The king said, ‘ to what 
use have I worshipped the goddess of this Universe (meaning 
the goddess Saraswati) (if my son remains illiterate) во, cut 
his (my son's) head and bring it to me." This shows that ti 
consort of the god Visnu (the goddess Saraswati) is ungracious 
toward you,” ‘The mother (Saraswati) then herself whispered 
to the ears of the Kotowal as follows :— 

"Hear me, Oh Kotowal, this prince is yet a child by 
nature. Ніз life can be saved if he is allowed to flee. I shall 
ent the head of a jackal and present that to the king (in place 
of the prince's head) to satisfy him. My son, you may listen 
to this advice of mine and act up to it.” 
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(As this advice was communicated to the prince) he 
addressed the Kotowal, “Nothing can be better than this 
suggestion, You may accept the obarge of my life a» I take 
уой now as my foster-father. If my life is saved by the device, 
I shall be under а deep debt of gratitude to you. I am 
going away to some wild country in exile but I shall 
requite my debt to you on some day in future." The child 
took farowell of the Kotowal and followed the forest-path. 
‘The saving of his life was to him just like rebirth from his 
mother's womb, Ше felt no thirst, no hunger and it was 
occasionally that he took somo wild-fruits, Sometimes he 
took rest in mountain-caves but he was never burt by the 
wild bears (who roamed there). 

‘The misery of her votary (appealed to the heart of the 
goddess Saraswati) and she took up the appearance of an old 
Brahman woman, made a hut in the forest and remained thero, 
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In this guise sho was sitting jn her hut, ono day, when the 
prince was passing by dressed in rags. Taking her to be a 
Brihman woman, the boy bowed his head to her who (Saraswati 
—Visnu's wife) in return blessed him, The old Brahman lady 
(Saraswati) enquired, * What is your name, Oh boy, and where 
do you live? May I know the reason of your sojourn in the 
woods? '* The boy replied, '' My luck, Oh Mother, is vory bad, 
30 you seo the mark of cane and ropes on my body. I wasted 
long twelve yours of my boyhood in futilo attempt to acquire 
learning, yet tho goddess Saraswati did not show me any favour. 
Calling me an illiterate fool my parents ordered the Kotowal 
to kill me, who, however, (took pity on me) saved my life 
acting as my god-father, Will you enquire of me furt 
My ono reply to you is * fate is at the root of everythin 
‘The Brahman woman then said, "Look to my кай plight, my 
darling. I took curd and rice on the marriage night, a course 
to which I was led by my evil fate. It is prohibited to eat 
curd and rice on the night of one’s marriage and as а result 
my husband has forsaken mo and left me in this wood. Now, 
І beg in the town and live a wretched life. However, in a 
lucky moment I meet you, darling, here, and from to-day you 
are my foster-son. Through your help, I shall now earn our 
living by selling wood in the market,” 
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From that time the child remained in the house of Sarada 
(goddess Saraswati), but owing to maya" (divine illusion) he 
could not recognise the mother. ‘The boy cut wood in the 
forest and brought them to Saraswati, who sold them in the 
market. In this way some days passed. One day the old 
woman went to the market (as usual), but the packet contain- 
ing the Gita and other holy scriptures were unheedingly left 
behind. 

‘At that time (finding himself alone) the prince trembled 
in rage for his illiteracy and threw the books (lit. stetrefata P) 
into the sea (by way of hate and retaliation). The boy 
contemplated that these books were the cause of his life-long 
misery and felt greatly rolioved by throwing them in a 
place beyond all chance of recovery. ‘The gods (in heaven) 
witnossed this and were filled with surprise. ‘They thought 
over the matter a little and sent down Narada (the 
messenger-god) to the goddess Bharati (Saraswati), The sage 
took the goddess to task as in the valuable packet the names 
of Radhá-Krisna were the most precious in the holy books. 
These were for ever lost in the sea, The goddess herself got 
down into the very depth of the sex and recovered the scrip- 
ture, The god Krişna commanded his follower Agni (the 
god of fire) to preserve the divine books. Dayarim, who lives 
in Kisijod-kigorchawk village, thus composes the story of 
Багаа. 
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After recovering the manuscript from water, the consort 
of the god Visnu (Saraswati) became extremely angry. Shë 
(the goddess Kokilbahini) bound the lad Laksadhar and gave 
him a sound thrashing. The lad then said, “ Oh god-mother 
what offence have I committed that you beat and admonish 
me thus, The whole world knows that when a mother bea 
her son even the god of death (god Yama) cannot prevent 
the course, (By way of explanation I should say that) when 
I went to study I (often) got beating, the mark of cane you 
may stillsee in my back. Yet fate denied me learning. What 
could be more inhuman than that even my father ordered ту 
execution for my illiteracy. It is through sheer luck and 
merit of past life that the Kotowal acted as my foster-father 
and saved my life. The goddess of Learning is unfavourable, 
жо how can I resist all these miseries of forest-life, So, the 
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almanac, the chalk, the book-packot with all its contents and 
“the cursed came are positively au eye-sore to me aud fain 
would I throw them into water (lit. lake) (to give vent to my 
hate) at the first opportunity, Lady, you are my foster-mother, 
you will be very sorry if I die, beinz ill-treated by you in thix 
way for no real fault of mine," 

On hearing the boy, the mother Sáradi became again 
favourable to him and revealed herself to him. “Oh child," said 
the goddess, ** in your previous life you completed your study 
with the help of a teacher but did not pay his fee and thus 
you are reaping its consequence in the present life, ‘There is 
^ country called Baideva whose king is happy, by the grace 
of Krişna to whom he is devoted. Не has got five daughters, 
‘These princesses—Kalindi, Kisori, Uma and the other two read 
with Janirdana, their teacher. Goand serve them as a menial 
for four years, ‘Thus all your sins will be expiated and you 
will acquire proficiency in all the Sisteas, Go and serve the 
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five girls as 1 bid you, said mother Kokilbihini. On learning 
the above from the mother, the prince left the place and 
reached the land of Baideva. Day&ram Das, «on of l'rasid, 
thus composes and sings the name of mother Sárada. 

‘Tho child reached the country of Baideva, as directed by 
thy goddess Sirada, and met the princesses who were passing 
that way. One of the beautiful princesses asked the prince, 
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* What is your name and whore is your country? ” The prince 
said in reply, “If there be any person who would appreciate 
real merit and engage me as а servant for mere food and 
lodging I can surely give а good account of myself by serving 
my master faithully. I shall do any service ах Т sball be 
directed to do" The five princesses became highly amused at 
this (queer) answer and replied thus sympathetically, " You 
ure now in a very pitiable condition and your voice is very 
wouk, We shall give you quite enough food and drinking 
water to save you from collapsing. Besides you will get tive 
Маз (ie, а rupee and a quarter) and clothing per month. Oh 
young man, you will have to do three kinds of work for us. 
You have to cleanse our school-room with a broom as well ax 
spread disinfectant liquid over the area. Besides you will 
have to kindle the evening light for worship and finally you 
will supply us with dust (or sand) and a piece of straw (writing 
materials) during the time of our study." ‘The lad agreed to 
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obey ns directed with folded palms and from that moment he 
became a servant of the princesses. As the boy performs the 
three functions, vis, (1) cleansing the floor with broom and 
liquid, (2) kindling of evening light and (3) supplying the 
dust and straw, all people nicknamed him as Dhuli-kutya. 

In this way the prince passed some days when the day for 
the worship of the goddess Sirad& came by. In the auspicious 
"Ы" of the Sree-Panchami, worship of the goddess is held 
by the good people with much pomp, once a year. The 
princesses also worshipped the goddess of learning (with much 
ceremony). There were the sounds of conch-shell, bell, 
Mridanga, Muburi and other musical instruments and there 
were Мар rice, jarfuls of sugar in “Visa” quantity, sweet 
vegitable roots and various other offerings inclusive of 
ghee, honey, resin (a kind of incense), light and sweet-scented 
sandal-paste, With sixteen kinds of offerings, mentioned in 
the soriptures (and with much ceremony) а brahman (a priest) 
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worshipped the divine mother on behalf of the princesses, 
The school (lit. Pathsala) contained a jar full of water and 
flower, Dhula-katy’ kept guard over the offerings keeping up 
the night. The princesses commanded as follows—“For any 
Joss or damage of the various items of offering for worshipping 
the goddess Saraswati and which we are keeping under 
your care—you should be responsible. If any of these be lost 
or missing your head will be cut off, Who does not know 
that the head of Mahirivana (the Rakgasa or Demon king of 
Patala or the netherworld) was cat off by the son of Pabann 
(Hanumin of the Ramayana epic story) ? 


(To be continued.) 
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The chief excellence of this short poem consists in its 
containing some valuable information regarding the condition 
of education in Bengal during the 17th century.’ Mr. Adams 
appointed by Government, two centuries lator, furnished a 
very valuable account regarding the condition of vernacular 
education in Bengal, specially in the primary stage. Systems 
change very slowly in this consorvative country and the gap 
of a few centuries—siy from the date of Dayaram to the 
period of Mr. Adams—may as well be left out of account. Tho 
manuscripts of Sarada-mangal available to ns do not seem to 
bo much later than the time of the composition of the book. 
Т shall try to analyse the qualities of the poem Sérada-mangal 
from the background of the educational system prevalent in 
the villages of Bengal at that period. 

‘The educational system then in vogue might be traced 
from the Hindu period ; some changes and innovations were 
mo doubt latterly introduced in process of time, but they 
wore not such as to make any material difference. ‘The 

mt work shows the characteristics of the Sanskritie system 
i ‘essentially Hindu in character. There is no per- 

, eentiblé trate of їе influence in it. 
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‘Tho idea is derived from a Sanskrit maxim, found in the 
Panchatantra,’ In this work we also learn that the proper 
age to begin education is five, and if it is delayed at all it 
should not go beyond seven years. Education has always beon 
imparted in this country with a free use of cane and othor 
varieties of punishment. The Froebel and Montessori method 
ordinarily known as the “Kindergarten,” established some 
time ago in this country, was unknown but the result never- 
tholess was satisfactory. The community sanctioned these 
punishments and the list will be a long one if we mention all 
kinds of punishment here. In Sarada-mangal we get only a 
fow varieties such as :—binding and sitting on the breast of 
the pupil for a specified time, 

We extract from the Calcutta Review, No. IV, p. 384, 
a description of 15 diflermnt kinds of punishment uwd ; 
those, however, are now gradually falling into disuse, 

“A boy is made to bend forward with his face toward 
the ground; а heavy brick is then placed on his back, and 
another on his neck; and should he let either of them fall, 
within the prescribed period of half an hour orso, he iw 
punished with the cane, 

“A boy is condemned to stand for half an hour or an 
hour on ono foot ; and should he shake or quiver or 166 down 
the uplifted leg before the time, he is severely punished. 

“A boy is made to sit on the floor in an exceedingly 
constrained position, with one leg turned up behind his neck. 

“Mo is made to sit with his feet resting on two bricks, 
and his head bent down between both legs, with his handa 
twisted round each leg so as painfully to catch the ears, 

“A boy is made to hang for а few minutes, with his head 
downwards, from the branch of a neighbouring tree, 
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<; “His hands and feet are bound with cords, to these 
members so bound a rope ix fastened, and the boy is then 
hoisted up by means of a pulley attached to the beams or 
rafters of the school. 


] “ Nettles, dipped 
becomes irritated an 





in wat 
swolle 


are applied to the body, which 


pain ix excruciating and 

often lasts а whole day; but, however great the itching 
and the pain, the sufferer is not allowed to rub ог touch 

the skin for relief, undor the dread of a flagellation in 

t addition, 

у “The boy is put up in a sack along with some nottlos, or 
а cat or some other noisome creature, and then rolled along 
the ground. 

“ Tho fingers of both hands are inserted across each other 
with a stick between and two sticks without, drawn close 

d together and tied. 

P “A boy is made to measure so many cubits on the 

Г ground, by marking it along with the tip of his nose. 

„ “Four boys aro made to seize another, two holding the 
arms and two the feet ; they then alternately swing him and 
throw him violently to the ground. 

“Two boys are made to seize another by the ears ; and, 

- with these organs well outstrotched, he is made to run along. 
for the amusement of the by-stand 

“A boy is constrained to pull his own oars, and, if he 
fail to extend them sufficiently, he is visited with a sorer 
chastisement, 

"Two boys, when both have given offence, are made to 

d knock their heads several times against each other. 

“The boy who first comes to school in the morning 
receives one stroke of the cane on the palm of the hand, the 
“next receives two strokes, and «o each in succession, as he 
arrives, receives number of strokes equal to the number of. 
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boys that preceded him, the first being the privileged ай- 
ministration of them all,"* 

First of all, the poem emphasises the need of education: 
and on this point the value given to education verges on a 
prolific and oxaggueated importance. It is said that the king 
preferred that bis son should be killed before his eyes than 
remain illiterate as a permanent eyesore to him.* 

One interesting point to note is that a Pathsala or school 
received both male and female pupils. Even a princess did 
not feel it boneath her dignity to attend it, ‘The Pardah 
aystom was much in vogue and marriage of girls before 
puberty was not perhaps in existence as the cases of tho 
five young princosses, daughters of the king of Vaideva, show, 
‘The young and beautiful princesses attended the Pathsala 
freely, mot there a young man named Dhul&-Kutya (the 
Princo of Sureswar used this nom de plume) talked with him 
and even went wo far as to appoint bim as their personal 
attendant, ‘That young man, unch votary of the goddess 
of learning, eondescended to hold this extremely derogatory 
post for pursuing his studies. Oar folk-lore" and evidences 
like those found in Sárada-mangal show that sometimes boys 














5 Irkevdostisn (pps 10-11), Diiet View of the Past aed Presso! Piolo of Veronevter 
Justin in Bengt у the Wer. J. Long, өө ominid in Adam's Tapori vai Котва. 
окыта in Bengal wnd Beber, vobraitiel (o Geeeroment in 1833, 1836 ami IM Boe 
sva Ошм» Review, No. IV, ү, 334. 

See slep faura Mein by Jogendranath Gupte, p, FEL Soe ale Apreta of 
Bengali бойду from (ЛА Bengali Literiore, Chapter oo Wilasstase, ky ihe prossut writer, 
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and girls read in the sume school up to a certain stage and 
under certain circumstances, 

Of course it does not show a very high standard of 
morality in the Hindu society of that period when we find the 
five princesses abducted by thbir supposed Guru, But the 
girls were more tempted by a spirit of adventure and desire 
of acquisition of knowledge than any love for the 
Pursuit of Knowledge attracted them to su xtent that 
they passed through grost sacrifice and hardships for the 
attainmont of their object, 












‘Thus one prince was going to be killed by his own 
father and the five princesses courted infamy and hazarde 
everything dear to them to receive proper education ах related 
in the story of Saradi-mangal and this shows, no doubt, the spirit 
of the age and the fascination which learning had, at least 
for the people in the upper stratum of the Hindu soci 
However, in the story we learn, that the goddess Saraswati 
played a ruse with the princesses (KAolindi, Kigori, Uma, Rama 
and Bimala)* and put her favourite prince Lakshadhar (or 
Dhulakutya who was once in her bad graces) in the Guru's 
stead, "This plan was successful enough to make the princesses 
the wives of the prince. 

The poem Saradi-mangal belongs to the category of 
"Mangal-Kavyas, as its name indicates, A poem of this class 
is nlways written to extol a deity and preferably a female 
deity. The story develops round the central figure of a hero 
or heroine who is usually a votary of the particular deity for 
whose oxtolment the poem is written, ‘The deity on his or her 
side becomes active in order to support and favour this votary, 
especially in times of need, sometimes in a way which will 
be questionable to the humblest of mortal. Such illustra- 
tions aro more or less to be found in all Mangal-Küvyas 




















Another same we get in the extrecta of SSradi-mangal (in the Typical Selection, 
„©. ©}. IU ie Вн, daughter of the trs, or minister f the King of Valders. 
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whether written in honour of Chandi, Manass, Dharma or any 
other deity. Among the Mangal-Kavyas, of course, volumi- 
nous poems have been written in honour of Dharma (male 
deity), Chandi and Manasa (female deities), Mangal-Kavyas 
in honour of the female deities Sitala (the goddess of 
рох) Ganga (the Ganges), Saraswati (the goddess of lear 
and the like are rather minor poems not possessing the 
importance of the three Mangal-Kavyas we have already 
stated and derive their importance from the description of 
the educational system that was prevalent in the days of 
Hindu rule and lingered till the early days of East India 
Company's rule with some tenacity. The goddess Saraswati 
was ever active to support and help her votary the prince 
Lakshadhar of Sureswar country. She was not favourable to 
him at first, But once he succeeded in winning her favour, 
she spared no pains to help him in times of need, true to the 
tradition of a Mangal-Kavya goddess. For her votary sho 
built a hut in а wood and changed herself into an old Brahmin 
lady ; for hor votary she even went so far as to allow herself 
to be bound in fetters by bim. She served as a boatman and 
did many а mean thing to help him. 

In translating and editing the work I relied on two sources 
(1) а manuscript preserved in the Calcutta University Library 
(C. U. MS. No. 3780) and (2) some printed extracts prescribed 
in the Typical Selections from Old Bengali Literature edited 
by D. C. Sen and published by the Calcutta University, ‘The 
first two pages of the manuseript being torn I relied on the 
printed matter in translating the lines given here, However, 
for the last portion I shall bave to fall back upon the manus- 
cript again as the printed extracts are incomplete. ‘The 
readings of the above two though different in many places 
on the whole tally in sense. Unfortunately I could not 
wor tC sr a searched for them 








"Msc 





DAYARAM'S SARADA-MANGAT. т 


moreover, I could secure very meagre information about the 
work and the poet. I quote a few lines from the “ History of 
Bengali Language and Literature" by D. C. Sen (p. 368) 
about Dayārām and his Sirada-mangal : 

The goddess of learning, Saraswati, was not without her 
votaries among the early Bengali poets, Of the nume: 
poems which glorify her, опе by Dayaram Das displays some 
poetic skill, The book is divided into seventeen cantos and 














goddess one might achieve scholarship without much study. 
Dayür&m was an inhabitant of the village of 
Pargana Kagigaon in the District of Mi 





Unfortunately the manuscript from which extracts in 
the Typical Selections are taken has not been found and 
my efforts to find it has been up till now without any success, 

I hope, inspite of all the above shortcomings the little 
work will yet be of some interest to the readers, 





The Story (of Sarada-mangal). 


There was a country called Sureswar the name of whose 
king was Subabu. He was а very illustrious ruler known for 
the integrity of his character and valour. But unfortunately 
he had no son, After passing through much penance for a 
very long period, to propitiate the god Siva, the king at Inst 
was blessed with a son. The name of this prince was 
Lakshndbar. In due course the prince grew up and attained 
that age when one is to begin education. The оһагде of edu- 
eating him fell to the hands of Pandit Gauridas who was also 
the king's family-priest. As ill luck would have it, the prince 
could learn nothing, not even the alphabet inspite of all 
attempts on the part of the Pandit to initiate him into the 
mysteries of the Bengali alphabet. Coercion was freely 
employed while the prince also tried his utmost to master the 
alphabet but to no avail. No, not even twelve years of hard 
work on the part of both the teacher and the taught could 
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avail anything, The mischance was due to some folly « 
committed by the prince in his previous life, When at A 
lust the sad information reached the king, he grew furious 
and ordered his koforal (the prefect of the police) to take 
tho young prince to the execution-ground and there to 
decapitate him. Better to have no son than to have an illi. 
terate fool as son that was the king's idea, The hofowal, 
however, could not be so severe towards the prince expecially 
ак the goddess of learning, Saraswati, whispered into his ears 
pleading for his life. So the Zofowa let him free and showed the 
hivod of a jackal to the king instead as a proof of tho nssassinn- 2 
tion of the unfortunate prince, 

‘The prince after this incident fled to the woods and was 
wandering about when he suddenly saw a but with an old 
Woman as its sole occupant. She was no other than the 
goddess of learning herself in disguise, Here the goddess 
accosted the prince, sympathised with his lot and adopted 
bim as ber child, 

Some time after this an incident occurred which gave а 
new turn to his life. ‘The prince one day found himself alone 
he heedlessly threw the sacred books of mother Saraswati 
into the water. The mischief was afterwards detected and the 
prince was subjected to hard punishment. He was bound 
hand and foot and severely flogged. At this stage the prince — 
narrated his story regarding his futile attempts to acquire 

learning. This moved mother Saraswati and sho divulged 

her identity. Sho instructed him to leave the forest and 
visit the Vaideva country where the king's five fair daughters: 
2 were undergoing instruction at the hands of a Brahmin 
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The prince met the princesses duly and sought service 
under them. "They took pity on his sad condition and appoint- 
ed him asa menial on a pay of one rupe and a half por 
month. ‘The charges of board and lodging were paid from 
the state, 

He was required to do three kinds of work, viz, ;— 
(1) Cleansing and was 
(2) Kind 
(3) Supplying sand and straw (or reed pen or chalk) for 

the princesses during school hours 

‘The prince agreed to serve on these conditions, 

Some time elapsed in this way and the time for 
worshipping the goddess of learning came. The princesses 
made arrangements for the function with great eclat, Тоу 
kept Dhula-kutyà' (a name given him in contempt as he 
supplied sand and straw) to be in charge of the offerings. This 
required him to remain awake the whole night, He was 
keeping night for watch when at midnight he saw a woman 
suddenly appear there and eat the offerings. Dhula- 
kutya, greatly incensed, arrested the woman taking her for a 
thief and made a free use of his cane on her back. Tho 
goddess at this stago revealed herself to him and granted him 
the boon of mastering all learning without any further effort, 
and seemed to be well pleased with him for his faithfully 
performing his duty, though she was flogged by him. She 
thon left him with her blessings on him, 

In the morning the princesses arrived in the Pathsala and 
one of them, Umi, distributed the Prasad (remnants of the 
food-stuff offered to the goddess) to all. Of course, what 
transpired in the night nobody could know, as it was kept 
secret by the prince. 

Now, one day the five princesses sat before their Guru 
read. Thole ornamenta glittered fn. the, sun: But their 
aa 


ware eel on ә бом which sarved the purpose o a board. Tis pupil 
Maga wrote be alphobet со sande with a straw or reed- 
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minds were not quite as bright as their ornaments. Their 
Guru lost his sense of duty as teacher and stood supplicant for 
their love. They complied with his request. The Brahmin 
Janirdan, their Guru, now made himself ready to elope wit 
them to а foreign country, where he promised he would give 
the princesses the benefit of his entire scholarship so that they 
would become as learned ashe. ‘The difficulty on the way 
was loss of home-life with its great prestige, What will their 
parents, the king and the queen, say if they loft them in that 
way? They would be subjected toa great scandal, bringing 
family. That was the point they were 

revolving in thoir minds during school-hours. However, at 
Inst they made up their mind to sacrifice their reputation to 
get the grace of the goddess of learning, promised by Janardan. 
They ordered a boat to be ready at night. Here the goddess 
Saraswati intervened again. She resolved to make all the five 
princesses her favourite's (Dhula-kutya’s) wives. To effect 
this, sho had to take recourse to a stratagem, She ordered the 
heavenly architect. Viswakarm& to build a boat and create a 
rivor to elude Janirdan. These were done as wanted by tho 
goddess and the princesses left their parents’ palace їп the 
darkness of night and reached this boat. Now, in place of 
Tanirdan, the goddess Saraswati put Dhuli-kutyá by а 
stratagem whieh was as follows, She approached the old 
father of Janārdan in the guise of Dhula-kutyn and divulged 
to him the plan made by this Brahmin teacher and warned 
him of the infamy and punishment that would inevitably be 
the consequence of such a course, On this the rage of 
the old Brahmin, father of Janárdan, knew по bounds. 
But hiding his rage he took recourse to a ruse, When 
his son was taking leave of his parents on the plea of going t 
a distant land on a priestly call, bis father advised him 

н the worship of the god Vishnu first before he started. 

n SERES sat to perform bis worship his f 


A 


E The coom of taking a number of wives was өө popolar that the poet dhi not 
"feat any occasion to be apologetic when ba mole hin bero warty ө gwal oumber ot wie —— 
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imprisoned him. After this, tho old man from outside, flung 
abusive words at his son as best as he could. 

‘The goddess Saraswati, on the other band, promised to her 
favourite prince Lakshadar (ie, Dhuli-kutyA) the hands of 
the five princesses' and a restoration to his former position. 
She mado him occupy the place of Janardan in the boat. Tho 
duty of the helmsman was performed by Saraswati herself, 
The boat started, and by the grace of the goddoss reached п 
place in six hours which would ordinarily take six months, 
During the night he was not recognised but when the day 
dawned, the girls to their astonishment looked on the face of 
Dhul-kuty& with great amazement and confusion. Te was 
not Janardan! ‘The princesses blamed their sad lot and 
ultimately resigned themselves to their sad fate. 





At this stags mother Saraswati appeared again before 
them in the guise of an old Brahmin lady and consoled the 
princesses as best she could quoting illustrations from the 
Shastras Finally she blessed for the girls’ happiness in their 
conjugal life, 

‘The princesses now intended to live with their husband 
Dhula-kuty& and asked him to build а house for them to live 
in) The prince now found an opportunity to repay, by а 
seasoned joke, the not very happy treatment he received at 
the hands of the proud princesses. 80, he now informed them 
of his inability to erect any house for them, Не was а moro 
servant and could not be an architect of a worthy mansion for 
the princesses. He demanded the wages that had fallen duo 
to him up to then, This retort embarrassed Ts : 

deal. Again the less Saraswati intervened in favour of 
Жене votary. jute before him and told him to take 








- 

Y Among the five princesse ія included ове ВІДЫ, dwnthter of the ministar. So, 
might have been only four princesse зый soe minister's daughter to mybe up the (ive. 
©. U, extracta 
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with a good 










courage, She would forthwith supply hi 
dwelling, which she did in the following mam 
The goddess Saraswati approached the chief Sidhu or 
merchant of the place, the grandson of Bejoy Datta, Не 
was а god-fearing man and bad great faith in the Brahmins 
‘The goddess in the garb of a Brahmin approached him with 
a story and related that the king of Baidev was in groat 
distress. Having suffered the frowns of misfortune the king 
had lost bis kingdom and was living in the woods for twenty 
years. He was now seeking help from the merchant. "The 
goddess added, “ Will you kindly grant him the free use of 
your northern residence for only 10 days ?” 
Of course the merchant was too glad to help the king 
in distress and gave shelter to his family (eiz,, tho princesses 
and prince Lakshadhar) as requested, 
Now, during this period Subahu, tho fathor of prince 
Lakshadhar, never enjoyed а bit of peace in his mind. 
Не gradually experienced the bad grace of the goddess; 
of luck so much so that all his wealth vanished and his king- 
dom soon turned into a forest devoid of any human population. 
ho king himself fell seriously ill, grew emaciated and became 
devoid of any physical strength. Ho was reduced to such a 
plight that there was no other help for him than selling his 
^ Pakshiraj horse.” It came to the notice of Dhula-kutya 
(Prince Lakshadhar) who reported to Saraswati about the 
horse, On this the goddess approached the king and bought 
the horse for a rupee only, to present it to the prince. The 
cured by horse was suffering from old age and gout both of 
which were the blessing of the goddess. The prince made a 
riding on the horse, He journeyed to eighty-four 
holy places їп а second, such was the speed of the horse 
which travelled though the air. 
(һә king Subihu who 
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- of the goddess of learning who was still there in the guise of 
a Brabmin lady. 





he goddess indicated her favour by а smile, which acted 
as а healing balm restoring the kingdom to its flourishing 
condition. Jungles were cleared and money came to the 
coffers of the king in plenty. The disguised goddess then 
made a request to the king to give his daughters in marringe 
to Dhuli-kuty&. The king accepted the proposal of the 
goddess Saraswati in good grace, and in due course the marri- 
age ceremony was performed with much pomp, ‘The king and 
t tho queen were invited by mother Saraswati to favour her 

house with their presence Then, other residents of palace 
were given due reception but the royal couple to their great 
nnnoyance and surprise were received in a stable. The goddess 
subjected them to a far grentor indignity, A great number of 
curries were prepared and served to the guests in golden cups, 
but the royal couple were served in heavy and unseemly stone 
plates, The king, incensed at such a cruel treatment, did not 
show any courtesy or mark of recognition to his son and 
daughtors-in-law. 

‘Tho king on his return meditated on the ways of retaliation 
for the affront to which he had been subjected and invited the 
prince, his five wives and their mother (goddess Saraswati in 
disguise) to his palace and commanded the sentry to keop strict 
watch on them so that they might not flee at night, He 
ordered that in case of their flight, not only the culprit, riz. 
the lady (goddess) but also the £ofowal and the sentry would 
“Joss their heads. "The goddess, aware of the foul intention of 
the king, requested the goddess of sleep to keep the whole 
in deep slumber, ‘That was done and at the right 

"moment she left the palace with ber five girls. The king, in 
tho morning, was highly enraged to learn what had passed in the 
UU ier oo crei gonad to be beheaded, The ofowal 
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princesses nud ordered tho king to save the life of the faithful 
kotowsl. Her command was forthwith complied with, the 
prinoe and the princesees were taken back again and the 
worship of the goddess Saraswati was performed by the king 
with due pomp and ceromony. This propitinted the goddess 
and greatly pleased his subjects, Hore ends our story. 

¥.B.—D. С, Sen mentions 17 Cantos, Calcutta Uni- 
versity MS, however, though apparently a complete ono, 
contains 15 cantos. Only the concluding lines seem to bo 
missing in this MS, It has got twonty pages having eight 
lines in each page. 





DAYARAM'S SARADAMANGAL 
‘Translation— 


I pray to mother Saraswati, the consort of the god 
Viyou. Oh holy Mother, who rides on the bird Koel,! do please 
mnm m feet 
Жөө vy te crfen-efed s 
ef эбен Sn fuco vn 
(nov won nor fen e n 
eme enn ena fn 
Mh etin ntn nr anc cfe a 
new чє fev fafan matei 
Met tcm ont а alfo m 
gy fefes wis wine pen 
WO 098 каза orm when s 
oo 114 in very peculiar thet the bird Кай» oF Көн! hos baen dover by the port 
5 Dayirham ae serving the purpom of “Аана” et carrier of the зө af зы. 
Saraswati, Nowhere ia the whole range ot Bengali literatere of тыт another 
example ai hae je еей found, The Ыйга of Багына, мына to Devi Рагав, 





a4 өйдөө viding s peasouk. In the Pursue she ia described as iting a бай» Aswe 
а ths lesson er "Missa" of бымеш ja the 
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eondescond to manifest thyself in my throat (inspiring my. 
voice). You (the goddess Saraswati) yourself commanded mo 
elf to your foot, 








to compose this song and жо I resign n 


Once upon а time there was a king called Subahu who 
ruled the country named Sureswar. The king had a world- 
wide reputation for charity and other virtues, He chastised 
Yama, the lord of Death, and freed this world from his jaws, 
Во {п that country of immortals people ceased dying. Tho 
king became well-known throughout Indi». He is said to 
have once conquered even Krişna and Arjun. 


‘The king (Subahu) worshipped the god Siva tora hundred. 
Yours, observing fast all the time. ‘This meritorious deod wax 
rewarded by Siva who granted him the boon of a son. The 
king called bis son Lakwadhar (lit, Possessor of a Lakh) 
as tho sage Garga gave the name of Gobinda (lit. Possessor of 
cows) to Krişna, After the birth of the prince the ceremony 
of the sixth day was performed with much pomp by worship- 
ping the goddess Базы, In due course, some time after the 
“‘riceseating '' ceremony was also performed. Eight orna- 
ments! wore given to the prince for his person, mado of 
costly stones and diamonds with lockets, Ho woro besides 
ti) and bangles on his arms. And thus in a princely style 
and befitting bis status, the child grew up. In his boyhood 
the prince was allowed to play with other boys, When he 
was only five he was so restless that he never would sit 
quietly in the royal court for a few minutes, When his 
Age Was seven be still neglected his studies for which tho 
King was во annoyed with him that he wished his death — 
rather than be should remain an illiterate fellow all his 

> 
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lite. Pandit Gnnridas was priest of the royal court, who 
advised the king on this matter (education of the prince). 
According to him, if male child does not receive education, 
he is just like a Malati flower which spends its fragrance 
in the wilderness coming to no good of the world, If the 
child does not get education in proper time, his youth, indeed 
the whole of his life, is thus spent and he is bound to come 
to griet later on. Oh King, why do you neglect the education 
of your son? His proper time to begin education is boyhood 
which is being wasted for nothing. When do you propose 

UPS өлө fen fon битта, 

ORTH av Ta айе тека! 

me n n ef i 

сие эта qt ста еба а 

LE JR RES EI 

жашча Tem weno farara a 

ча чт эз fen ere чч 

wt тте ди лен 

fy vier orbi em тту ат! 
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to teach him the principles of Politics? Will it not be too 
Inte hereafter (for there is a season for everything)? He will 
gradually acquire those vices, natural to an illiterate man. 

King Subahu listened to the advice of the Brahman and 
worshipped the goddess Saraswati on an auspicious day. 
"Moog (a kind of peas), banana, paniphal, atap rice, jarful 
of sugar and other offerings, in observance of 16 necessary 
rituals, were placed before the goddess. The function was 
attended with the play of Mridanga, Mandira and other 
musical instrament, The king gave to the priest (over and 
above his fee) a piece of silk cloth and “ Pamari" and then 
put his son under his charge (the priest being also the Pandit). 
Jlo was required to educate the prince in all the four Sastras 
(hero meaning languages) of Nogri, Persian, Bengali and 
Oriya. The prince was to be taught the lexicon of Amar and 
other writers(?). 

Gnuridas then took the prince with him and initiated him 
into the mysteries of the Bengali alphabet (lit. he first wrote 


Xem mtem enger i 
ste em fifa emen wea a 
жч tac nem reet i 
que чєп ner ee tn a 
soften nfi fcm чанг! 
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the Bengali alphabet "Ka" and “Kha’*) and then put a piece of 
chalk or "Khai" into the hand of his pupil to write with, 
"The teacher with a cane in hand then asked him to read, but. 
the pupil began to weep in presence of his teacher. He (the 
teacher) spread some dust on the floor, wrote the letter “Ka” 
(the first Bengali letter) on it and took the hand of his 
n his own and helped him to draw the lines again and 
again round those he had written himself. In spite of bis 
attempt he eould not teach the prince to write even this first 
letter of Bengali and the teacher being angry gave him a 
sound beating. Not only that, sometimes he bound the boy 
with rope and at others he sat on the boy's chest putting hi 

whole weight on his slender body. In previous birth the 
prinow bad not paid his teacher's fees on finishing his studies, 


4 
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This omission was punished in his present life by Mother 
Saraswati in the aforesaid manner. Thus passed twelve years 
and all attempts on the part of the Guru to teach the prince 
proved futile. He now began seriously to think as to what 
explanation he would give to the king. Long twelve years 
the Brábman attempted to teach the prince, yet the goddess 
Saraswati did not show any sign of favour. 





‘The matter being reported at last to the Durbar, diverse 
people passed various remarks, Some said that it was no fault 
of the prince but this was due to his ill luck. ‘The king was 
not only mortified but lost his temper and in a hasty moment 

the order for his execution, saying (сигу) “I have no 
need of an illiterate son." So, the Kotwal (Prefect of Police) 
took the prince to the execution-ground and asked him to sit, 
with his face towards the east in order to dispatch him. The 
goddess Saraswati came to learn all that had happened to her 
volary. He, who hears this song and worships Sáradà (the 
goddess Saraswati), gets the privilege of sitting in the society 
of the learned. He, who hears this song, gets a male child if 
һе bas none, and becomes master of learning if he is not во. 
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Oh goddess Saraswati, poor Dayārām Das (the poet) is addicted 
to wrong ways, being vicious and wicked, pray forgive him 
and give him your grace. 

‘The Kotowal said, “Oh prince, you have yourself courted 
your death in this execution-ground. The king said, ‘to what 
use have I worshipped the goddess of this Universe (meaning 
the goddess Saraswati) (if my son remains illiterate) so, cut. 
his (my son's) head and bring it to mo.” This shows that the 
consort of the god Visnu (the goddess Saraswati) is ungracious 
toward you," ‘The mother (Saraswati) then herself whispered 
to the ears of the Kotowal as follows :— 

"Hear me, Oh Kotowal, this prince is yet a child by 
nature. His life can be saved if he is allowed to flee. I shall 
cut the head of a jackal and present that to the king (in place 
of the prince’s head) to satisfy him. My son, you may listen 
to this advice of mine and act up to it.” 
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(As this advice was communicated to the prince) ho 
addressed the Kotowal, “Nothing can be better than this 
suggestion. You may accept the charge of my life as I take 
you nowas my foster-father. If my life is saved by the device, 
I shall be under а deep debt of gratitude to you. I am 
going away to some wild country in exile but I shall 
requite my debt to you on some day in future." ‘The child 
took farewell of the Kotowal and followed the forest-path. 
The saving of his life was to him just like rebirth from his 
mother's womb, He felt no thirst, no hunger and it was 
occasionally that he took some wild-fruits. Sometimes he 
took rest in mountain-caves but he was never hurt by the 
wild bears (who roamed there). 

‘The misory of her votary (appealed to the heart of the 
goddess Saraswati) and she took up the appearance of an old 
Brahman woman, made a hut in the forest and remained there, 
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: In this guise she was sitting in her hut, one day, when the 
prince was passing by dressed in Taking her to be a 
Brahman woman, the boy bowed his head to her who (Saraswati 
—Visnu's wife) in return blessed him. The old Brahman lady 
(Saraswati) enquired, “ What is your name, Oh boy, and where 
do you live? May I know the reason of your sojourn in the 
woods? ' The boy replied, ** My luck, Oh Mother, is very bad, 
зо you see the mark of cane and ropes on my body. I wasted 
long twelve years of my boyhood in futile attempt to acquire 

* learning, yet the goddess Saraswati did not show me any favour. 
Calling me an illiterate fool my parents ordered the Kotowal 
to kill me, who, however, (took pity on me) saved my life 
acting as my god-father. Will you enquire of me further? 
My one reply to you is * fate is at the root of everything. ™ 
‘The Brahman woman then said, “Look to my sad plight, my 
darling. I took curd and rice on the marriage night, a course 
to which I was led by my evil fate, It is prohibited to eat 
curd and rice on the night of one's marriage and as a result 

a my husband has forsaken me and left me in this wood. Now, 
I beg in the town and live a wretched life. However, in a 
lucky moment I meet you, darling, here, and from to-day you 
are my foster-son. Through your help, I shall now earn our 
living by selling wood in the market," 
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From that time the child remained in the house of Sarada 
(goddess Saraswati), but owing to ‘maya’ (divine illusion) he 
could not recognise the mother. The boy cut wood in the 
forest and brought them to Saraswati, who sold them in tho 
market. In this way some days passed. One day the old 
woman went to the market (as usual), but the packet contain- 
ing the Gita and other holy scriptures wore unheedingly left 
behind. 

At that time (finding himself alone) the prince trembled 
in rago for his illiteracy and threw the books (lit, »tezrefata P) 
into the sea (by way of hate and retaliation), The boy 
contemplated that these books were the cause of his life-long 
misery and felt greatly relieved by throwing them in л 
place beyond all chance of recovery. The gods (in heaven) 
witnessed this and were filled with surprise. ‘They thought 
over the matter a little and sent down Narada (the 
messonger-god) to the goddess Bharati (Saraswati). The sage 
took the goddess to task as in the valuable packet the names 
of Radba-Krisna were the most precious іп the holy books, 
‘These were for ever lost in the sea, The goddess herself got 
down into the very depth of the sex and recovered the sori 
ture, The god Krisna commanded his follower Agni (the 
god of fire) to preserve the divine books, Dayarim, who lives 
in Kasijod-kivorchawk village, thus composes the story of 
Вагай! 
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After recovering the manuscript from water, the consort 
of the god Visnu (Saraswati) became extremely angry. She 
(the goddess Kokilbahini) bound the lad Laksadbar and gave 
him a sound thrashing, The lad then said, " Oh god-mother 
what offence have | committed that you beat and admonish 
me thus. The whole world knows that when a mother beats 
her son even the god of death (god Yama) cannot prevent 
the course, (By way of explanation I should say that) when 
I went to stady I (often) got beating, the mark of cane you 
may stillsee in my back. Yet fate denied me learning. What 
could be more inhuman than that even my father ordered my 
execution for my illitermey. It is through sheer luck and 
merit of past life that the Kotowal acted as my foster-father 
and saved my life. The goddess of Learning is unfavourable, 
so how can I resist all these miseries of forest-life. Зо, the 
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almanse, the chalk, the book-packet with all its contents and. 
the cursed cane are positively ап eye-sore to me and fain 
would I throw them into water (lit. lake) (to give vent to my 
hate) at the first opportunity, Lady, you are my foster-mother, 
you will be very sorry if I die, being ill-treated by you in this 
way for no real fault of mine.” 

On hearing the boy, the mother Stradi became again 
favourable to him and revealed herself to him. “ Oh child,” suid 
the goddess, ** in your previous life you completed your study 
with the hélp of a teacher but did not pay his fee and thus 
you aro reaping its consequence in the present life. ‘There is 
country called Baideva whose king is happy, by the grace 
of Krişna to whom he is devoted. He has got five daughters, 
Those princesses—Kalindi, Kisori, Uma and the other two read 
with Janárdana, their teacher, Goand serve them as а menial 
for four years, ‘Thus all your sins will be expiated and you 
will подшо proficieney in all the Sástras, Go and serve the 
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five girls as [hid you, said mother Kokilbihini. On learning 
the above from the mother, the prince left the place and 
reached the land of Baideva. — Dayárüm Das, son of Vrasid, 
thus composes and sings the name of mother Siradi. 

‘The child reached the country of Baideva, as directed by 
the goddess Sarada, and met the princesses who were passing 
that way. One of the beautiful princesses asked the prince, 
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“What is your name and where is your country? " The prince 
said in reply, "If there be any person who would appreciate 
real merit and engage me as a servant for mere food and 
lodging I ean surely give а good account of myself by serving 
my master faitbully, I shall do any service as Т shall be 
directed to do” The five princesses became highly amused at 
this (queer) answer and replied thus sympathetically, * You 
are now in a very pitiable condition and your voice is very 
wonk. We shall give you quite enough food and drinking 
water to save you from collapsing, Besides you will get five 
sikis (ie, a rupee and a quarter) and clothing per month. Oh 
young man, you will have to do three kinds of work for us. 
You have to cleanse our school-room with a broom as well as 
spread disinfectant liquid over the area, Besides you will 
have to kindle the evening light for worship and finally you 
will supply us with dust (or sand) and a piece of straw (writing 
material) during the time of our study.” The Ind agreed to 
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obey as directed with folded palms and from that moment he 
became a servant of the princesses. As the boy performs the 
three functions, vis, (1) cleansing the floor with broom and 
liquid, (2) kindling of evening light and (3) supplying the 
dust and straw, all people nicknamed him as Dhuli-katya. 

In this way the prince passed some days when the day for 
the worship of the goddess Sāradā came by. In the auspicious 
" tithi” of the Sree-Panchami, worship of the goddess is held 
by the good people with much pomp, once a year. The 
princesses also worshipped the goddess of learning (with much 
ceremony), There were the sounds of conch-shell, bell, 
Mridanga, Muhuri and other musical instruments and there. 
were Atap rice, jarfuls of sugar in "Visa" quantity, sweet 
vogitable roots and various other offerings inclusive of 
ghee, honey, resin (a kind of incense), light and sweet-scented 
sandal-paste. With sixteen kinds of offerings, mentioned in 
the soriptures (and with much ceremony) а brühman (a priest) 
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worshipped the divine mother on behalt of the princesses. 
The school Páthsala) contained a jar full of water and 
flower, Dhuli-kuty’ kept guard over the offerings keeping up 
the night. The princesses commanded as follows—For any 
loss or damage of the various items of offering for worshipping 
the goddess Saraswati and which we are keeping under 
your eare—you should be responsible. Tf any of these be lost 
or missing your head will be eut off, Who does not know 
that the head of Mahiravana (the Raksasa or Demon king of 
Patiala or the netherworld) was cut off by the son of Pabana 
(Hanuman of the Rámiyann epic story) ? 


(To be continued.) 
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і DAYARAM'S SARADA-MANGAL 

ктк ву 

T. ©. Das Gerrs, M.A, Ри.р. 

Introduction, 
4 "The chief excellence of this short poem consists in ite 
containing some valuable information regarding the condition 
л of education in Bengal during the 17th century. Mr. Adams 


* appointed by Government, two centuries later, furnished a 
| vory valuable account regarding the condition of vernnoular 
| eduoation in Bengal, specially in the primary stage, Systeme 

change very slowly in this conservative country and the gap 

of a few conturies—siy from the date of Dayarim to tho 

period of Mr. Adams—may as well be left out of account, The 
manuscripts of Saradá-mangal available to us do not seem to 
be much later than the time of the composition of the book. 
1 shall try to analyse the qualities of the poem Saradà-mangal 
from the background of the educational system prevalent in 
the villages of Bengal at that period. 

The educational system then in vogue might be traced 
_ from the Hindu period ; some changes and innovations were 
no doubt latterly introduced in process of time, but thoy 
y were not such as to make any material difference. The 
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The iden is derived from a Sanskrit maxim, found in the 
Panehatantra. In this work we also learn that the proper Ё 
age to begin education is five, and if it is delayed at all it f 
should not go beyond seven years. Education has always been 
imparted in this country with a free use of cane and other 
varieties of punishment. ‘The Froebel and Montessori method 
ordinarily known as the “Kindergarten,” established some 
time ago in this country, was unknown but the result never- 
tholess was satisfactory, The community sanctioned these 
punishments and the list will be а long one if we mention all 
kinds of punishment here. In Saradd-mangal we get only а 1 
fow variotios such as :—binding and sitting on the breast of 
the pupil for a specified time. 

Wo extract from the Calcutta Review, No. IV, р. 334, 
а description of 15 different kinds of punishment used ; 
these, however, are now gradually falling into disuse. 

“A boy is made to bend forward with his face toward 
the ground; а heavy brick is then placed on his baok, nnd ~~ i 

















another on his neck; and should he let ейһег of them fall, 
within the prescribed period of halt an hour orso, he is 
punished with the cane. 
“A boy is condemned to stand for half an hour oran 
hour оп one foot ; and should he shake or quiver or let down 
the uplifted leg before the time, he is severely punished. 
“A boy is made to sit on the floor in an exceedingly # 
constrained position, with one leg turned up behind his neck. 
“Jle i» made to sit with his fect resting on two bricks, 
and his head bent down between both legs, with his hands 
| twisted round each leg so as painfully to catch the ears. 
“A boy is made to hang for a few minutes, with his hend. 
downwards, from the branch of a neighbouring tree. 
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“His hands and feet are bound with cords, to these 
members so bound a rope is fastened, and the boy is then 
hoisted up by means of a pulley attached to the beams or 
rafters of the school. 


“ Nettles, dipped in water, are applied to the body, which 
becomes irritated and swollen; the pain is excrucinting and 
often lasts a whole day; but, however great the itching 
and the pain, the sufferer is not allowed to rub or touch 
the skin for relief, under the dread of a flagellation in 
addition. 

“The boy is put up in a sack along with some nettles, or 
a eat or some other noisome creature, and then rolled along 
the ground. 





“The fingers of both hands are inserted across each other 
with a stick between and two sticks without, drawn close 
together and tied. 

“A boy is made to measure so many cubits on the 
ground, by marking it along with the tip of his nose. 

Four boys are тайр to seize another, two holding the 
arms and two the feet; they then alternately swing him and 
throw him violently to the ground. 

“Two boys are made to seize another by the ears ; and, 
with these organs well outstretched, he is made to run along 
for the amusement of the by-standers. 

“A boy is constrained to pull his own ears, and, if he 
fail to extend them sufficiently, he is visited with a sorer 
chastisement, 

“Two boys, when both have given affence, are made to 
knock their heads several times against each other. 

"The boy who first comes to school in the morning 
receives one stroke of the cane on the palm of the hand, the 
next receives two strokes, and so each in succession, as he 
arrives, receives a number of strokes equal to the number of 
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boys that preceded him, the first being the privileged ad- 
ministration of them all. 

First of all, the poem emphasises the need of education 
and on this point the value given to education verges on a 
prolific and exaggerated importance, It is said that the king 
preferred that his son should be killed before his eyes than 
remain illiterate ax a permanent eyesore to him. 








One interesting point to note is that  Pathsala or school 
received both male and female pupils, Kvon a princess did 
not feel it beneath her dignity to attend it. The Pardah 
system was much in vogue and marriago of girls before 
puberty was not perhaps in existence as the cases of the 
five young princesses, daughters of the king of Vaideva, show, 
"The young and beautiful princesses attended the Pathsala 
freely, met there а young man named Dhula-KutyA (the 
Princo of Sureswar used this nom de plume) talked. with him 
and even went so far as to appoint him as thelr personal 
attendant. That young man, 
of learning, condeseended to hold this extremely derogatory 
post for pursuing his studies. Our folk-lore’ and evidences 
like those found in Sárada-mangal show that sometimes boys 
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and girls read in the same school up toa certain stage and 
under certain ciroumstances. 

Of course it does not show a very high standard of 
morality in the Hindu society of that period when we find the 
five princesses abducted by their supposed Guru. But the 
girls were more tempted by a spirit of adventure and desire 
of acquisition of knowledge than any love for the young man. 
Pursuit of knowledge attracted them to such an extent that 
they passed through great saorifice and hardships for the 
attainment of their object. 








‘Thus one prince was going to be killed by his own dear 
father and the five princesses courted infamy and hazardod 
everything dear to thom to receive. proper education as related 
in the story of Sarada-mangal and this shows, no doubt, the spint 
of the age and the fascination which learning had, at least 
for the people in the upper stratum of the Hindu society, 
However, in the story we learn, that the goddess Sai 
played a ruse with the princesses (KAlindi, Kigori, Um 
and Віта) ' and put her favourite prince Lakshadbar (or 
Dhulakuty& who was once in her bad graces) in the Guru's 
stead. This plan was successful enough to make the princesses 
the wives of the prince, 

‘The poem Saradi-mangal belongs to the category of 
"Mangal-Kavyas, as its name indicates, A poem of this class 
is always written to extol a deity and preferably a female 
deity. The story develops round the central figure of a hero 
or heroine who is usually a votary of the particular deity for 
whose extol ment the poem is written, ‘The deity on his or her 
side becomes active in order to support and favour this votary, 
‘especially in times of need, sometimes in а way which will 
be questionable to the humblest of mortals. Sach illustra. 
tions аге more or less to be found in all Mangal-Kavyas 








-~ 








* 0 де гыс роди идонаи тетен га Typical Helectiooe, 
eer Ыы Ж. anke as Tex амана тә хаа Hi 


в T. C. DAS GUPTA 


whether written in honour of Chandi, Manas, Dharma or any 
other deity, Among the Mangal-Kavyas, of course, volumi- 
mous poems have been written in honour of Dharma (male 
deity), Chandi and Мапака (female deities). Mangal-Kavyas 
in honour of the female deities Sitala (the goddess of small- 
pox) Ganga (the Ganges), Saraswati (the goddess of learning) 
and the like are rather minor poems not possessing the 
importance of the three Mangal-Kavyas we have already 
stated and derive their importance from the description of 
the educational system that was prevalent in the days of 
Hindu rule and lingered till the early days of East Indin 
Company's rule with some tenacity. The goddess Saraswati 
was ever active to support and help her votary the prince 
Lakshadhar of Sureswar country. She was not favourable to 
him at first. But once he succeeded in winning her favour, 
sho spared no pains to help him in times of need, true to the 
tradition of a Mangal-Kavya goddess, For her votary she 
built a but in a wood and changed herself into an old Brahmin 
lady ; for her votary she even went so far as to allow herself 
to be bound in fotters by him. She served as a boatman and 
did many a mean thing to help bim. 

In translating and editing the work I relied on two sources 
(1) à manuscript preserved in the Calcutta University Library 
(C. U. MS. No. 3780) and (2) some printed extracts prescribed 
in the Typical Selections from Old Bengali Literature edited 
by D. C. Sen and published by the Calcutta University. The 
first two pages of the manuscript being torn I relied on the 
printed matter in translating the lines given here. However, 
for the Inst portion I shall have to fall back upon the manus- 
cript again as the printed extracts are incomplete. Tho 
readings of the above two though different in many places. 
оп the whole tally in sense. Unfortunately I could not. 
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moreover, I could secure very meagre information about the 
work and the post. I quote a few lines from the “ History of 
Bengali Language and Literature" by D. С. Sen (p. 368) 
about Dayáram and his Sarada-mangal 

“ The goddess of learning, Saraswati, was not without her 
votaries among the early Bengali poets. Of the numerous 
poems which glorify her, one by Dayarim Das displays some 
poetic skill, ‘The book is divided into seventeen cantos and 
tells an animated story describing how by the grace of the 
goddess one might achieve scholarship without much study. 
Dayaram was an inhabitant of the village of Kigar-chowk in 
Pargana Kagigaon in the District of Midnapore, 

Unfortunately the manuscript from which extracts in 
the Typical Selections are taken has not been found and 
my efforts to find it has been up till now without any success, 

I hope, inspite of all the above shortcomings the little 
work will yet be of some interest to the readers. 


The Story (of Sarada-mangal). 


There was a country called Sureswar the name of whose 
Xing was Subahu, He was a very illustrious ruler known for 
the integrity of his character and valour, But unfortunately 
he had no son, After passing through much penance for a 
very long period, to propitiate the god Siva, the king at last 
was blessed with а son. The name of this prince was 
Lakshadbar. In due course the prince grew np and attained 
that age when one is to begin education. The charge of edu- 
cating him fell to the hands of Pandit Gauridas who was also 
the king's family-priest. As ill luck would have it, the prince 
could learn nothing, not even the alphabet inspite of all 
attempts on the part of the Pandit to initiate him into the 
mysteries of the Bengali alphabet. Coercion was freely 
employed while the prince also tried his utmost to master the 
alphabet but to no avail, No, not even twelve years of hard 
work on the part of both the teacher and the taught could 
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avail anything, The mischance was due to some folly 
committed by the prince in his previous life, When at 
Inst the sad information reached the king, he grew furious 
and ordered his hofowat (the profect of the police) to take 
the young prince to the execution-ground and there to 
decapitate him. Better to have no son than to have an illi. 
terate fool as son that was the king's idea, The Aotowal, 
however, could not be so severe towards the prince especially 
ax the goddess of learning, Saraswati, whispered into his ears 
pleading for bis life, So the kofowal let him free and showed tho 
blood of a jackal to the king instead as a proof of the assassina- 
tion of the 














wandering about when he suddenly saw a hut with an old 
woman as its sole occupant, She was no other than the 
goddess of learning herself in disguise, Hore the goddess 
accosted the prince, sympathised with his lot and adopted 
him as ber child. 

Some time after this an incident occurred which gave a 
new turn to his life. The prince one day found himself alone 
he hoedlessly threw the sacred books of mother Saraswati 
into the water, The mischiof was afterwards detected and the 
prince was subjected to hard punishment, He was bound 
hand and foot and severely flogged. At this stage the prince 
narrated his story regarding bis futile attempts to acquire 
learning, This moved mother Saraswati and she divulged 
her identity, She instructed bim to leave the forest and 
visit the Vaidera country where the king’s five fair daughters 
wore undergoing instruction at the hands of a Brahmin 
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S "The prince met the princesses duly and sought servico 

under them. ‘They took pity on his sad condition and appoint- 
ed him as а menial on a pay of one rupee and a half per 
month. ‘The charges of board and lodging were paid from 
the state. 

Не was required to do th 

(1) Cleansing and washing the school floor, 

(2) Kindling of lights in the evening, 

(3) Supplying sand and straw (or reed pen or chalk) for 
the princesses during school hours, 

‘The prince agroed to serve on those conditions. 

Some time elapsed in this way and the time for 
worshipping the goddess of learning camo, The princesses 
made arrangements for the function with great eclat. They 
kept Dhula-kutya! (a name given him in contempt as he 
supplied sand and straw) to be in charge of the offerings. ‘This 
required him to remain awake the whole night, He was 
ЕС night for watch when at midnight he saw а woman 








© kinds of work, vi 




















suddenly appear there and eat the offerings. Dhula- 
kutyü, greatly incensed, arrested the woman taking her for a 
thief and made а free use of his cane on her back, The 
goddess at this stage revealed herself to him and granted him 
the boon of mastering all learning without any further effort, 

w and seemed to be well pleased with him for his faithfully 
performing his duty, though she was flogged by him, She 
then left him with her blessings on him, - 

i In the morning the princesses arrived in the Pathsala and 
опе of them, Umi, distributed the Prassd (remnants of the 
tood-stuff offered to the goddess) to all, Of course, what 

k transpired in the night nobody could know, as it was kept 
seoret by the prince. 

“Now, one day the five princesses sat before their Guru 


m "Their ornaments glittered in tho sun. But their 
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minds were not quite as bright as their ornaments. Their 
Guru lost his sense of duty as teacher and stood supplicant {ог 
their love. They compli his request, The Brahmin 
Janürdan, their Guru, now made himself ready to elope with 
them toa foreign country, where he promised he would give 
the princesses the benefit of his entire scholarship so that they 
would become as learned as be, ‘The difficulty on the way 
was loss of home-life with its great prestige, What will their 
parents, the king and the queen, say if they left them in that. 
way? They would be subjected (о а great scandal, bringing 
infamy on the royal family. That was the point they were 
revolving in their minds during school-hours, However, at 
last they made up their mind to sacrifice their reputation to _ 
get the grace of the goddess of learning, promised by Janardan, 
‘They ordered а boat to be ready at night. Here the goddess 
Saraswati intervened again. She resolved to make all the five 
princesses her favourite's (Dhuli-kutya’s) wives. To effect 
this, sho had to take recourse to a stratagem. She ordered the 
heavenly arcbitect Viswakarmá to build a boat and create a 
river to elude Janürdan. ‘These were done as wanted by the 
goddess and the princesses left their parents’ palace in tho 
darkness of night and reached this boat, Now, in place of 
Jonirdan, the goddess Saraswati put Dhuli-kutyà by a 
stratagem which was as follows, She approached the old 
father of Janhrdan in the gaiso of Dhulā-kutyà and divulged : 
to him the plan made by this Brahmin teacher and warned 
him of the infamy and punishment that would inevitably be 
the consequence of such a course. On this the rage of 
the old Brahmin, father of Janardan, knew no bounds, 
But hiding his rage he took recourse to a ruse, When 
his son was taking leave of his parents on the plea of going 

a distant land on a priestly call, his father advised him 

edo бо wabi af the god Vishnu first before he started. 
Accordingly as Janárdan sat to perform his worship his fathi 

put the door of the room under lock and ke} 


























DAYARAM'S SKRADA-MANGAL и 





imprisoned him. After this, the old man from outside, flung 
A, abusive words at his son as best as he could. 

‘The goddess Saraswati, on the other hand, promised to her 
favourite prince Lakshadar (ie, Dhula-kutyi) the hands of 
the five princesses and a restoration to his former position. 
She made him occupy the place of Janārdan in the boat. The 
duty of the helmsman was performed by Saraswati herself. 
"The boat started, and by the grace of the goddess reached a 
place in six hours which would ordinarily take six months, 
ie During the night he wax not recognised but when the day 

dawned, the girls to their astonishment looked on the face of 
Dhula-kutya with great amazement and confusion. Ho was 
not Janürdan! The princesses blamed their sad lot and 
ultimately resigned themselves to their sad fato. 

At this stage mother Saraswati appeared again before 
them in the guise of an old Brahmin lady and consoled tho 
princesses as best she could quoting illustrations from the 
Shastras. Finally she blessed for the girls’ happiness in their 
conjugal life, 

Tho princesses now intended to live with their husband 
Dhula-kuty and asked him to build a house for them to live 
i in. The prince now found an opportunity to repay, by a 
[ seasoned joke, the not very happy treatment he received at 
- the hands of the proud princesses. So, he now informed them 
\ of his inability to erect any house for them. He was a mere 
А servant and could not be an architect of a worthy mansion for 
Í the princesses. He demanded the wages that had fallen duo 
" to him up to then. This retort embarrassed the princesses a 











gooddeal. Again the goddess Saraswati intervened in favour of 
her dear votary. She appeared before him and told him to take 
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courage, She would forthwith supply him with a good 
dwelling, which she did in the following manner 

The goddess Saraswati approached the chief Sidhu or 
merchant of the place, the grandson of Bejoy Datta, 
 god-fouring man and bad great faith in the Brahmi 
The goddess in the garb of a Brahmin approached him with 
n story and related that tho king of Baidev was in great 
distress, Having suffered the frowns of misfortune the king 
had lost his kingdom and was living in the woods for twenty 
years, He was now seeking help from the merchant. Tho 
goddess added, * Will you kindly grant him the free uso of 
your northern residence for only 10 days ?" 
Of course the merchant was too glad to help the king 
in distress and gave shelter to his family (ríz., the princosses 
Lakshadhar) as requested. 
during this period Subahu, the father of prince 
Inkshadhar, never enjoyed a bit of pence in hi» mind, 
He gradually experienced the bad grace of the goddess; ^ 
of luck so much so that all his wealth vanished and his king- 
dom soon turned into a forest devoid of any human population. —— 
‘The king himself foll seriously ill, grew emaciated and became 
devoid of any physical strength, He was reduced to such 
plight that there was no other help for him than selling his 
^ Pakshiraj horse." It сате to the notice of Dhula-kutyü 
(Prince Lakshadhar) who reported to Saraswati about the 
horse. On this the goddoss approached the king and bought 
the horse for a rupee only, to present it to the prince. Thi 

cured by horse was suffering from old age and gout both o! 

which were the blessing of the goddess. The prince made a 
pilgrimage riding on the horso. He journeyed to eighty-fe 
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of the goddess of learning who was still there in the guise of 
Ҹа Brahmin lady. 

‘The goddess indicated her favour by a smile, which acted 

nating balm restoring the kingdom to its flourishing 

condition. Jungles were cleared and money came to the 

coffers of the king in plenty. The disguised goddess then 

made a request to the king to give his daughters in marriage 

to Dhuli-katya. ‘The king accepted the proposal of the 

goddess Saraswati in good grace, and in due course the marri- 

ago ceremony was performed with much pomp, ‘Lhe king and 

j the queen wore invited by mother Saraswati to favour hor 

house with their presence, Then, other residents of palace 

were given due reception but the royal couple to their groat 

annoyance and surprise were received in а stable, The goddess 

subjected them to a far greater indignity, A great number of 

curries were prepared and served to the guests in golden cups, 

but the royal couple were served in heavy and unseemly stone 

plates, The king, incensed at such a cruel treatment, did not 

show any courtesy or mark of recognition to his son and 
daughtors-in-law. 

‘The king on his return meditated on the ways of retaliation 
for the affront to which he had been subjected and invited the 
prince, his five wives and their mother (goddess Saraswati in 
disguise) to his palace and commanded the sentry to keep striot 
watch on them so that they might not flee at night. He 
ordered that in case of their flight, not only the culprit, riz. 
the lady (goddess) but also the £ofowal and the sentry would 
lose their heads, The goddess, aware of the foul intention of 
the king, requested the goddess of sleep to keep the whole 
palace in deep slumber. That was dono and at the right 

moment she left the palace with her five girls. ‘The king, in 
tl 
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princesses nud ordered the king to save the life of the faithful 
&ofowal. Her command was forthwith complied with, the 
prince and the princesses were taken back again and the 
worship of the goddess Saraswati was performed by the king 
with due pomp and ceromony. ‘This propitinted the goddess 
nnd greatly pleased his subjects. Here ends our story. 

¥.B.—D. C. Sen mentions 17 Cantos. Calcutta Uni- 
versity MS, however, though apparently a complete one, 
contains 15 cantos. Only the concluding lines seem to be 
missing in this MS. It has got twenty pages having eight 
lines in each page. 
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‘Translation— 


I pray to mother Saraswati, the consort of the god 

Vişuu. Oh holy Mother, who rides on the bird Koel, do please 

aes бүт чөй! 

ЖӨ Hp xt сөеп а 

чїч fen Se еса атан 

orm ices x fen est 

cei отч ee ямба 

"а чка ч ате ечгт come а 

тле чта few fof тз 

vut SR ntn ха athe wii a 

aes fafo vint win gen 

чч UA cfi йүз ая а 

A 10 de very peculiar that the bird Kokila or Koel bas been described by the post 
Daytrka as serving the purpose of "авала? or carrier of the goles of learning, 
Saraswati. Nowhere in the whole range of Bengali literatore or vimwhere sos 
‘example of i han yet been found. The bihana of Вагові, vecorting to Devt Portos 
We Hamas өт the grey goose. Tha ›— 
таса субет чї: wafer fuerim i 
tritus vere? y onm | 

тө the Deccen side, we бой, direoce of opinion exista. There, » pesene ie considera 
‘ts ihe “hahana” of Barsewali sed not а goma, Т remember to have sero same ol salue 
M the goddess riding » peacock. Та the Purana abe in described ae riding а Aube. Ae we 
жө Kod performing tbe function of “Ыйбаа” of багышы! in the Sürelamabgal 
(s liat certainly current im the Hinda community of Medisevsl Bengal) ө in the Valle 
de another peculiar fact ia brought boise to us. It way the sxcrifce of the bird 
Aii (ot white colour) to the geldess CARVER i: стз! Truely, NUNES өттү! 
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condescend to manifest thyself in my throat (inspiring my 
voice). You (the goddess Saraswati) yourself commanded me 
to compose this song and «o I resign myself to your feet. 


Once upon a time there was а king called Subahu who 
ruled the country named Sureswar, ‘The king had a world- 
wide reputation for charity and other virtues, He chastised 
Yama, the lord of Death, and freed this world from his jaws. 
So in that country of immortals people ceased dying. The 
King became well-known throughout Indi». He is suid to 
have once conquered even Krişna and Ат} 


‘The king (Subahu) worshipped the god Siva fora hundred 
years, observing fast all the time. This meritorious deed was 
rewarded by Siva who granted him the boon of a son. ‘The 
king called his son Lakeadhar (lit, Possessor of a Lakh) 
as tho sago Garga gave the name of Gobinda (lit, Possessor of 
cows) to Krisna. After the birth of the prince the ceremony 
of the sixth day was performed with much pomp by worsbip- 
ping tho goddess SasthI, In due course, some time after the 
“rice-vating ™ ceremony was also performed. Eightorna- 
ments! were given to the prince for his person, made of 
costly stones and diamonds with lookets. He wore besides 
tad and bangles om his arme, And thus in a princely stylo 
and befitting his «tatus, the child grew up. In his boyhood 
the prinoe was allowed to play with other boys When he 
was only five he was so restless that he never would sit 
quietly in the royal court for a few minutes. When his 
Age was seven һе still neglectod his studies for which the 
king was во annoyed with bim that ho wished hix death 
rather than be should remain an illiterate fellow all his 

















ha 











DAYXRAM'S SARADAMANGAT 17 


life, Pandit Gauridas was priest of the royal court, who 
advised the king on this matter (education of the prince). 
According to him, if a male child does not receive education, 
he is just like a Malati flower which sponds its fragrance 
in the wilderness coming to no good of the world. If the 
child does not get education in proper time, his youth, indeed 
the whole of his life, is thus spent and he is bound to come 
to grief Inter on. Oh King, why do you neglect the education 
of your son ? His proper time to begin education is boyhood 
which is being wasted for nothing. When do you propose 

чуч von fev fm Ferret 

OR ттт aw m rne 1 

vee are rt fn nt 1 

сч era em са ntf а 

Me nw ate mem | 

emer tm om fera в 

КЕРЕ 

see can бн 

fm жет об ow тту ete 

эмт Ion von ror ec vn a 

ev чоч fas жолай ct 

жү rite tern terete fron a 

merece (аз чума cuni i 

‘fre stie чта чуг эта тт 

с\т fans rete тот» 

чч» wee fon fera fen o 

ege riter fü fm arf а 

aon ve conie ven a 

xen fi oy nt m stt fem i 

Wa chen ate nf fon i 

mus taitea vtei сөз e mi 

faota стт nt nna cm а 

tede tetra fter wte wen ` 
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to teach him the principles of Politics? Will it not be too 
lato hereafter (for there is a season for everything)? He will 
gradually acquire those vices, natural to an illiterate man. 

King Subahu listened to the advice of the Brahman and 
worshipped the goddess Saraswati on an auspicious day. 
Moog (а kind of pens), banana, paniphal, atap rice, jarful 
of sugar and other offerings, in observance of 16 necessary 
rituals, were placed before the goddess. ‘The function was 
attended with the play of Mridanga, Mandir& and other 
musical instrument, The king gave to the priest (over and 
above his fee) а piece of silk cloth and “ Pamari" and then 
put his son under his charge (the priest being also the Pandit), 
He was required to educate the prince in all the four Sastras. 
(here meaning languages) of Nagri, Persian, Bengali and 
Oriya. Тһе prince was to be taught the lexicon of Amar and 
other writers(?). 

Gauridas then took the prince with him and initiated him 
into the mysteries of the Bengali alphabet (lit. he first wrote 


төз titer атсетат 
Aree warm fofa fenyan есе t 
жаз Pace көт niu 1 
yor sen апе тете ate 
чөн state froma carters | 
чи» fen fem focus үк 
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the Bonzali alphabet “Ka” and *Kha'") and then put a piece of 
chalk or "Khadi" into the hand of his pupil to write with. 
‘The teacher with a cane ín hand then asked him to read, but 
the pupil began to weep in presenóe of his teacher. Не (the 
toacher) spread some dust on the floor, wrote the letter “Ka” 
(the first Bengali letter) on it and took the hand of his 
pupil in his own and helped him to draw the lines again and 
again round those he had written himself. In spite of his 
attempt he could not teach the prince to write even this first 
letter of Bengali and the teacher being angry gave him a. 
sound beating. Not only that, sometimes he bound the boy 
with rope and at others he sat on the boy's chest putting his 
whole weight on his slender body. In previous birth the 
prinoo had not paid his teacher's fees on finishing bis studios, 





fafa m mtra wy faner э оа 
‘fen crm fa bee 
pep cwm nece vemm 
Mir жзг nn efr enn 
ates чум т) = fen fe 
cer fin атт an frm a 
LI RID 

owe! nen fe сө face wife i 
arem nene ttm fent 
agat ofan УЕ ҮН 
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‘This omission was punished in his present life by Mother 
Saraswati in the aforesaid manner. Thus passed twelve years 
and all attempts on the part of the Guru to teach the prince 
proved futile. He now began seriously to think as to what 
explanation he would give to the king. Long twelve years 
tbe Brahman attempted to teach the prince, yet the goddess 
Saraswati did not show any sign of favour. 


‘The matter being reported at last to the Durbar, diverse 
people passed various remarks, Some said that it was no fault. 
of the prince but this was due to his ill luck. ‘The king was 
not only mortified but lost his temper and in a hasty moment 
passed the order for his execution, saying (сигу) "I have no 
need of an illiterate son." So, the Kotwal (Prefect of Police) 
took the prince to the execution-ground and asked him to sit, 
with his face towards the east in order to dispatch him. The 
goddess Saraswati came to learn all that had happened to her 
votary. He, who hears this song and worships Sāradā (the 
goddess Saraswati), gets the privilege of sitting in the society 
of the learned. Ho, who hears this song, gots a male child if 
ho has none, and becomes master of learning if he is not so. 


кета ste care aft cns 
OUR TENN Seca синт fem vaa а. 
usce eer из fef 1 
NC es ICR am 
ate cem gee nmn рез 
(A отө тч tenn fama а 
LR faae | 
чөп feet t won ctus y 
uns pce vx сед менд y 
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Oh goddess Saraswati, poor Dayārām Das (the poet) is addicted 
to wrong ways, being vicious and wicked, pray forgive him 
and give him your grace, 

The Kotowal said, “Oh prince, you have yourself courted 
your death in this execution-ground. The king said, ' to what 
use have I worshipped the goddess of this Universe (meaning 
the goddess Saraswati) (if my son remains illiterate) so, cut 
his (my son's) head and bring it to me.” ‘This shows that thy 
consort of the god Visnu (the goddess Saraswati) is ungracious 
toward you.” The mother (Saraswati) then herself whispered 
to the ears of the Kotowal as follows :— 

“Hear me, Oh Kotowal, this prince is yet а child by 
nature. His life can be saved if he is allowed to flee, I shall 
cut the head of a jackal and present that to the king (in place 
of the prince's head) to satisfy him. My son, you may listen 
to this advice of mine and act up to it." 


ees fy сатса түз eit i 
oom tetera owed ennt fic йч a 
{чэ afa эя аса vto ma 
tmt ят afe mon e a 
vending aner "^ vafa {өзө " (jo O. U. мВ. хө. 3740) 
сөт ton я fincm cuffie i 
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чифт ете з "т anm i 
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(As this advice was communicated to the prince) ho 
addressed the Kotowal, “Nothing can be better than this 
suggestion, You may accept the charge of my life as I take 
you nowas my foster-father. If my life is saved by the device, 
I shall be under a deep debt of gratitude to you. I am 
going away to some wild country in e but I shall 
requite my debt to you on some day in future," The child 
took farewell of the Kotowal and followed the forest-path. 
The saving of his life was to him just like rebirth from his 
mother's womb, He felt no thirst, no hunger and it was 
occasionally that he took some wild-fruits. Sometimes he 
took rest in mountain-caves but be was never hurt by the 
wild bears (who roamed there). 

‘The misery of her votary (appealed to the heart of the 
goddess Saraswati) and she took up the appearance of an old 
Brahman woman, made n hut in the forest and remained there, 
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In this guise she was sitting in her hat, one day, when the 
prince was passing by dressed in rags. Taking her to be а 
Brahman woman, the boy bowed his head to her who (Saraswati 
—Visnu’s wife) in return blessed him. The old Brahman lady 
(Saraswati) enquired, ** What is your name, Oh boy, and where 
do you live? May I know the reason of your sojourn in the 
woods? '' The boy replied, ** My luck, Oh Mother, is very bad, 
зо you sea the mark of cane and ropes on my body. I wasted 
long twelve years of my boyhood in futile attempt to acquire 
learning, yet the goddess Saraswati did not show me any favour. 
Calling me an illiterate fool my parents ordered the Kotowal 
to kill me, who, however, (took pity on me) saved my life 
acting ns my god-father, Will you enquire of me further? 
My one reply to you is fate is at the root of everything.’ " 
‘The Brähman woman then said, “Look to my sad plight, my 
darling. I took curd and rice on the marriage night, a courso 
to which I was led by my evil fate. It is prohibited to eat 
curd and rice on the night of one's marriage and as а result 
my husband has forsaken me and left me in this wood. Now, 
1 bog in the town and live a wretched life. However, in а 
lucky moment I meet you, darling, here, and from to-day you 
are my foster-son. Through your help, I shall now earn our 
living by selling wood in the market." 
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From that time the child remained in the house of Sarada 
(goddess Saraswati), but owing to ‘maya’ (divine illusion) he 
could not recognise the mother. The boy out wood in the 
forest and brought them to Saraswati, who sold them in the 
market. In this way some days passed. One day the old 
woman went to the market (as usual), but the packet contain- 
ing the Gita and other holy scriptures were unheedingly left 
behind. 

At that time (finding himself alone) the prince trembled 
in rage for his illiteracy and threw the books (lit. жетте?) 
into the sea (by way of hate and retaliation). Tho boy 
contemplated that these books were the cause of his life-long 
misery and felt greatly relieved by throwing them in a 
place beyond all chance of recovery. ‘The gods (in heaven) 
witnessed this and were filled with surprise, ‘They thought 
over the matter a little and sent down Narada (the 
messenger-god) to the goddess Bharati (Saraswati), The sago 
took the goddess to task as in the valuable packet the names 
of Rádbá-Krisna were the most precious in the holy books. 
These were for ever lost in the sea, The goddess herself got 
down into the very depth of the sea and recovered the serip- 
ture, The god Krisoa commanded his follower Agni (the 
god of fire) to preserve the divine books, Dayarim, who lives 
in Kasijoq-kigorchawk village, thus composes the story of 
Вагайа. 
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After recovering the manuscript from water, the consort 
of the god Visnu (Saraswati) became extremely angry, She 
(the goddess Kokilbahini) bound the Ind Laksadbar and gave 
him a sound thrashing. The lad then said, * Oh god-mother 
what offence have 1 committed that you beat and admonish 
me thus. The whole world knows that when a mother beats 
her son even the god of death (god Yama) cannot prevent. 
the course. (By way of explanation I should «ay that) when 
I went to study I (often) got beating, the mark of cane you 
may stillsee in my back, — Yet fate denied me learning. What 
could be more inhuman than that even my father ordered my 
execution for my illiteraey. It is through sheer luck and 
merit of past life that the Kotowal acted as my foster-fathe 
and saved my life. The goddess of Learning is unfavourable, 
so how can I resist all these miseries of forest-life. So, the 
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almanac, the chalk, the book-packet with ай its contents and 
the cursed cane are positively an eye-sore to me and fain 
would I throw them into water (lit. lake) (to give vent to my 
hate) at the first opportunity, Lady, you are my foster-mother, 
you will be very sorry if I die, being ill-treated by you in this 
way for no real fault of mine,’ 

On hearing the boy, the mother Saradi became again 
favourable to him and revealed herself to him. “ Oh child," said 
the goddess, ** in your previous life you completed your study 
with the help of a teacher but did not pay his fee and thus 
you are reaping its consequence in the present life. There is 
a country called Baideva whose king is happy, by the graco 
of Krişna to whom he is devoted, He has got five daughters, 
‘Theso princesses—Kaliadi, Kisori, Uma and the other two read 
with Janirdana, their teacher. Goand serve them as a menial 
for four years, Thus all your sins will be expiated and you 
will acquire proficiency in all the Sastras, Go and serve the 
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five girls as I bid you, said mother Kokilbihini. On learning 
the above from the mother, the prince left the place and 
reached the land of Baideva. — Day&ràm Das, son of Prasad, 
thus composes and sings the name of mother Вагайа. 

‘The child reached the country of Baideva, as directed by 
the goddess Sirads, and met the princesses who were passing 
that way. One of the beautiful princesses asked the prince, 
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What is your name and where is your country?” fae prince 
said in reply, "If there be any person who would apprecinto 
real merit and engage me as а servant for mere food and 
lodging I oan surely give a good account of myself by serving 
my master faithully. | shall do any service аж I shall be 
directed to do.” The five princesses became highly amused at 
this (queer) answer and repliod thus sympathotioully, * You 
are now in a very pitiable condition and your voice is very 
weak. We shall give you quite enough food and drinking 
water to save you from collapsing. Besides you will get five 
vids (бе, а rupee and a quarter) and clothing per month. Oh 
young man, you will have to do three kinds of work for us. 
You have to cleanse our school-room with a broom пя well as 
spread disinfectant liquid over the ares. Besides you will 
have to kindle the evening light for worship and finally you 
will supply us with dust (or sand) and a piece of straw (writing 
materials) during the time of our study.” The lad agreed to 
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obey as directed with folded palms and from that moment he 
became а servant of the princesses. As the boy performs the 
three functions, viz, (1) cleansing the floor with broom and 
liquid, (2) kindling of evening light and (3) supplying the 
dust and straw, all peoplo nicknamed him as Dhuli-katyà. 

In this way the prince passed some days when the day for 
the worship of the goddess Вагай came by, In the auspicious 
"C tithi" of the Sree-Panchami, worship of the goddess is hold 
hy the good people with much pomp, once a year. The 
princesses also worshipped tho goMdess of learning (with much 
ceremony), There were the sounds of conch-shell, bell, 
Mridanga, Muburi and other musical instruments and there 
were Мар rice, jarfuls of sugar in "Visa" quantity, sweet 
vogitable roots and various other offerings inclusive of 
gheo, honey, resin (a kind of incense), light and swoot-scøntod 
sandal-paste. With sixteen kinds of offerings, mentioned in 
the scriptures (and with much ceremony) а brihman (a priest) 

AEE TIT CHE үт» TE 
er iem few cance ит, 
EES TH om ай чөй, 
faman ere fa из tT a 
РУСЕ 
anie rec ate! fee ena 
tnm fera tm 
Me afew core fen mnm 1 
mia xfi чөө! nf 
что faa чч nfi it 
c Е мет fm adt ua m 








үт ho Өсө nh etm em p 
«тает fen Мө vf 19 m 
” 








е 


30 T.C. DAS GUPTA 


worshipped the divine mother on behalf of the princesses, 
"The school (lit, Patheal&) contained а jar full of water and. 
flower, Dhuli-kutya kept guard over the offerings keeping up 
the night, The princesses commanded as follows—“For any 
loss or damage of the various items of offering for worshipping 
the goddess Saraswati and which we are keeping under 
your eare—you shonld he responsible, Tf any of these be lost 
or missing your head will be cat off. Who does not know 
that the head of Mahirivana (the Наһаа or Demon king of 
Patals or the netherworldy” was cut off by the son of Pabann 
(Hanuman of the Ramayana epic story) ? 


(To be continued.) 
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DAYARAM'S SARADA-MANGAL 
EDITED BY 
"T. С. Das бирта, MA, Pr. D. 
Introduction. 


The chief excellence of this short poem consists 
containing some valuable information regarding the con 
of education in Bengal during the 17th century. Mr. Adams 
appointed by Government, two centuries later, furnished а 
very valuable account regarding the condition of vernacular 
education in Bengal, specially in the primary stage. Systems 

A chango vory slowly in this conservative country and the gap 
of a few centuries—say from the date of Dayarim to the 

period of Mr. Adams—may as well bo left out of account, The 

manuscripts of Siradi-mangal available to us do not seem to 

be much later than the time of the composition of the book. 

(T shall try to analyse the qualities of the poom Sarada-mangal 

from the background of the educational system prevalent in 
tho villages of Bengal at that period. 

The educational system then in vogue might be traced 
from the Hindu period; some changes and innovations were 
mo doubt latterly introduced in process of time, but they 
were not such as to make any material difference. The 
present work shows the characteristics of the Sanskritic system 

. amd is essentially Hindu in character. There is no por- 
ceptible trace of Islamic influence in it- 
oneal 
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Tho ides is derived from а Sanskrit maxim, found in the 
Panchatantra,’ In this work we also h ihat the proper ч 
эре to begin education is five, and if it ix delayed at all it 
should not zo beyond seven years, Education has always been 
parted in this country with a free use of cane and other 
varioties of pu ent. The Froebel and Montessori method 
ordinarily known as the established some 
time ago in this country, was unknown but the result nevar- 
theless was satisfact у sanctioned these 
punishments and the list will b» a long one if we mention all 
kinds of punishment here, Та Saradá-mangal we get only n ; 
fow varieties such as :—binding and sitting on the broast of 
the pupil for a specified time. 

We extract from the Calcutta Review, No. IV, p. 394, | 
а description of 15 different kinds of punishment шей; І 
these, however, are now gradually falling into disuse, 

“A boy is made to bend forward with his face toward 
the ground; a heavy brick is then placed on his back, and 
another on his neck; and should he lot eithor of them fall, 
within the prescribed period of half an hour or so, he ix 
punished with the eano, 

“A bey is condemned to stand for bal an hour or an 
hour on опе foot ; and should he shake or quiver or let down. 
the uplifted leg before the time, he ix severely punished. 

A boy is made to sit on the floor in an exceedingly 
constrained position, with one leg turned up behind his neck. 

“The is made to sit with his feet resting on two bricks, 
and bis head bent down between both legs, with his hands 
twisted round each leg so as painfully to catch the ears, 1 

"A boy is made to hang for п few minutes, with his} 
downwards, from the branch of a neighbouring troe. cC 
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` “His hands and feet aro bound with cords, to these 
К members so bound a rope is fastened, and the boy is then 

hoisted up by means of a pulley attached to tho beams or 
| rafters of the school. 





dipped in water, are applied to the body, which 
ed and swollen; the pain is excruciating and 
often lasts a whole day; but, however great the itching 
and the pain, tho sufferer is allowed to rub or touch 
the skin for relief, under the dread of а flagellation in 
addition. 

“The boy is put up in a sack along with some nottlos, or 
а cat or some other noisome creature, and then rolled along. 
the ground, 

“The fingers of both hands are inserted across each. otber 
with a stick between and two sticks without, drawn clow 
together and tied. 

“A boy is made to measure so many cubits on the 
ground, by marking it along with the tip of his nos, 

“Four boys are made to seize another, two holding the 
arms and two the foot; they then alternately swing him and 
throw him violently to the ground. 

“Two boys nre made to seize another by the ears ; and, 
with these organs well outstretched, he is made to run along 
for the amusement of the by-standers. 

A boy is constrained to pull his own ears, and, if he 
fail to extend them sufficiently, he is visited with a sorer 
_ Chastisement, 

"Two boys, when both have given offence, are made to 

nock their heads several timos against each other, 
“The boy who first comes to school in the morning 
one stroke of the cane on the palm of the hand, the 
receives two strokes, and so each in succession, a» ho 
ives а number of strokes equal to the number of 
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boys that preceded him, the first being the privileged ad- 
ministration of them ali 

First of all, the poem emphasises the need of education 
and on this point the value given to education verges on a 
prolific and exaggerated importance. It is said that the king 
proferred that his son should be killed bofore his eyes than 
romain illiterate as a permanent eyesore to him.* 

One interesting point to note is that a Pathsala or school 
received both male and female pupils, Even a princess did 
not feol it beneath her dignity to attend it, The Pardah 
system was much in vogue and marriaze of girls before 
puberty was not perhaps in existence as the cases of the 
five young princesses, daughters of the king of Vaideva, show, 
"The young and beautiful princesses attended the Pathsala 
freely, met there a young man named Dhula-Kutya (the 
Prince of Sureswar used this nom de plume) talked with him 
and even went so far as to appoint him as their personal 
attendant, That young man, a staunch votary of the goddess 
of learning, condescended to hold this extremely derogatory 
post for pursuing his studies. Our folk-loro* and evidences 
like those found in Sárada-mangal show that sometimes boys 
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amd girls read in the same school up to a certain stage and 
under certain circumstances, 

Of course it does not show a very high standard of 
morality in the Hindu society of that poriod when we find the 
five princesses abducted by their supposed Guru. But the 
girls were more tempted by a spirit of adventure and desi 
of acquisition of knowledge than any love for the young n 
Pursuit of knowledge attracted them to such an extent th 
they passed through great sacrifice and hardships for the 
attainment of their object. 








‘Thus one prince was going to be killed by his own dear 
father and the five princesses courted infamy and hazarded 
everything dear to them to receive proper education as related 
in the story of Siradi-mangal and this shows, no doubt, the spirit. 
of the age and the fascination which learning had, at least 
for the people in the upper stratum of the Hindu society. 
However, in the story we learn, that the goddess Saraswati 
played а ruse with the princesses (KAlindi, Kigori, Uma, Rama 
and Bimali)' and put her favourite prince Lakshadhar (or 
Dhulakatya who was once in her bad graces) in the Guru's 
stead. This plan was successful enough to make the princesses 
the wives of the prince. 

The poem Sarada-mangal belongs to the category of 
Mangal-Kavyas, as its name indicates. A poem of this class 
is always written to extol a deity and preferably a female 
deity. The story develops round the central figure of a hero 
ог heroine who is usually а votary of the particular deity for 
whose extolment the poem is written. ‘The deity on his or her 
side becomes active in order to support and favour this votary, 
especially in times of need, sometimes in а way which will 
be questionable to the humblest of mortals. Such illustra- 
tions are more or less to be found in all Mangal-Kavyas 











+ Another name we get in the extracts of Säradi-mungal (in the Typical Selections, 
Ten M, С. C), The Вид, daughter of the Ралев, or minister e! the King of Valders 
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whether written in honour of Chandi, Manasi, Dharma or an; 
other deity. Among the Mangal-Kavyas, of cours, volu 
mous poems have been written in honour of Dharma (male 
, Chandi and Manasi (female deities), Muangal-Kavyns 
jes Sitald (the goddess of small- 
рох) Ganz (tbe Ganges), Saraswati (the goddess of learning) 
and the like are rather minor poems not possessing the 
importance of the three Mangal-Kavyas we have already 
stated and derive their importance from the description of 
the educational system that was prevalent in the days of 
Hindu rule and lingered till the early days of Kast India 
Company's rule with some tenacity. ‘The goddess Saraswati 
was ever aotive to support and help her тоќату the prince 
Lakshadhar of Sureswar country. She was not favourable to 
him at first. But опсо ho succeeded in winning her favour, 
she spared no pains to help him in times of need, truo to the 
tradition of a Mangal-Kavya goddess, For her votary sho 
built a hut in а wood and changed herself into an old Brabmin 
Indy ; for hor votary «he even went so far as to allow herself 
to be bound in fetters hy hi ho served as a boatman and 
did many a mean thing to help him, 

Tn translating and editing the work I relied on two sources. 
(1) а manuscript preserved in the Caleutta University Library 
(C. U. MS. No. 3780) and (2) some printed extracts prescribed 
in the Typical Selections from Old Bengali Literature edited 
by D. C. Son and published by the Calcutta University. ‘The 
first two pages of the manuscript being torn I relied on the 
printed matter in translating the lines given here. However, 
for the lust portion I shall have to fall back 
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moreover, I could secure very meagre informa 
work and the poet. I quote а fow lines from the “ History of 
Bengali Language and Literature" by D. C. Sen (p. 308) 
about Dayaram and his Sarada-mangnl с 


m about the 








“The goddess of learning, Saraswati, was not without her 
among Ше early Bengali poets. Of the numerous 
poems which glorify her, one by Dayarim Das displays some 
poetic skill, ‘The book iw divided into seventeen cantos and 
tells an animated story describing how by the graco of the 
goddess one might achieve scholarship without much study. 
Dayaram was an inhabitant of the village of Kigar-chowk in 
Pargana Kagigaon in the District of Midnapore," 
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Unfortunately the manuscript from wbich extraots in 
the Typical Selections are takon has not been found and 
my efforts to find it has been up till now without any success, 

Т hope, inspite of all the above shortcomings the little 
work will yet be of some interest to the readers, 








The Story (of Sarada-mangal). 


There was a country called Sureswar the name of whose 
king was Subahu. He was a very illustrious ruler known for 
the integrity of his character and valour. But unfortunately 
he had no son. After passing through much penance for a 
very long period, to propitiate the god Siva, the king at Inst 
was blessed with n son, The name of this prince was 
Lakshadhar. In due course the prince grew up and attained 
that age when one is to begin education. The charge of odu- 
cating him fell to the hands of Pandit Gauridas who was also 
the king's family-priest. As ill luck would have it, the princo 
could learn nothing, not even the alphabet inspite of all 
attempts on the part of the Pandit to initinte him into the 
mysteries of the Bengali alphabet. Coercion was freely 








| employed while the prince also tried his utmost to master. the 


alphabet bnt to no avail. No, not even twelve years of hard. 
work on the part of both the teacher and the taught could 
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avail anything. The mischance was duo to some folly 
committed by the prince in his previous life, When at 
last tho sad information reached the king, he grew furious 
and ordered his koowa? (the prefect of the police) to take 
the young prince to the execotion-ground and there to 
decwpitate him. Better to have no son than to have an illi- 
(ение fool as son that was the king’s idea, The kotowat, 
however, could not be so severe towards the prince especially 
as the goddess of loaning, Saraswati, whispored into his ears 
pleading for his life. So the kofowal let him free and showed the 
blood of a jackal to the king instead ая a proof of the assassina- 
tion of the unfortunate prin 

"The prince after this incident fled to the woods and was 
wandering about when he suddenly saw а hut with an old 
woman as its sole ocoupant, She was no other than tho 
goddess of learning herself in disguise, Hore the goddess 
acoosted the prince, sympathised with his lot and adopted 
him as her child. 
Some time after this an incident occurred which gave а 
new turn to his life. ‘The prince one day found himself alone 
ha heedlessly threw the sacred books of mother Saraswati 
into the water, ‘The mischief was afterwards detected and the 
prince was subjected to hard punishment. He was bound 
hand and foot and severely flogged. At this stage the prince 
narrated his story regarding his futile attempts to acquire 
learning, This moved mother Saraswati and she divulged 
her identity. She instructed him to leave the forest and 
Visit the Vaideva country where the king’s five fair daughters 
were undergoing instruction at the hands of a Brahmin 
затей Janirdana, The prince was instructed to do menial 
services for the fair ones, remaining incognito. He was to 
do this for four years after which he would easily master all 
the subjects for study. ‘The goddess said that he was to pass 
through an ordeal of this kind as in his past life he had not - 

the fee due to his teacher, 
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X The prince met the princesses duly and sought service 
\ under them, They took pity on his sad condition and appoint- 
ed him asa menial on a pay of one rupee and a half per 
month, The charges of board and lodging were paid from 
the state. 
He was required to do three kinds of work, vi 
(1) Cleansing and washing the school floor. 
(2) Kindling of lights in the evening. 
(8) Supplying sand and straw (orreed pen or chalk) for 
the princesses during school hours 
‘The prince agreed to serve on these conditions. 
Some time elapsed in this way and the time for 
worshipping the goddess of learning came, The princesses 
made arrangements for the function with great eclat. ‘They 
kept Dhula-kutya' (a name given him in contempt as he 
supplied sand and straw) to be in charge of the offerings. This 
required him to remain awake the whole night. He was 
keeping night for watch when at midnight he saw a woman 
suddenly appear there and eat the offerings. Dhula- 
kuty, greatly incensed, arrested the woman taking her for a 
thief and made a free use of his сапе on her back. The 
goddess at this stage revealed herself to him and granted him 
the boon of mastering all learning without any further effort, 
and seemed to be well pleased with him for his faithfully 
performing his duty, though she was flogged by him, She 
then loft him with her blessings on him, 
In the morning the princesses arrived in the Pathsala and 
one of them, Umi, distributed the Prasad (remnants of the 
food-stuff offered to the goddess) to all. Of course, what 
transpired in the night nobody could know, as it was kept 
secret by the prince. 
Now, one day the five princesses sat before their Guru 
read. Their ornaments glittered in the sun. But their 
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minds wer not quite as bright as their ornaments. Thoir 
Guru lost his sense of duty as teacher and stood supplicant for 7 
their lovo. They complied with his request. The Brahmin 
Janàrdan, their Guru, now made himself ready to elope with 
them to a foreign country, where ho promised he would 
the princesses the benefit of his entire scholarship so that they 
would become as learned ashe, The difficulty on the way 
was loss of homerlife with its great prestige. What will their 
ing and the queen, say.if they left them in that. 
would be subjected to a great scandal, bri 
‘That was the poi 
school-hours. 
lust they made up their mind to sacrifice their reputation to 
got tho graco of the goddess of learning, promised by Janārdan. 
‘They ordered a boat to be ready at night. Here the goddess 
Saraswati intervened again, Sho resolved to make all the five 
princesses her favourite's (Dhuli-kutya’s) wives, То effoot 
this, she had to take recourse to a stratagem. Sho ordered the 
heavenly architect Viswakarma to build a boat and create а 
river to elude Janjirdan, ‘These were done as wanted by the 
goddess and the princesses left their parents’ palace in the 
darkness of night and reached this boat, Now, in place of 
Janirdan, the goddess Saraswati put Dhuli-kutya by a 
stratagem which was ns follows, She approached the old 
father of Jan&rdan in the guise of Dhuli-kutya and divulged 
to him the plan made by this Brahmin teacher and warned 
him of the infamy and punishment that would inevitably be 
the consequence of such a course. On this the rage of 
the old Brahmin, father of Janàrdan, knew no bounds, 
going: 










































But hiding his rage һе took recourse to a ruse. 
his son was taking leave of his on the plea 
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wg imprisoned him. After this, the old man from outside, flung 
\ abusive words at his son as best as he could. 

‘The goddess Saraswati, on the other hand, promised to her 
favourite prince Lakshadar (ie, Dhula-katya) the hands of 
the five princesses’ and a restoration to his former position 
She made him occupy the place of Janardan in the bout. ‘The 
duty of the helmsman was performed by Saraswati horself. 
"The boat started, and by the grace of the goddess reached а 

) six hours whieh would ordinarily take six months. 
ag the night he was not recognised but when the day 
dawned, tho girls to their astonishment looked on the faco of 
Dhuli-kuty& with great nmasement and confusion. Ho was 
not Janàrdan! Tho princesses blamed their sad lot and 
ultimately resigned themselves to their кай fate, 

At this stage mother Saraswati appeared again before 
them in the guise of an old Brahmin lady and consoled the 
princesses ая best she could quoting illustrations from the 
Shistras. Finally she blessed for the girls’ happiness in. their. 
conjugal Jil 

‘Tho princesses now intended to live with their husband 
Dhula-kuty& and asked him to build a house for them to live 
in? The prince now found an opportunity to repay, by а 
= seasoned joke, the not very happy treatment he received at 
the hands of the proud princesses, So, he now informed them 
of his inability to ereet any house for them. He was a mero 
servant and could not be an architect of a worthy mansion for 
the princesses. Ho demanded the wages that had fallen duo 
to him up to then, This rotort embarrassed the princessos а 
“good deal, Again the goddess Saraswati intervened in favour of 
her dear votary. She appeared before him and told him to take 
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courage. She would forthwith supply him with a good 
dwelling, which she did in the following manner. 
The goddess Saraswati npproached the chief Sadhu or 
merchant of the place, the grandson of Bejoy Datta, He 
was a god-fearing man and bad great faith in the Brahmins, 
The goddess in the garb of a Brahmin approached him with 
а story and related that the king of Baidev was in great 
jistress. Having suffered the frowns of misfortune the king 
had lost his kingdom and was living in the woods for twenty 
years. He was now seeking help from the merchant. Tho 
goddess added, “ Will you kindly grant him the free use of 
your northern residence for оп 10 days 7" 
Of course the merchant was too glad to help the king 
in distress and gave shelter to his family (oiz,, the princesses 
and prince Lakshadhar) as requested. 
Now, during this period Subahu, the father of prince 
Lakshadhar, never enjoyed а bit of peace in his mind, 
He gradually experienced the bad grace of the goddess; 
of luck so much so that all his wealth vanished and his king- 
dom soon turned into а forest devoid of any human population. 
Tho king self fell seriously ill, grew emaciated and became. 
devoid of any physical strength. He was reduced to such a 
plight that there was no other help for him than selling his 
^ Pakshiraj horse." It came to the notice of Dħulä-kutya 
(Prince Lakshadhar) who reported to Saraswati about the 
hore. On this the goddess approached the king and bought 
the horse for a rupee only, to present it to the prince. The 
cured by horse was suffering from old age and gout both of 
which were the blessing of the goddess. The prince made a 
pilgrimage riding on the horse. Hs ciere NT 
the horse 
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of the goddess of learning who was still there in the guise of 
a Brahmin lady. 

‘The goddess indicated her favour by a smile, which acted 
as a healing balm restoring the kingdom to its flourishing 
condition, Jungles were cleared and money came to the 
coffers of the king in plenty. Tho- disguised goddess then 
made a request to the king to give his daughters in marringe 
to Dhula-kuty@. The king accepted the proposal of the 
goddess Saraswati in good grace, and in duo course the marri- 
аде ceremony was performed with much pomp. ‘Ihe king and 
ihe queen were invited by motber Saraswati to favour her 
house with their presence. ‘Then, other residents of palace 
wero given due reception but the royal couple to their great 
annoyance and surprise were received in а stable, The goddess 
subjected them to a far greater indignity, A great number of 
curries were prepared and served to the guests in golden cups, 
but the royal couple were served in heavy and unseemly stone 
plates, ‘The king, incensed at such a cruel treatment, did not 
show any courtesy or mark of recognition to his son and 
daughters-in-law. 

‘Tho king on his return meditated on the ways of retaliation 
for the affront to which he had been subjected and invited the 
prince, his five wives and their mother (goddess Saraswati in 
disguise) to his palace and commanded the sentry to keep strict. 
watoh on them so that they might not flee at night. He 
ordered that in case of their flight, not only the culprit, ci 

the lady (goddess) but also the Zofowal and the sentry would 

lose their heads. ‘The goddess, aware of the foul intention of 
- the king, requested the goddess of sleep to keep the whole 
in deep slumber. That was done and at the right 
moment she loft the palace with her five girls, ‘he king, in 
the morning, was highly enraged to learn what had passed in the 
it and ordered the kofowal to be beheaded, The kotowal 



























(was taken to the execution-ground when the goddess again 






appeared, described the whole life-story of the prince aud the 
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princesses and ordered the king to save the life of the faithful 
Kotowal, Her command was forthwith complied with, the 
prince and the princesses were taken back ngain and tho 
worship of the goddess Saraswati was performed by the king 
with due pomp and ceremony. This propitinted the goddess 
and greatly pleased his subjects. Here ends our story. 

N.B.—D. С. Sen mentions 17 Cantos. Caleutta Uni 
versity MS, however, though apparently a complete one, 
contains 15 cantos. Only the concluding lines seem to be 
missing in this MS, It has got twenty pages having eight 
lines in each page. 
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Translation— 


T pray to mother Saraswati, the consort of the god 
Visnu. Oh holy Mother, who rides on the bird Кое], do please 
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condescend to manifest thyself in my throat (inspiring my 
voice). You (the goddess Saraswati) yourself commanded me 
to compose this song and so I resign myself to your feet. 


Once upon a time there was a king called Subahu who 
ruled the country named Sureswar. The king had a world- 
wide reputation for ebarity and other virtues. He chastised 
Yama, the lord of Death, and freed this world from his jaws 
So in that country of immortals people ceased dying, ‘The 
king became well-known throughout India, He is said to 
havo once conquered even Kriyna and Arjun. 





"The king (Subahu) worshipped the god Siva fora hundred 





yoars, observing fast all the time. This meritorious deed was 
rewarded by Siva who granted him the boon of a son. The 
king called his son Laksadhar (lit, Possessor of n Lakh) 
as tho sage Garga gave the name of Gobinda (lit. Possessor of 
cows) to Krişna, After the birth of the prince the ceremony 
of the sixth day was performed with much pomp by worship- 
ping the goddess Sastht, In due course, some time after the 
rice-cating™ ceremony was also performed. Eight oran- 
ments! were given to the prince for his person, made of 
costly stones and diamonds with lockets, He wore besides 
tid and bangles on his arms. And thus in а princely style 
and befitting his status, the child grew up. Та his boyhood 
the prince was allowed to play with other boys. When he 
was only five he was so restless that he never would sit 
quietly in the royal court for a few minutes When his 
age was seven he still neglected his studies for which the 
king was so annoyed with him that he wished his death 
rather than he should remain an illiterate fellow all his 
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life. Pandit Gauridas was priest of the royal court, who 
advised the king on this matter (education of the prince). 
According to him, if a male child does not receive education, 
he is just like a Malati flower which spends its fragrance 
in the wilderness coming to no good of the world, If the 
child does not get education in proper time, his youth, indeed 
the whole of his life, is thus spent and he is hound to come 
to grief later on. Oh King, why do you neglect the education 
of your son? His proper time to begin education is boyhood 
which is being wasted for nothing. When do you propose 
Ay төн foe fen азе 
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to teach him the principles of Politics? Will it mot be too 
late hereafter (for there is a season for everything)? He will 
gradually acquire those vices, natural to an illiterate man, 
King Subahu listened to the advice of the Brahman and 
worshipped the goddess Saraswati on an auspicious day. 
Moog (a kind of pens), banana, paniphal, atap rice, jarful 
of sugar and other offerings, in observance of 16 necossary 
ritusls, were placed before the goddess, The function was 
attended with the play of Mridanga, Mandira and other 
musical instrament, The king gave to the priest (over and 
above his fee) a piece of silk cloth and “Pamari” and then 
put his son under his charge (the priest being also the Pandit), 
He was required to educate the prince in all the four Sastras 
(here meaning languages) of Nagri, Persian, Bengali and 
Oriya, Тһе prince was to be taught the lexicon of Amar and 
other writers(?). 
Gauridas then took the prince with him and initiated him 

into the mysteries of the Bengali alphabet (lit. he first wrote 
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the Bengali alphabet "Ка? and "КҺа'') and then put a piece of 
chalk or “Khadi” into the hand of his pupil to write with, 
The teacher with a cane in hand then asked him to read, but 
began to weep in presence of his teacher. He (the 
spread some dust on the floor, wrote the letter Ka’ 
(the first Bengali letter) on it and took the hand of his 
pupil in his own and helped him to draw the lines again and 
again round those he had written himself. In spite of his 
attempt he could not teach the prince to write even this first 
letter of Bengali and the teacher being angry gave him a 
sound beating, Not only that, sometimes he bound the boy 
with rope and at others he sat on the boy's chest putting bis 
whole weight on his slender body. In previous birth the 
prince had not paid his teacher's fees on finishing bis studies, 
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This omission was punished in his present life by Mother 
Saraswati in the aforesaid manner. Thus passed twelve years 
and all attempts on the part of the Guru to teach the prince 
proved futile, He now began seriously to think as to what 
explanation he would give to the king. Long twelve years 
the Brébman attempted to teach the prince, yet the goddess 
Saraswati did not show any sign of favour. 


(The matter being reported at last to the Durbar, diverse 
people passed various remarks. Some said that it was no fault 
of the prince but this was due to bis ill luck. The king was 
not only mortified but lost his temper and in a hasty moment 
passed the order for his execution, saying (curtly) “I have no 
need of an illiterate son." So, the Kotwal (Prefect of Police) 
took the prince to the execution-ground and asked him to sit, 
with his face towards the east in order to dispatch him. The 
goddess Saraswati came to learn all that had happened to her 
votary. He, who hears this song and worships Sáradà (the 
goddess Saraswati), gets the privilege of sitting in the society 
of the learned. He, who hears this song, gets a male child if 
he has none, and becomes master of learning if he is not so. 
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Oh goddess Saraswati, poor Dayārām Das (the poet) is addicted 
to wrong ways, being vicious and wicked, pray forgive him 
and give bim your grace. 

‘The Kotowal said, “Oh prince, you have yourself. courted 
your death in this execution-ground. The king said, * to what 
use have I worshipped the goddess of this Universe (meaning 
the goddess Saraswati) (if my son remains illiterate) so, cut 
his (my son's) head and bring it to me,” ‘This shows that the 
consort of the god Visnu (the goddess Saraswati) is ungracious 
toward you," The mother (Saraswati) then herself whispered 
to the ears of the Kotowal as follows :— 

"Hear me, Oh Kotowal, this prince is yet a child by 
nature. His life can be saved if he is allowed to flee. I shall 
cut the head of a jackal and present that to the king (in place 
of the prince's head) to satisfy him. My son, you may listen 
to this advice of mine and act up to it." 
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(As this advice was communicated to the prince) ho 
addressed the Kotowal, “Nothing can be better than this 
suggestion. You may accept the charge of my life as I take 
you now as my foster-father. Jf my life is saved by the device, 
I shall be under а deep debt of gratitude to you. I am 
going away to some wild country in exile but I shall 
requite my debt to you on some day in future." The child 
took farewell of the Kotowal and followed the forest-path. 
"The saving of bis lifo was to him just like rebirth from his 
mother's womb, Не felt no thirst, no hunger and it was 
occasionally that he took some wild-fruits. Sometimes he 
took rest in mountain-caves but he was nover hurt by tho 
wild bears (who roamed there). 

The misory of her votary (appealed to the heart of the 
goddess Saraswati) and she took up the appearance of an old 
Brahman woman, made a hut in the forest and remained there. 
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In this guise she was sitting ín her hut, one day, when the 
prince was passing by dressed in rags. Taking her to be m 
Brahman woman, the boy bowed his head to her who (Saraswati 
—Visnu's wife) in return blessed him. The old Brahman lady 
(Saraswati) enquired, " What is your name, Oh boy, and where 
do you live? May I know the reason of your sojourn in the 
woods ?'* "The boy replied, '* My luck, Oh Mother, is very bad, 
so you see the mark of cane and ropes on my body. I wasted 
long twelve years of my boyhood in futile attempt to acquire 
learning, yet the goddess Saraswati did not show me any favour. 
Calling me an illiterate fool my parents ordered the Kotowal 
to kill me, who, however, (took pity on me) saved my Ше 
acting as my god-father. Will you enquire of me further? 
Му one reply to you is * fate is at the root of everything." 
"The Brahman woman then "Look to my sad plight, my 
darling. I took curd and rice on the marriage night, a course 
to which I was led by my evil fate, It is prohibited to ent 
curd and rice on the night of one's marriage and as a result 
my husband has forsaken mo and left me in this wood. Now, 
I bog in the town and live а wretched life, However, in a 
lucky moment I meet you, darling, here, and from to-day you 
nre my foster-son. Through your help, I shall now earn our 
living by selling wood in the market 
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From that time the child remained in the house of Sarada 
(goddess Saraswati), but owing to ‘maya’ (divine illusion) he 
could not recognise the mother. ‘The hoy cut wood in the 
forest and brought them to Saraswati, who sold them in the 
market, In this way some days passed. One day the old 
woman went to the market (as usual), but the packet contain- 
ing the Gita and other holy scriptures were unheedingly lett 
bohind. 

At that time (finding himself alone) the prince trembled 
in rago for his illiteracy and threw the books (lit. нетте?) 
into the sex (by way of hate and retaliation). The boy 
contemplated that these books were the cause of his life-long 
misery and felt greatly relieved by throwing them in a 
place beyond all chance of recovery. The gods (in heaven) 
witnessed this and were filled with surprise. ‘They thought 
over the matter a little and sent down Narada (the 
messenger-god) to the goddess Bharati (Saraswati), The sage 
took the goddess to task ns in the valuable packet the names 
of Radba-Krisna were the most precious in the holy books. 
These wero for ever lost in the sea, The goddess herself got 
down into the very depth of the sex and recovered the serip- 
ture. The god Krisna commanded his follower Agni (the 
god of fire) to preserve the divine books, Day&rim, who lives 
in Kaéijo-kiorebawk village, thus composes the story of 
Strada. 
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After recovering the manuscript from water, the consort 
of the god Visnu (Saraswati) became extremely angry. She 
(the goddess Kokilbahini) bound the lad Laksadhar and gave 
him а sound thrashing. The lad then said, " Oh god-mother 
what offence have 1 committed that you beat and admonish 
me thus. ‘The whole world knows that when a mother beats 
her son even the god of death (god Yama) cannot prevent 
the course. (Ву way of explanation I should say that) when 
1 went to study I (often) got beating, the mark of cane you 
may stillxee in my back. Yet fate denied me learning. What 
could be more inhuman than that even my father ordered my 
execution for my illiteracy, It is through sheer luck and 
merit of past life that the Kotowal acted as my foster-fathor 
and saved my life. The goddess of Learning is unfavourable, 
зо how can T resist all these miseries of forest-life. So, the 
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almanac, the chalk, the book-packet with ail its contents ni 
the cursed cane are positively au eye-sore to me and fain 
would T throw them into water (lit. lake) (to give vent to my 
hata) at the first opportunity, Lady, you are my foster-mother, 
you will be very sorry if I die, being ill-treated by you in this 
way for no real fault of mine.” 

On hearing the boy, the mother агада became again 
favourable to him and revealed herself to him. “ Oh child,” said 
the goddess, ** in your previous life you completed your study 
with the help of a teacher but did not pay his fee and thus 
you are reaping its consequence in the present life, ‘There is 
^» country called Baideva whose king is happy, by the grace 
of Krişna to whom he is devoted. He has got five daughters. 
‘Those princesses—KAlindi, Kisori, Umi and the other two rend 
with Jangrdana, their teacher, Goand serve them as a menial 
for four year», Thus all your sins will be expiated and you 
will acquire proficiency in all the Sästras, Go and serve the 








+ carte faf чна fo жа 
э чїч фе aiae. б. мв, xo 
3 acc U, Ms 














DAYARAM'S SKRADAMANGAL. ат 


five girls аз [ bid you, said mother Kokilbihini. On learning 
the above from the mother, the prince left the place and 
reached the land of Baídeva. Day&ram Das, son of Praid, 
thus composes and sings the name of mothor Sirada, 

‘Tho child reached the country of Baideva, us directed by 
the goddess Sáradá, and mot the princesses who were passing 
that way. One of the beautiful princesses asked the prince. 
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* What is your name and where is your country?" The prince 
said in reply, "If there bo any person who would appreciate 
real merit and engage me a» a servant for mere food and 
lodging I oan surely give a good account of myself by serving 
my master faithully. I shall do any service ая I shall be 








directed todo” The five princesses became highly amused at 
this (queer) answer and replied thus sympatheticnlly, “ You 
am now in a very pitiable condition and your voice is very 





weak. Wo shall give you quite enough food and drinking 
water to save you from collapsing. Besides you will get tive 
«кля rupee and а quarter) and clothing per month, Ob 
young man, you will have to do three kinds of work for us. 
You have to cleanse our sehool-room with a broom as well as 
spread disinfectant liquid over the area. Besides you will. 
have to kindle the evening light for worship and finally you 
will supply us with dust (or sand) and a piece of straw (writing 
materials) during the time of our study." The lad agreed to 
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obey s directed with folded palms and from that moment he 
hecame a servant of the princesses. Аж the boy performs the 
three functions, eis, (1) cleansing the floor with broom and 
liquid, (2) kindling of evening light and (3) supplying the 
dust and straw, all people nicknamed him as Dhuli-kutya. 

In this way the prince passed some days when the day for 
the worship of the goddess Sirad& came by, In the auspicious 
“ tithi * of the Sree-Panchami, worship of the goddess is held 
by the good people with much pomp, once a year. The 
princesses also worshipped the goddess of learning (with much 
ceremony). There were the sounds of conch-shell, bell, 
Mridanga, Muhuri and other musical instruments and there 
wore Xtap rice, jarfuls of sugar in "Visa" quantity, sweet 
vegitable roots and various other offerings inclusive of 
gheo, honey, resin (a kind of incense), light and sweet-scentod 
sandal-paste, With sixteen kinds of offerings, mentioned in 
the scriptures (and with much ceremony) а Ье оаа (a priest) 
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worshipped the divine mother on behalf of the princesses, 
The school Pathsals) contained a jar full of water and 
flower. Dhula-kutya kept guard over the offerings keeping up 
the night. The princesses commanded as follows—“For any 
loss or damage of the various items of offering for worshipping 
the goddess Saraswati and which we are keeping under 
your care—you should be responsible, If any of these be lost 
or missing your head will be cut off. Who does not know 
that the head of Mahirivana (the Raksasa or Demon king of 
Patala or the netherworld) was cut off by the «on of Pabana 
(Hanuman of the Ramayana epic могу)? 


(To be continued.) 
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